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I 

A NOTE FROM THE GRANDSON OF SADR AL-SHARI`AH 


 

ALLĀH’S NAME TO BEGIN WITH, THE MOST COMPASSIONATE, THE EVER-MERCIFUL. 

We praise Him, and we send blessings upon His Noble Messenger.  
 

Upon seeing this book of Ḥaḍrat Mawlānā `Abdul Ṣamad Ṣāḥib, the 

eyes have lit up and the heart has become filled with joy. By writing 

a book concerning the biography and life story of our earliest father, 

‘Abū al-Bashar Sayyidunā ‘Ādam, upon him be blessing and 

salutation, he has settled the debt which was over us Sunnīs. When 

making mention of Ḥaḍrat ‘Ādam, upon him be blessing and 

salutation, people generally fall victim to exaggeration and 

negligence (‘ifrāṭ and tafrīṭ), and they begin to narrate the story of the 

forbidden tree in the style and fashion of ‘Isrā’īlīyāt, even though he 

is the first human of this world and an honorable Prophet, and that 

to revere him is an obligation upon us. Allāh Almighty granted him 

the knowledge of everything in the world and made him the one 

prostrated to by the Angels, and due to disrespecting his court, He 

made ‘Iblīs the accursed and the damned. Due to this, we should be 

very cautious in matters of his respect and honor. This book 

encompasses all of the necessary aspects of the life of Ḥaḍrat ‘Ādam, 

upon him be blessing and salutation, and for many of our upcoming 

generations, it contains much to learn. The prayer is that Allāh 

Almighty accepts this effort of the author, and that He makes it 

beneficial for the people. ‘Āmīn, by the honor of the Master of all 

Messengers, upon him, upon his progeny, and his companions be the most 

superior blessing and salutation. 

Faqīr [Muftī] Faizān al-Muṣṭafā Qādirī,                  March 23, 2024  

may he be pardoned           Ramaḍān al-Mubārak 12, 1445 H.
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 
INTRODUCTION

     ۝   /.لس?<لاو ءايبن23ا اهيف ثعابلا   ۝   /.ضر23ا قلاخ    ۝   /.ملاعلا بر )'& دم#"ا
   ۝   /.طلاو ءاملا /.ب مدآو ايبن ناN نم ىلJ مGHسلاو ةCDصلاو

mongst the magnificent creations of Allāh Almighty, the 

first to be adorned in the garb of humanity was the Ṣafī 

(friend) of Allāh, Sayyidunā ‘Ādam, upon him be salutations. He 

was the first human to be sent to Earth and the first of the 

approximate one hundred twenty-four thousand Prophets of 

Allāh, upon them be salutations, to be sent as guides for 

humankind. 

Sayyidunā ‘Ādam, upon him be salutations, being the first 

Prophet to step foot on Earth, was the first to bear the honor of 

preparing for the arrival of the one for whom the entire creation 

was brought into existence. 

Allāh Almighty has granted Sayyidunā ‘Ādam, upon him be 

salutations, the honor of being the father to all of mankind. Yet, 

when this father of man remembers the Final Messenger, may 

Allāh send blessings and salutations upon him, he says: 

 ىنعم .-أو ةروص &%با اي

O my son in appearance and my father in reality! 1 

 
1 Tajallī al-Yaqīn bi ‘anna Nabīyyanā Sayyid al-Mursalīn, pg. 40 

A 
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This display of love and affection by Sayyidunā ‘Ādam, upon him 

be salutations, in the court of the Noble Prophet Muḥammad, 

may Allāh send blessings and salutations upon him, is testimony 

to the lofty rank Allāh Almighty has granted him as being the 

purpose of all creation and is in accordance with the message of 

the Qur’ān. 

Allāh Almighty says: 

نا4َ امَ
دَم6ُ8َّ َ

DEِاَجرِّ نْمِّ دٍَحَا ۤاَبَا ٌ
ُ

نDٰEَِو مْ
لوْسَُرّ ْ

JKّا َ ٰLِ خَو
َ

تا
َ

Qّبَِّنلا مَ ٖS
َ 

Muḥammad is not the father of any of your men. However, he is the 

Messenger of Allāh and the Seal of all Prophets. 2 

In this verse of the Noble Qur’ān, Allāh Almighty informs that the 

Noble Messenger, may Allāh send blessings and salutations upon 

him, is not a father to any man – yet reminds that though he is 

not a biological father to any man, he is the Messenger of Allāh. 

This reminder following the negation of him being a biological 

father to any man emphasizes that though he is not a father to 

the men, his right to be honored and obeyed by his nation is much 

greater than that of a father.3 

  

 
2 Sūrah al-‘Aḥzāb: 40 
3 Khazā’in al-`Irfān, Sūrah al-‘Aḥzāb: 40 
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In this meaning, he is a father to all of creation as it is necessary 

for the creation to revere and manifest obedience in the court of 

the most beloved and most superior creation of Allāh, may Allāh 

send blessings and salutations upon him. 

This is the reason for which Sayyidunā ‘Ādam, upon him be 

salutations, while recognizing his own status of being a 

biological father to all of mankind, professes to the fact that 

Sayyidunā Rasūl Allāh, may Allāh send blessings and salutations 

upon him, is in a position far superior to a father for all of 

creation. 

Sayyidunā ‘Ādam, upon him be salutations, alongside being the 

first man to ever walk the face of the Earth, was the first man to 

bring the message of Allāh Almighty to those who would be 

birthed from his offspring. 

His story is mentioned in great detail in the Noble Qur’ān and in 

the Ḥadīth, and this story of how man came to populate this 

planet is surely deserving of being studied. 

The stories of those beloved to Allāh Almighty carry much 

wisdom and lessons for the people to learn from and be inspired 

by to walk in the footsteps of those who have undoubtedly 

succeeded in the purpose for which they are sent into the realm 

of existence. Such is also the case for the story of Sayyidunā 

‘Ādam, upon him be salutations. 



4 
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1 
INTRODUCING HUMANKIND

 
The story of Sayyidunā ‘Ādam, upon him be salutations, begins 

with Allāh Almighty sharing His intent for the creation of man 

amongst the infallible and innocent Angels. 

Allāh Almighty mentions this occurrence in the Noble Qur’ān: 

و
َ
ذاِ
كُّبرَ َلاَق ْ

كXYِٕلمَْلِل َ
َ

ج ِْ.ّ[اِ ةِ
َ

لعِا
خ ضِرaْbَْا ِ.` ٌ

َ
فيْلِ

َ
ة
لَعgَhَْا اۤوُْلاَق  ً

دسِْفُّي نْمَ اَهيْفِ ُ
 اَهيْفِ ُ

و
َ
l
َ

كفِسْ
نoَ8َْو  ءَآمَِّدلا ُ

ُ pَُسqّ ِrُ sِ8َْكدِم
سِّدَقُنَو َ

كَل ُ
نوْمَُلْعَت aَb امَ مَُلxَْا ِْۤ.ّ[اِ َلاَق َ

َ 
And [remember!] when your Lord said to the Angels, “I will be creating, 

in the land, a vice-regent.” They said, “Will you make in it one who causes 
corruption therein and sheds blood while we glorify You by Your praise 

and proclaim Your sanctity?” He said, “Indeed, I know what you do not 

know.”  4 

 
4 Sūrah al-Baqarah: 30 
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In this verse, it is seen that Allāh Almighty informs the Malā’ikah 

of His intent to create a khalīfah in the land, an individual of 

authority who will enforce the laws and commands of the Creator 

Almighty. Moreover, although every Prophet is a khalīfah of Allāh 

Almighty, this verse particularly speaks of Sayyidunā ‘Ādam, 

upon him be salutations.5 

Allāh Almighty appointing a khalīfah for the people of the land is 

a manifestation of His all-encompassing mercy and favor upon 

His creation. Despite having no need for someone to represent 

Him in the lands, Allāh Almighty has established this system of 

representatives, beginning with Sayyidunā ‘Ādam, upon him be 

salutations, and concluding with Sayyidunā Muḥammad Rasūl 

Allāh, may Allāh send blessings and salutations upon him. Those 

reaping the benefits of this system are the ones dwelling within 

the world. 

One of the many wisdoms of the appointment of a khalīfah is that 

the creation severely lacks in the ability to acquire blessings from 

the pure court of Allāh Almighty and to do so without a medium 

is not within the capacity of an ordinary human. The One who 

grants these blessings is pure and sanctified while those who seek 

these blessings are surrounded and captured by the affairs and 

negativities of the world.6 

 

 
5 Khazā’in al-`Irfān, Sūrah al-Baqarah: 30 
6 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 30 



ADAM:  L IFE  &  LEGACY 

7 

 

The appointment of a khalīfah gives man a medium by the means 

of whom they reap the blessings of Allāh Almighty and present 

themselves in His sanctified court. 

Prior to this point in time, it was a group of the Malā’ikah who 

inhabited the Earth and acted as the representatives of Allāh 

Almighty on land, and, at this point, they were being conveyed 

the news of their replacement by a khalīfah superior to them.7 

Originally, when Allāh Almighty created the land and the skies, 

He also created the Malā’ikah and the Jinn. The Malā’ikah were 

made to inhabit the skies while the Jinn populated the Earth. 

The father of Jinn-kind was named Jānn and he was created from 

a smokeless flame of fire. He was commanded to live on land and 

from his offspring, the population of the Jinn-kind grew. The 

Jinn-kind populated the Earth for an extensive period of time. 

When the evils of jealousy and rebellion began to sow their seeds 

within their communities, they became corrupt and began killing 

one another. 

In order to combat this corruption which had soiled the 

communities of the Jinn, Allāh Almighty had sent an army of the 

Malā’ikah onto the Earth. 

 

 

 
7 ibid 
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This battalion of the Malā’ikah was sent in the leadership of ‘Iblīs, 

who, at the time, manifested superiority in knowledge in 

comparison to the Malā’ikah and thus led the Angels in this battle 

against evil.  

In a matter of no time following their descent to land, the 

Malā’ikah defeated the Jinn and banished them to islands8 and 

caves of mountains far away from their previously occupied 

habitats. 

Upon this victory, the Malā’ikah who had come to the Earth began 

to live there themselves and as a result, their burden of worship 

was lightened. 

In return for the role played by ‘Iblīs in the reformation of the 

land, he was granted the rulership of the land and the sky 

alongside being bestowed the treasure of Paradise. 

He would worship Allāh Almighty at times on land, at times in 

the sky, and sometimes, he would worship Allāh Almighty in 

Paradise. 

As a result of this honor bestowed upon him and the freedom he 

was given to travel throughout the land, the skies, and Paradise, 

a sense of self-admiration stemmed from him. He thought to 

himself, “Allāh has granted me this rulership because no one 

amongst the Angels is more honorable than me.”9 

 
8 Tafsīr al-Khāzin, Sūrah al-Baqarah: 30 
9 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 30 



ADAM:  L IFE  &  LEGACY 

9 

 

It was this same arrogance and self-admiration that can be seen 

embedding its roots here which would lead to his eventual 

destruction and his perpetual and ever-lasting torment in the 

scorching flames of hell. 

One view of the mufassirūn states that it was these Malā’ikah, 

those in the army of ‘Iblīs inhabiting the Earth, who were being 

addressed by this news of Allāh Almighty creating a khalīfah in the 

land.10 

The word khalīfah also denotes a successor or someone who 

would come after another. This news alerted these Malā’ikah that 

their task of representing Allāh Almighty in the lands had come 

to an end and they were now to be replaced by a human.11 

It was possibly due to these priorly witnessed series of events, 

and the corruption caused by the Jinn on land that the Malā’ikah 

reacted to this news in a manner that exhibits perplexity.  

However, the intent of the Malā’ikah was not to object to the 

divine will of Allāh Almighty and nor to criticize Sayyidunā 

‘Ādam, upon him be salutations. Their intent was to learn of 

Allāh’s wisdom in appointing a khalīfah.12 

 

 

 
10 ibid 
11 ibid 
12 Khazā’in al-`Irfān, Sūrah al-Baqarah: 30 
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Furthermore, in their question, their knowledge of the 

corruptions that would surround humankind is manifested. This 

knowledge of theirs was either given to them directly by Allāh 

Almighty, was something they had seen in the Lawḥ Maḥfūẓ 

(Sacred Tablet), or was a result of their judgement according to 

previous experiences with the Jinn.13 

The fact of the Malā’ikah being allowed the opportunity to speak 

their opinion in this regard is surely an exhibition of Allāh’s 

unconstrained wisdom. He Almighty who possesses limitless 

knowledge has no need to consult even a single soul for His 

decisions, yet He honors His creation with what seems like a 

consultation with these Angels. 

There are many wisdoms in this consultation and one of these 

divine wisdoms is a lesson for the creation: seeking advice in your 

affairs from those who are worthy of trust is an act beloved to 

Allāh Almighty. 

Moreover, it is possible that Allāh Almighty wanted the Malā’ikah 

to ask the question that they did in order to bring to light the 

status and lofty rank of Sayyidunā ‘Ādam, upon him be 

salutations, before them. 

He is yet to be created and has already been bestowed the crown 

of being Allāh’s khalīfah.14 

 
13 ibid 
14 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 30 
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Furthermore, it is said that the slave sincere to the master does 

not prefer that another slave be brought into service who would 

disobey the master. Thus, knowing what would stem from the 

offspring of Sayyidunā ‘Ādam, upon him be salutations, the 

Angels asked this question in their love and reverence for the 

majestic court of Allāh Almighty.15 

The Malā’ikah spend their time solely in the worship of Allāh 

Almighty, and even the idea of disobeying Allāh Almighty does 

not cross their pure thoughts. 

However, despite this, Allāh Almighty informs the Malā’ikah that 

they cannot completely perceive the wisdom behind the divine 

decisions of Allāh Almighty and that He knows what they do not. 

In other words, He tells them that His wisdom is beyond their 

comprehension and that within the creation of humankind exist 

profound wisdoms.  

Although there will be corruption and evils amongst the 

humankind, it is this very creation amongst whom Allāh 

Almighty will send those most beloved to Him from His 

Prophets, upon them be salutations, the scholars, and the 

‘Awliyā’.16 

  

 
15 Tafsīr al-Khāzin, Sūrah al-Baqarah: 30 
16 Khazā’in al-`Irfān, Sūrah al-Baqarah: 30 
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2 
THE CREATION OF MANKIND’S FATHER

 
Sayyidunā Wahb bin Munabbih, Allāh is pleased with him, 

narrates that when Allāh Almighty intended to bring Sayyidunā 

‘Ādam, upon him be salutations, to the realm of existence, He 

said to the Earth, “Indeed, I will create from you such a creation 

from amongst whom some will obey Me, and some will disobey 

Me. Thus, whomsoever of them obeys Me, I will admit them into 

Jannah and whomsoever of them disobeys Me, I will admit them 

into the fire.” 

The Earth responded, “Will You create from me such a creation 

that will be for the fire?” 

Allāh Almighty responded, “Yes.” 

Thus, the Earth broke down into tears and springs erupted which 

would flow to the Day of Qiyāmah. 
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In one account of this occurrence, the Earth complained, “O 

Allāh, I will become deficient by the taking of soil!” 

Allāh Almighty responded, “Do not fear. When it returns to you, 

it will be even more beautiful and fragrant than before.” 

This is one of the wisdoms behind applying fragrance to those 

who pass away before being returned to the possession of the 

Earth.17 

Thereafter, Allāh Almighty sent Sayyidunā Jibrīl, upon him be 

salutations, to the Earth to bring a handful of the red, black, pure, 

and bad parts of the Earth. When Sayyidunā Jibrīl, upon him be 

salutations, approached the Earth, it pleaded, “I seek refuge in 

the honor of Allāh, the One who sent you to me, from you taking 

anything away from me!” 

`Allāmah ‘Ismā`īl Ḥaqqī, may Allāh have mercy upon him, 

mentions that the wisdom behind taking different types and 

colors of the soil for the creation of Sayyidunā ‘Ādam, upon him 

be salutations, is that the children of Sayyidunā ‘Ādam, upon him 

be salutations, themselves come in different colors and bear 

various differing characteristics.18 

 

 

 
17 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 30 
18 ibid 
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Upon this reaction from the Earth, Sayyidunā Jibrīl, upon him be 

salutations, returned to his station and said, “O my Lord, it 

sought Your refuge from me, so I did not prefer that I proceed 

towards it.” 

Then, Allāh Almighty commanded Sayyidunā Mīkā’īl, upon him 

be salutations, “Go and bring Me a handful of it.” When he 

approached the Earth to take from it, the Earth said to him the 

same as it had said to Sayyidunā Jibrīl, upon him be salutations. 

He too returned to his station and reported to Allāh Almighty 

what the Earth had said. 

After this, Allāh Almighty said to Sayyidunā `Izrā’īl, upon him be 

salutations, “Go and bring Me a handful from the Earth.” 

When he approached the Earth, the Earth said, “I seek refuge in 

the honor of Allāh, the One who sent you, from you taking 

anything from me!” 

He responded, “And I seek refuge in His honor from disobeying 

Him in any matter.” 

Then, he took a handful from each of its regions, some from that 

which was pleasant, some from the saline, the sweet, the bitter, 

the pure, and the bad. 
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Every speck of that soil would become the bodies of all humans 

and from whichever location the speck of dirt of any human is 

taken, that is precisely where he is returned upon his burial.19 

He ascended with it to the sky and Allāh Almighty questioned him 

despite already knowing what had occurred. 

Sayyidunā `Izrā’īl, upon him be salutations, reported what the 

Earth had said to him and how he responded to the Earth’s cry for 

sympathy. 

Allāh Almighty responded, “By My honor and My majesty, I will 

most definitely create a creation from that which you have 

brought, and I will surely commission you upon the seizing of 

their souls due to the lack of your sympathy!”20 

Due to Sayyidunā `Izrā’īl, upon him be salutations, successfully 

carrying out this task without paying heed to the Earth’s cries for 

sympathy, he was appointed as the Angel who would seize the 

souls of humankind, and even today, no matter how much man 

cries for an extension on life, pleads for mercy, or tries to flee 

from the grasp of death, Sayyidunā `Izrā’īl, upon him be 

salutations, the Angel of Death, takes their soul on the command 

of Allāh Almighty. 

 

 

 
19 ibid 
20 Tafsīr al-Khāzin, Sūrah al-Baqarah: 30 
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Thereafter, Allāh Almighty placed half of that handful in Jannah 

and the other half in the hellfire. Then, He left it there for as long 

as He Almighty willed.21 

In another account of this incident, Sayyidunā `Izrā’īl, upon him 

be salutations, was commanded to put half into the hellfire and 

half in Jannah, and then to place it in Wādī Nu`mān which is 

situated in the middle of Makkah Mukarramah and Ṭā’if. 22 

Thereafter, it was taken out of there and the structure of 

Sayyidunā ‘Ādam, upon him be salutations, was prepared. 

One narration shows that in the time that Allāh Almighty had left 

the soil to be used in the sculpting of Sayyidunā ‘Ādam, upon him 

be salutations, it was showered by a cloud of sorrow for thirty-

nine years. Afterwards, for only one year, it was showered by a 

rain of peace and tranquility.  

This is the reason for which the children of ‘Ādam, upon him be 

salutations, are surrounded by grief and sorrow but they 

ultimately achieve solace.23 

There is a difference of opinion amongst the scholars as to where 

exactly Sayyidunā ‘Ādam, upon him be salutations, was brought 

to life.  

 

 
21 ibid 
22 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 30 
23 ibid 



ADAM:  L IFE  &  LEGACY 

18 

 

Some say that this took place in the sky of Earth, some say it was 

in a garden on Earth which is a respected location, and others say 

he was born in Jannah `Adn and was removed from it thereafter.24 

The prophetic narrations also inform of the day in which 

Sayyidunā ‘Ādam, upon him be salutations, was created.  

Sayyidunā ‘Abū Hurayrah, Allāh is pleased with him, states: 

 تبسلا موي ةب�~لا لجو زع JKLا قلخ لاقف يديب ملسو هيلJKL xا ىلص JKLا لوسر ذخأ
 ءاثãbثلا موي هوركملا قلخو QSنثaáا موي رجشلا قلخو دحaÉا موي لابÇhا اهيف قلخو
 دعب مãbسلا هيلx مدآ قلخو سèمÇéا موي باودلا اهيف ثبو ءاعبرaÉا موي رونلا قلخو

 ةعمÇhا تاxاس نم ةعاس رخآ .`و قلÇéا رخآ .` ةعمÇhا موي نم ìîعلا
 ليللا ىلإ ìîعلا QSب ñóòف

The Messenger of Allāh, may Allāh send blessings and salutations upon 

him, took my hand and said, “Allāh, the Sublime and the Majestic, 
created the soil on Saturday. He created the mountains in it on Sunday. 

He created the tree on Monday. He created that which entails labor on 

Tuesday. He created the light on Wednesday. He spread the animals 

throughout it on Thursday. He created ‘Ādam, upon him be salutations, 

after `Aṣr on Friday in the end of the creation, in the last hour amongst 

the hours of Friday in what is between `Aṣr and the night.” 25 

This narration shows that Sayyidunā ‘Ādam, upon him be 

salutations, was created on the best of all days – a Friday. 

 
24 ibid 
25 Ṣaḥīḥ Muslim: 2789 
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Upon reading this narration, the question could arise that how is 

it possible that Sayyidunā ‘Ādam, upon him be salutations, was 

created after a long period of time after the Jinn inhabited the 

Earth while this narration shows that he was born on Friday and 

the Earth was created on Saturday? 

The response to this confusion is that this narration does not 

specify that the Friday in which Sayyidunā ‘Ādam, upon him be 

salutations, was created was the Friday which immediately 

followed the Saturday in which the Earth was created. 

It is possible that this Friday in which Sayyidunā ‘Ādam, upon 

him be salutations, was created was after an extended period of 

time.26 

When the bodily structure of Sayyidunā ‘Ādam, upon him be 

salutations, had been prepared, it was left on the door of Jannah 

and the Malā’ikah would look at the blessed body in awe due to 

never having seen anything like it.27 

This magnificent physical form of Sayyidunā ‘Ādam, upon him 

be salutations, by which the noble and infallible Malā’ikah were 

struck with astonishment and filled with admiration is described 

in several prophetic narrations. 

 

 

 
26 Tafsīr al-Maẓharī, Sūrah al-Baqarah: 30 
27 Tafsīr al-Khāzin, Sūrah al-Baqarah: 30 
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A narration recorded by ‘Imām Bukhārī, may Allāh have mercy 

upon him, states that the most beloved and superior-most 

Prophet of Allāh, the Purpose of Creation, Sayyidunā Rasūl Allāh, 

may Allāh send blessings and salutations upon him, says: 

 ام عمتساف ةكئãbملا نم كئلوأ ىلx ملسف بهذا لاق مث اxارذ نوتس õúوطو مدآ JKLا قلخ
 JKLا ةمحرو كيلx مãbسلا اولاقف مكيلx مãbسلا لاقف كتيرذ ةيg8و كتيg8 كنوي£8
 ن¶aا ىتح صقني قلÇéا لزي ملف مدآ ةروص ىلx ةنÇhا لخدي نم ل§ف JKLا ةمحرو هودازف

Allāh created ‘Ādam and his height was sixty cubits. Then, He said, “Go 

and greet those of the Malā’ikah and listen closely to how they respond to 

you for it is your greeting and the greeting of your offspring.” Thus, he 

said, “al-Salām `alaykum.” They responded, “al-Salām `alayka wa 

raḥmat-Allāh.” Thus, they added, “Wa raḥmat-Allāh.” So, everyone who 
will enter Paradise will be upon the appearance of ‘Ādam and the creation 

has continuously decreased [in stature] up until now. 28 

In this narration, the breath-taking height of Sayyidunā ‘Ādam, 

upon him be salutations, is mentioned; he was sixty cubits tall. 

This was the original build and structure of humankind, but this 

narration mentions that the humans continuously, era after era, 

decreased in height and stature and ultimately reached the 

height and stature that the humans are commonly seen in today. 

 

 

 

 
28 Ṣaḥīḥ al-Bukhārī: 3326 
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Moreover, in another narration of Sayyidunā ‘Abū Hurayrah, 

Allāh is pleased with him, there is mention of his height and his 

width, detailing even further this magnificent and awe-striking 

build: 

 اضرع عرذأ ةعبس .` اxارذ QSتس مدآ لوط نا4
The height of ‘Ādam was sixty cubits  

in seven cubits of breadth. 29 

The unit of measurement used to describe the height and width 

of mankind’s father, Sayyidunā ‘Ādam, upon him be salutations, 

in these narrations is a cubit or a dhirā`. 

This is a unit of measurement which denotes the length from 

one’s elbow to the tip of the middle finger. 

In a portion of another narration describing the marvelous build 

of Sayyidunā ‘Ādam, upon him be salutations, Sayyidunā `Aṭā’ 

bin ‘Abū Rabāḥ, Allāh is pleased with him, states: 

 ءامسلا لهأ م4ãb عمسl ءامسلا .` هسأرو ضرaÉا .` هãbجر نا4 ةنÇhا .` مدآ JKLا قلخ امل
 ™¨يلإ سpأيو ™©ءاxدو

When Allāh created ‘Ādam in Paradise, his feet were on land while his 

head was in the sky. He would hear the talks of those residing in the sky 

and their supplications, and he would observe them. 30 

 

 
29 `Umdah al-Qārī: Ḥadīth 3326 
30 ibid 
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This was the build of Sayyidunā ‘Ādam, upon him be salutations, 

when Allāh Almighty had created him. 

In another narration further detailing the admirable appearance 

of Sayyidunā ‘Ādam, upon him be salutations, Sayyidunā ‘Ubay 

bin Ka`b, Allāh is pleased with him, says: 

 قو8≤ ةلoé هنأ4 سأ≥±ا ∞Øش �Qث≠ abاوط ãbجر مدآ قلخ ىلاعت JKLا نإ
Indeed, Allāh created ‘Ādam as a tall man, one abundant in the hair of 

the head as if he was a vast palm tree. 31 

These narrations give some insight as to why it was that the 

Malā’ikah would gaze at the blessed structure and build of 

Sayyidunā ‘Ādam, upon him be salutations, in a state of awe and 

astonishment. Allāh Almighty had created him unlike any other 

creation witnessed by the Angels prior to him. 

As the physical structure of Sayyidunā ‘Ādam, upon him be 

salutations, laid at the gates of Jannah and the Angels would 

admire his magnificence, the roots of jealousy strengthened their 

grip on the intellect of ‘Iblīs and the dark clouds of arrogance 

began to take their place as a barrier to his conscience. 

Just as the Malā’ikah would pass by the blessed body of Sayyidunā 

‘Ādam, upon him be salutations, a day came wherein ‘Iblīs would 

witness this magnificent creation of Allāh Almighty resting at the 

gates of Jannah. 

 
31 ibid 
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He saw the blessed body and said, “Why has he been created?” 

He struck his hand on his body and found it to be fragile and 

delicate. His hand went through the blessed body and came out 

from the other side. He then said to the Malā’ikah in his company, 

“He has been created fragile and thus, he will not be able to 

remain firm in anything. Now tell me – if he is made superior to 

you, what will you do?” 

They responded, “We will obey the command of our Master.” 

The accursed ‘Iblīs thought to himself, “If he is made superior to 

me, I will not remain obedient to him. If he is given under my 

rule, I will humiliate him.” 

Thereafter, he gathered his saliva and placed it in the area of 

Sayyidunā ‘Ādam’s navel. Allāh Almighty commanded Sayyidunā 

Jibrīl, upon him be salutations, to scrape the saliva away from the 

navel.  

According to `Allāmah ‘Ismā`īl Ḥaqqī, may Allāh have mercy 

upon him, the depth of the navel found in humankind is due to 

Sayyidunā Jibrīl, upon him be salutations, scraping away the soil 

from the area of the navel and from this soil that was scraped 

away, the dog was created. 
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This is the reason for which three characteristics are found in 

dogs: 

1. They grow close to humans because they were created 

from the soil of Sayyidunā ‘Ādam, upon him be 

salutations. 

2. They spend the nights awake because their soil was 

touched by Sayyidunā Jibrīl, upon him be salutations. 

3. At times, they go rabid and attack humans due to the 

impact of ‘Iblīs’ saliva.32 
 

Eventually, Allāh Almighty had intended to bring this structure 

to life by allowing the soul to take its place in his body. When 

Allāh Almighty intended to inspirit this first form of man, He 

commanded the soul to enter the body of Sayyidunā ‘Ādam, upon 

him be salutations.  

When the soul looked, it saw a narrow entrance into the body and 

said, “O my Lord, how shall I enter this body?” 

Allāh Almighty said to it, “Enter it forcibly and soon you shall be 

removed from it forcibly.”33 

In another account of this occurrence, when Allāh Almighty 

commanded the soul to enter, the soul pleaded, “My Lord, this 

place is very deep, and this place is extremely dark.” 

 

 
32 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 30 
33 Tafsīr al-Khāzin, Sūrah al-Baqarah: 30 
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The soul was commanded to enter a second and third time, yet 

both times, it presented excuses and afterwards, it entered on its 

own. 

Allāh Almighty said, “You enter forcibly so you shall find great 

difficulty in exiting.” 

This is the reason that man faces a great amount of pain and 

distress at the time in which the soul leaves his body.34 

According to some narrations, when the soul was reluctant to 

enter even after being commanded several times, the structure 

was enlightened by the light of Sayyidunā Rasūl Allāh, may Allāh 

send blessings and salutations upon him.  

That light was entrusted to Sayyidunā ‘Ādam, upon him be 

salutations, and kept in his forehead. It was only after this that 

the soul found the courage within itself to enter the body of 

Sayyidunā ‘Ādam, upon him be salutations, and slowly began to 

enter.35 

The soul took its entrance from the vertex of the head, reached 

the eyes, and he began to look at the rest of his body in the form 

of clay. Then, the soul reached his nostrils and he sneezed. When 

the soul approached his tongue, he said, “al-Ḥamdu li Allāh Rabb 

al-`Ālamīn (All praise be to Allāh, the Lord of all Creations).” 

 
34 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 30 
35 Tafsīr Na`īmī, Sūrah al-Baqarah: 30 
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These were his first words to which Allāh Almighty responded: 

 كتقلخ اذ∂µو دم68 ابأ اي كبر كمحر
May your Lord show you mercy O ‘Abū Muḥammad!  

This is what I have created you for. 

When the soul reached the knees, he attempted to stand but was 

unable to do so and Allāh Almighty said: 

خ
ُ

قلِ
ناسaْbِpَْا َ

∑ نْمِ ُ
َ

h
َ

 لٍ
Man was created of haste. 36 

When the soul reached the shins and feet, he stood up as a 

complete composite of man – made up of flesh, blood, bones, 

veins, nerves, and all that is found in the body of a human; he had 

come to life. He was clothed in attire made from nail which 

increased his body in beauty day after day.37 

This magnificent creation of Allāh Almighty by whose witnessing 

the Malā’ikah were already in a state of astonishment had come 

to life and this was only the beginning of their witnessing the 

wonders of Sayyidunā ‘Ādam, upon him be salutations, and that 

of his offspring.  

 
36 Sūrah al-‘Anbiyā’: 37 
37 Tafsīr al-Khāzin, Sūrah al-Baqarah: 30 
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3 
SUPERIORITY BY KNOWLEDGE

 
After the first form of man had been brought to life, Allāh 

Almighty intended to manifest the superiority of His creation 

above all the Malā’ikah who stood watching in awe.  

This incident is mentioned in the Noble Qur’ān as Allāh Almighty 

states: 

و
َ

x
َ

ل
َّ

ع َمُّث اَهَّل4ُ ءَآaْbَ∏ْπَا مََدٰا مَ
َ

ضرَ
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¨
ُ
™
ْ xَ∫َª لمَْلاXYِٕك

َ
ناِ ءِ¶aَُؤøه ءِآπَْ∏َاِب ِْ.[ؤُْـبºِنَا َلاَقَف ةِ

 ْ√ُ¬ْنُك ْ
ص
ٰ

Qقِدِ
ْ
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√
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ل
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مّ
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َ ۝ 
And He taught ‘Ādam the names of all things, then presented them all to 

the Angels and said, “Tell Me the names of these if you are truthful.” They 

said, “Glory to You! We have no knowledge except of that which You have 

taught us. Indeed, You are the All-Knowing and All-Wise.” 
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He said, “O ‘Ādam, inform them the names of them all.” So, when he 

informed them of all of their names, He said, “Did I not tell you that I 

know all of the things hidden in the skies and land, and I know all that 
you manifest and all that you conceal?” 38 

It is witnessed in these verses that when Allāh Almighty intended 

to demonstrate the superiority of man, He manifested this 

superiority of the Noble Sayyidunā ‘Ādam, upon him be 

salutations, through the unmatched knowledge that was granted 

to him. Despite the many ways by which his superiority could be 

manifested, Allāh Almighty chose to do so by means of 

knowledge. 

When Sayyidunā ‘Ādam, upon him be salutations, was created, 

the infallible Malā’ikah said, “Our Lord will create whatever He 

has willed, but will never create a creation superior to us in 

knowledge. And even if he is, we are more knowing than him 

because we were created before him, and we have experienced 

what he has never seen.”39 

This assumption which had made its way to the innocent 

thoughts of the infallible Malā’ikah was soon put to rest when 

Allāh Almighty asked of them to demonstrate the same caliber of 

knowledge manifested by Sayyidunā ‘Ādam, upon him be 

salutations. 

 

 
38 Sūrah al-Baqarah: 31-33 
39 Tafsīr al-Khāzin, Sūrah al-Baqarah: 31 
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The very field in which the Malā’ikah had not expected to be 

surpassed in is the one in which Allāh Almighty had manifested 

his superiority and lofty rank to leave no doubt in his superiority 

above them all. 

The purpose of this entire occurrence was to establish the 

superiority of Sayyidunā ‘Ādam, upon him be salutations, and to 

manifest His wisdom in creating man. Allāh Almighty did not do 

so except by demonstrating the unparalleled knowledge of this 

creation of His. 

Had there been any quality more eminent than knowledge, Allāh 

Almighty would certainly have established his superiority by that, 

and not by knowledge.40 

This entire occurrence is testimony to the virtue of knowledge 

and its importance. The virtue of the religion’s knowledge is a 

concept emphasized time and time again in the Holy Qur’ān and 

the Ḥadīth, yet the people fail to understand its importance. In 

order to understand the way by which Allāh Almighty manifested 

the superiority of Sayyidunā ‘Ādam, upon him be salutations, one 

must understand the eminence of knowledge. 

Knowledge is a quality which the rationale willingly accepts as a 

praiseworthy trait. If an individual is a scholar and is blamed of 

ignorance, he will be hurt by this blame despite recognizing the 

dishonesty within the claim. 

 
40 Tafsīr Kabīr, Sūrah al-Baqarah: 31 
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On the other side of the coin, if a man of ignorance is mistakenly 

called a scholar or a person of knowledge, he will feel delighted 

by such a claim despite knowing that it is a lie.41 

This speaks to the fact that the natural disposition of man has 

accepted knowledge to be a praiseworthy quality and holds it in 

high regard. The Messenger of Allāh, may Allāh send blessings 

and salutations upon him, he who bears the secrets of the unseen 

in his pure chest, has also emphasized the importance and virtue 

of knowledge. 

Regarding those who were granted this treasure of knowledge, 

the Beloved Messenger, may Allāh send blessings and salutations 

upon him, states: 

 ءايبنaÉا نم & ن فلخ ىلص امنأ§ف ءاملعلا نم ملاx فلخ ىلص نم
He who prays behind any scholar from amongst the scholars, it is as if he 

has prayed behind a Prophet from amongst the Prophets. 42 

The men of knowledge deliver the people to the path beloved to 

Allāh Almighty and become a means of guidance due to this 

knowledge. The result of this sacred knowledge is superior to all 

of the treasures the world possesses. 

 

 

 
41 ibid 
42 ibid 
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When sending the Door to the City of Knowledge, Sayyidunā `Alī 

al-Murtaḍā, Allāh is pleased with him, to Yemen, the Noble 

Messenger, may Allāh send blessings and salutations upon him, 

said: 

aÉا يدهي نJKL جر كبãb خ ادحاوQ� كل ÀÃعلطت ا xت وأ سمشلا هيلŒ∞ب 
That Allāh guides one man through you is better for you than all 

that the sun rises or sets on. 43 

If this is the result of bringing one individual to the path of 

guidance, what can be imagined of the reward for those who 

spend their days and nights calling the people to the path of the 

pious? This is the blessing and virtue of those who possess this 

bounty of knowledge in their lifetimes. However, their status 

even upon their passing has been exhibited by the Beloved 

Prophet, may Allāh send blessings and salutations upon him.  

The Noble Messenger, may Allāh send blessings and salutations 

upon him, states: 

 رو≈ƒلا ناتيحو ضرaÉا باودو ءامسلا �Qط هيلx ىكب تام اذإ �ÇéQا ملعم
The teacher of good, when he dies, the birds of the sky, the animals of the 

land, and the fish of the seas cry for him. 44 

This lofty status granted to the scholars of the religion is a 

blessing of the knowledge they carry in their hearts. 

 
43 ibid 
44 ibid 
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Regarding this virtue, Sayyidunā `Alī al-Murtaḍā, Allāh is 

pleased with him, states, “The knowledge of the religion is 

superior to wealth for seven reasons: 

1) Knowledge is the inheritance of the Prophets whereas 

wealth is the inheritance of Fir`awn, Hāmān, Shaddād, 

and Namrūd. 

2) Upon being spent, wealth is decreased whereas 

knowledge is increased. 

3) Man protects wealth whereas knowledge safeguards 

man. 

4) Following death, wealth remains in the world whereas 

knowledge accompanies one to the grave. 

5) Wealth is given to both believers and disbelievers alike 

whereas the benefit of religious knowledge is only 

acquired by the faithful. 

6) No one can be independent of a scholar, whereas many 

people have no need for the wealthy. 

7) Through knowledge, one attains steadiness upon the 

Bridge of Ṣirāṭ, and from wealth, instability.45 
 

This statement of Sayyidunā `Alī, Allāh is pleased with him, is 

surely a great reminder for those who live in a time wherein the 

people surround their hearts and minds with the love of wealth 

and view the scholars of the religion as inferior. The wealth that 

makes one superior is not worldly riches – it is the knowledge of 

the religion. 

 
45 Tafsīr Na`īmī, Sūrah al-Baqarah: 31 
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This is the status of this virtue of knowledge that Allāh Almighty 

has bestowed unto man. This is what sets man apart from beast. 

Man is not superior to animal due to his strength, or due to his 

ability to feed himself and provide. Had strength been the scale 

of judgment for superiority, then there are many animals against 

whose strength man does not stand a chance. Had the basis of 

judgment been the ability to provide and eat, then man is seen 

struggling day and night for the sake of provision and is left 

unhappy at the end of the blood, sweat, and tears he sheds for a 

living, whereas an animal hunts for a few hours in a day and finds 

contentment within its earnings. It is only knowledge which 

brings man to a position superior to beast. 

Knowledge is such a blessing that even if acquired by a dog, its 

hunt becomes permissible for consumption. If a dog untrained 

for hunting successfully kills its hunt, that hunt cannot be 

consumed. But, if the same dog is trained for the sake of hunting, 

the animal it kills can be consumed. This is the blessing of 

knowledge.46 

It is this treasure of knowledge that can even give something as 

seemingly insignificant as an ant a status which others would 

gaze at with eyes of astonishment. 

 

 

 
46 ibid 
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Due to knowledge, the ant of Sayyidunā Sulaymān, upon him be 

salutations, was given such a status that not only was it granted 

the honor of mention in the Noble Qur’ān, but there is also an 

entire chapter named after it, Sūrah al-Naml, The Chapter of the 

Ant.  

Moreover, Allāh Almighty was so pleased by its words, He 

recorded its words within the Noble Qur’ān.47 

It is knowledge that distinguishes man from beast and gives even 

an animal a rank above its like.  

But what was the degree of this knowledge granted to Sayyidunā 

‘Ādam, upon him be salutations, which would deem him worthy 

of being prostrated to out of honor and reverence by the infallible 

Malā’ikah? 

Whereas the aforementioned verse of the Glorious Qur’ān 

mentions that Sayyidunā ‘Ādam, upon him be salutations, was 

granted the knowledge of all names, the mufassirūn give insight 

as to what exactly it was from the treasures of knowledge that was 

bestowed unto Sayyidunā ‘Ādam, upon him be salutations, and 

as to what exactly is this knowledge of names. 

 

 

 

 
47 ibid 
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In this regard, the position of Sayyidunā `Abd Allāh ‘ibn `Abbās, 

Allāh is pleased with them, is recorded by the noble exegetes of 

the Qur’ān and his position regarding the exegesis of the Noble 

Qur’ān is surely one of authority as he himself narrates: 

 باتDEا هملx م—–œا لاقو ملسو هيلJKL xا ىلص JKLا لوسر &%مض
The Messenger of Allāh, may Allāh send blessings and salutations upon 

him, embraced me and said, “O Allāh, grant him knowledge of the 
Book.”48 

Sayyidunā `Abd Allāh ‘ibn `Abbās, Allāh is pleased with them, the 

one who has been granted the knowledge of the Divine Book of 

Allāh Almighty by the blessed supplication of the Noble 

Messenger, may Allāh send blessings and salutations upon him, 

states: 

xةعيصقلاو ةعصقلا ىتح ء&“ ل4 مسا همل 
He taught him the name of every single thing, 

even of the big and small bowl. 49 

Sayyidunā `Abd Allāh ‘ibn `Abbās, Allāh is pleased with them, 

explicitly mentions that the name of everything was taught to 

Sayyidunā ‘Ādam, upon him be salutations, even something so 

insignificant as a bowl; he was even taught the different names 

for the small and big bowls. 

 
48 Ṣaḥīḥ al-Bukhārī: 75 
49 Tafsīr al-Khāzin, Sūrah al-Baqarah: 31 



ADAM:  L IFE  &  LEGACY 

36 

 

Tafsīr Maẓharī, referencing Baghawī, attributes this exact 

position to ‘Imām Mujāhid and ‘Imām Qatādah alongside being 

that of Sayyidunā `Abd Allāh ‘ibn `Abbās, Allāh is pleased with 

them.50 

This position is further clarified in the statement attributed to 

Sayyidunā `Abd Allāh ‘ibn `Abbās, Allāh is pleased with them,  

`Ikramah, Mujāhid, and ‘Ibn Jubayr: 

xأ همل∏πا عيمج ءاaÉقحو اهليلج اهل4 ءايشQاه� 
He taught him the names of everything, all of them – the significant and 

the insignificant of them. 51 

According to this position, Sayyidunā ‘Ādam, upon him be 

salutations, was granted the knowledge of the names for all 

things in existence, to the extent that he was even taught the 

names of the various forms of technology that are found in this 

day which were unimagined and unfathomed even a few 

centuries prior. 

Besides this position of Sayyidunā `Abd Allāh ‘ibn `Abbās, Allāh 

is pleased with them, various other statements of the mufassirūn 

are seen in this regard which detail this vast ocean of knowledge 

that was bestowed unto Sayyidunā ‘Ādam, upon him be 

salutations. 

 

 
50 Tafsīr al-Maẓharī, Sūrah al-Baqarah: 31 
51 Tafsīr al-Qurṭubī, Sūrah al-Baqarah: 31 
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The method of this teaching, alongside detail of that which was 

taught, is also mentioned: 

 اذه مدآ اي لاقف اهل4 اهءاπ∏أ مدآ ملxو كلذ �Qغو دامÇhاو ناويÇ8ا نم ء&“ لJKL 4ا قلخ
 اهرخآ ىلx ىتأ ىتح ةاش هذهو سرف اذهو �Qعب

Allāh created everything from the animate and inanimate objects, and 

things other than those, and taught ‘Ādam their names, all of them. 

Thereupon, He said, “O ‘Ādam, this is a camel, this is a horse, this is a 

goat,” up until He reached the last of them. 52 

This position clarifies that Sayyidunā ‘Ādam, upon him be 

salutations, was not only taught the names of said things without 

any recognition of what those names were used for, rather he was 

shown each and every one of the things for which he learned a 

name. 

Supporting this very position is a statement of ‘Imām Qatādah, 

may Allāh have mercy upon him, regarding this verse: 

xاذهو لبج اذه ء&“ ل4 مسا همل s8اذ≠ اذهو اذ≠ اذهو ر D§ء&“ ل 
He taught him the name of everything, “This is a mountain, this is an 

ocean, this is so-and-so, this is such-and-such,” for every single thing. 53 

  

 
52 Tafsīr al-Khāzin, Sūrah al-Baqarah: 31 
53 Tafsīr al-Ṭabarī, Sūrah al-Baqarah: 31 
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Shaykh ‘Ismā`īl Ḥaqqī, may Allāh have mercy upon him, 

mentions that along with the names of all things, Sayyidunā 

‘Ādam, upon him be salutations, was informed of the religious 

and worldly benefits of all these things. He further details that he 

was taught the names of all Angels, all humans, all towns, all 

villages, and all forms of labor. He was even taught the names of 

all the bounties of Paradise.54 

It has even been said that Sayyidunā ‘Ādam, upon him be 

salutations, was given the knowledge of all languages that would 

come to be.55 Moreover, one statement of the mufassirūn states: 

 ةمايقلا موي ىلإ ن’‘ي امو نا4 ام مسا
[He was taught] The name of all that has been and will 

be until the Day of Resurrection. 56 

A point to be noted is that if this is the treasure of knowledge that 

was granted to Sayyidunā ‘Ādam, upon him be salutations, then 

one cannot even begin to imagine the vast oceans of knowledge 

and wisdom which flow in the pure chest of Sayyidunā 

Muḥammad al-Muṣṭafā, may Allāh send blessings and 

salutations upon him. 

 

 

 
54 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 31 
55 Tafsīr al-Khāzin, Sūrah al-Baqarah: 31 
56 Tafsīr al-Maẓharī, Sūrah al-Baqarah: 31 
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Despite recognizing such a grand rank of knowledge for 

Sayyidunā ‘Ādam, upon him be salutations, the Noble ‘Imām of 

the ‘Ahl al-Sunnah, ‘Imām ‘Aḥmad Riḍā’, may Allāh have mercy 

upon him, erupting with love for the Master of all Prophets, may 

Allāh send blessings and salutations upon him, says: 

  اهل4 ملقلا م’÷xو ح’÷لا م’÷xو ملاعلا م’÷xو مدآ م’÷عف
 ملسو هيلx ىلاعت JKLا ىلص انبيبح م’÷x راs8 نم ةرطق

All knowledge of ‘Ādam, all the knowledge of the universe, all knowledge 

of the sacred tablet, and all the knowledge of the sacred pen, in its totality, 

is a single drop from the oceans of our Beloved’s, may Allāh send blessings 
and salutations upon him, knowledges. 57 

Nevertheless, it was this caliber in knowledge by which Allāh 

Almighty manifested the superiority of His khalīfah above the 

congregation of the Malā’ikah. The objects whose names had 

been taught to Sayyidunā ‘Ādam, upon him be salutations, were 

presented unto the Malā’ikah and they confessed their inability to 

name them.  

However, when asked the same of Sayyidunā ‘Ādam, upon him 

be salutations, he manifested this gift of knowledge granted to 

him and his superiority above the Malā’ikah. 

  

 
57 al-Dawlah al-Makkīyah bi al-Māddah al-Ghaybīyah: Khuṭbah 
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4 
PROSTRATING TO SAYYIDUNA ‘ADAM

 
After Allāh Almighty had manifested the superiority of 

Sayyidunā ‘Ādam, upon him be salutations, and the Angels had 

confessed to this superiority, Allāh Almighty commanded the 

Malā’ikah to perform sajdah to Sayyidunā ‘Ādam, upon him be 

salutations. 

This occurrence and the events which were to unfold after this 

divine command are mentioned in the Noble Qur’ān: 

و
َ
ذاِ
كXYِٕلمَْلِل اَنْلُق ْ

َ
≤ا ةِ

ْ
h
ُ

د
ُ

و
ْ
كَتسْاَو .ٰ-َا سèَْلِْباِ aَّbۤاِ اْۤوُدجَسََف مََدabِٰ ا

ْ
ÿ
َ

نا4ََو َ�
DْEا نَمِ َ

ٰ
Ÿ⁄ِِنَْي 

And [remember] when We said to the Angels, “Prostrate to ‘Ādam.” So, 

they prostrated, except ‘Iblīs. He denied and was arrogant and became of 

the disbelievers. 58 

 
58 Sūrah al-Baqarah: 34 



ADAM:  L IFE  &  LEGACY 

42 

 

In this verse, it is seen that Allāh Almighty once again bestows 

unto Sayyidunā ‘Ādam, upon him be salutations, yet another 

means of superiority above the Angels. In this occurrence, Allāh 

Almighty commands all of the Angels to prostrate to Sayyidunā 

‘Ādam, upon him be salutations. 

As followers of Muḥammadan Law, the believers of today reserve 

the placing of their head on the ground solely for the worship and 

reverence of Allāh Almighty and for none other does the Muslim 

so much as bow. Hence, arises the question: why were the Angels 

commanded to prostrate to Sayyidunā ‘Ādam, upon him be 

salutations? 

First and foremost, it must be known that the sajdah is of two 

types: 

1) Sajdah Ta`abbudī: This is the prostration of worship – to 

prostrate to someone considering them the creator. 

2) Sajdah Ta`ẓīmī/Taḥīyah: This prostration is an expression 

of respect or reverence – to perform sajdah to something 

or someone not considering them to be worthy of 

worship, but as a form of respect.59 
 

To perform sajdah ta`abbudī to any other than Allāh Almighty is 

an act of polytheism; it is shirk and has not been permitted in the 

law of any Prophet.60 

 
59 Tafsīr Na`īmī, Sūrah al-Baqarah: 34 
60 ibid 



ADAM:  L IFE  &  LEGACY 

43 

 

Therefore, there is a consensus of the Muslims that the sajdah 

commanded here was not one of worship.61 

On the other hand, sajdah ta`ẓīmī was permitted prior to 

Muḥammadan Law and an example of such is seen in the 

brothers of Sayyidunā Yūsuf, upon him be salutations, 

prostrating to him.62 In the glorious religion of ‘Islām, it is even 

prohibited to bow to another in showing respect; if one bows to 

the extent of rukū` in greeting someone, they have acted contrary 

to the blessed sharī`ah. 

Such is evident in the writings of the faqīh (jurist), Ṣadr al-

Sharī`ah Muftī ‘Amjad `Alī al-‘A`ẓamī, may Allāh have mercy 

upon him. He writes: 

.-, م*( گ'& $#"!
/

2و 0
/

3 4"56 7"89 :";.
/

0 <=>?@ A?B 4"5CDE; اG- :H رJ'ع L/6 M=' N
/

' O-ما P=0 

R0 ST M=' N سا روا
/

' UV-ہو P=0 

Some people also bow at the time of saying salām – if this bowing is to the 

extent of rukū`, it is ḥarām (forbidden), and if it is less than this, it is 

makrūh (disliked). 63 

 

 

 

 
61 Tafsīr Kabīr, Sūrah al-Baqarah: 34 
62 Tafsīr Na`īmī, Sūrah al-Baqarah: 34 
63 Bahār e Sharī`at, Vol. 16, Salām ka Bayān 
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Bowing is impermissible in the sharī`ah whether it is done at the 

time of saying salām or upon meeting someone as practiced in 

certain cultures. Bahār e Sharī`at also says: 

U*X
/

2و Z0 ت;
/

3 4"5CDE; [\
E

] P=0 
!?^_

E
`ا 9

/
DE; 4"5CDE; aB :H رJ'ع L/6 M=' :";.

b
0 

To bow at the time of greeting is impermissible. In other words, to bow so 

much that it reaches the extent of rukū`. 64 

Moreover, in this text it is also highlighted that such an 

expression of reverence is not even permissible in the august 

court of the most superior creation of Allāh, peace and blessing 

be upon him: 

Nا cEdور
E

`ا AEB ہAEB hi"H و-, فا'e; AEB f ر'
/

DE; 4"5CDE; aB رJ'ع Z0 j"-اj"- M=' رk'الله ل nop الله !
/

q;rp stu?B و
)vT wp 

!
/

#x
E

y?T 

 P=0 @?<{ 3|;}ا wp نا

Do not circumambulate the luminous rawḍah, prostrate to it, nor bow so 

much that it meets the level of rukū`. Revering the Messenger of Allāh, 

may Allāh, the Exalted, send blessing upon him and salutation, is within 
his obedience. 65 

It must be noted however, that if one seems to be bowing for 

some other purpose as a form of respect, such as lowering oneself 

for the purpose of kissing the hands or feet of a pious individual 

or one’s own parents, it is permissible.66 

 

 
64 Bahār e Sharī`at, Vol. 16, Muṣāfaḥah wa Mu`ānaqah wa Bosah wa Qiyām ka Bayān 
65 Bahār e Sharī`at, Vol. 6, Ḥāḍirī Sarkār ‘A`ẓam… 
66 Tafsīr Na`īmī, Sūrah al-Baqarah: 34 
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Unfortunately, some individuals who consider themselves to be 

above the law of Allāh Almighty engage in this impermissible act 

of prostrating to others as a form of respect. This, for certain, is 

not permissible and those who engage in such acts should 

consider the consequences of disobeying the law of Sayyidunā 

Rasūl Allāh, may Allāh send blessings and salutations upon him. 

When the Noble Ṣaḥābah, Allāh is pleased with them, witnessed 

a tree and a camel prostrating to the Noble Messenger, may Allāh 

send blessings and salutations upon him, the Ṣaḥābah, Allāh is 

pleased with them, expressed their heart’s desire of wishing to do 

the same while saying: 

o8او ةرجشلا نم كل دوجسلاب ىلوأ نÇhدراشلا لم 
We are more deserving of prostrating to you than the tree 

and the helpless camel. 

The Noble Messenger of Allāh, may Allāh send blessings and 

salutations upon him, responded: 

ab نأ ›¤بني lدجس aÉإ دحab JKL ملاعلا برQS 
One should not prostrate to any but Allāh, the Lord of All Worlds. 67 

 

 

 

 
67 Tafsīr al-Qurṭubī, Sūrah al-Baqarah: 34 
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Furthermore, when Sayyidunā Mu`ādh bin Jabal, Allāh is pleased 

with him, returned from Shām, he prostrated to the Messenger 

of Allāh, may Allāh send blessings and salutations upon him, and 

thereupon, Sayyidunā Rasūl Allāh, may Allāh send blessings and 

salutations upon him, exclaimed: 

 اذه ام
What is this? 

Sayyidunā Mu`ādh, Allāh is pleased with him, humbly 

responded: 

 ™¨تفقاسأو ™¨تقراطبل نودجسl ™¨تيأرف ماشلا تمدق JKLا لوسر اي
 كب كلذ لعفأ نأ تدرأف

O Messenger of Allāh, I visited Shām and I saw them prostrating to 

their patricians and their bishops, so I desired that I do such to you. 

The Messenger of Allāh, may Allāh send blessings and salutations 

upon him, then said: 

 اهجو‚± دجس· نأ ةأ∞‡لا ت∞aÉfi ء&flل دجسl نأ ائيش ت∞fiأ ول .[إف لعفت ãbف
Do not do so. For, indeed, had I commanded anything to prostrate to 

another thing, I would have commanded the woman to prostrate to her 

husband.68 

 

 
68 ibid 
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The undying and unconditional love for the Noble Messenger, 

may Allāh send blessings and salutations upon him, in the hearts 

of the Ṣaḥābah, Allāh is pleased with them, nested this desire of 

prostrating to him as a form of reverence, but after learning of its 

being forbidden, the Ṣaḥābah, Allāh is pleased with them, did not 

enact this desire. The sajdah, of all forms, is reserved for Allāh 

Almighty in the divine law of ‘Islām. 

The sajdah to Sayyidunā ‘Ādam, upon him be salutations, by 

which the Malā’ikah can be seen being commanded here, 

however, takes place in a time wherein the Muḥammadan Law 

had not yet abrogated the sajdah ta`ẓīmī and thus, there are three 

views regarding the nature of this prostration: 

1) This sajdah was one of worship to Allāh Almighty and 

Sayyidunā ‘Ādam, upon him be salutations, was only 

made the direction for the sajdah as the Ka`bah is the 

direction for the prostration of the believers today; the 

Muslims pray to Allāh Almighty but face the Ka`bah in 

doing so. 

2) This sajdah was to Sayyidunā ‘Ādam, upon him be 

salutations, himself as a form of honor and reverence, 

the equivalent of saying salām to him. 

3) The word sajdah is being used in its literal meaning of 

obedience or humility; the Angels only expressed 

humility and obedience in the court of Sayyidunā ‘Ādam, 

upon him be salutations, and this was done without 

placing their foreheads on the ground. 
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Amongst these three views, the first position is flawed due to the 

fact that this command of Allāh Almighty was given to manifest 

the superiority of Sayyidunā ‘Ādam, upon him be salutations, 

and in such a situation, it is not necessary that the one being 

prostrated to is superior to the one performing the sajdah. This is 

seen in the fact that Sayyidunā Rasūl Allāh, may Allāh send 

blessings and salutations upon him, prostrated in the direction 

of the Ka`bah despite being far superior to it.69 Sayyidunā ‘Ādam, 

upon him be salutations, solely being the direction of the sajdah 

to Allāh Almighty does not manifest his superiority to the 

Malā’ikah. 

 

As for the third position, it is also flawed due to it being apparent 

that in the sharī`ah, the word sajdah denotes placing one’s head 

on the ground and thus, it is necessary that the word be left to 

this original meaning in this case.70 

The first to submit to the divine will of Allāh Almighty in this 

grand display of reverence to Sayyidunā ‘Ādam, upon him be 

salutations, was Sayyidunā Jibrīl, upon him be salutations. 

Thereafter, it was Sayyidunā Mīkā’īl, upon him be salutations, 

then Sayyidunā ‘Isrāfīl, upon him be salutations, then Sayyidunā 

`Izrā’īl, upon him be salutations, and then the remainder of the 

beloved Malā’ikah, upon them be salutations, prostrated to him.71 

 
69 Khazā’in al-`Irfān, Sūrah al-Baqarah: 34 
70 Tafsīr Kabīr, Sūrah al-Baqarah: 34 
71 Khazā’in al-`Irfān, Sūrah al-Baqarah: 34 
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This sajdah took place on the blessed day of Jumu`ah and 

continued from the start time of Ẓuhr up until the time of `Aṣr. 

One position regarding the duration of the sajdah states that this 

sajdah lasted one hundred years and another says that it lasted 

five hundred years.72 

The way to make all three positions concur with one another is to 

say that first, the Angels prostrated to Sayyidunā ‘Ādam, upon 

him be salutations, and Shayṭān protested doing so. This sajdah 

lasted a short while and the Malā’ikah saw ‘Iblīs standing with his 

back turned to Sayyidunā ‘Ādam, upon him be salutations, in 

protest, so the Malā’ikah returned to a sajdah of gratitude to Allāh 

Almighty to thank Him for being granted the honor of being able 

to prostrate to Sayyidunā ‘Ādam, upon him be salutations. This 

second sajdah was for Allāh Almighty. Upon rising from this 

second prostration, the Malā’ikah witnessed that the face of ‘Iblīs, 

which was very attractive prior to this display of arrogance, had 

become disfigured. His body was made to resemble that of a 

swine and his face resembled an ape. Thereupon, the Malā’ikah 

returned to a third sajdah due to the fear of Allāh’s punishment. 

All three of these prostrations were performed in the direction of 

Sayyidunā ‘Ādam, upon him be salutations, but they varied in 

types and durations.73 

 

 
72 ibid 
73 Tafsīr Na`īmī, Sūrah al-Baqarah: 34 
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In the previously mentioned verse, alongside the honor and 

reverence of Sayyidunā ‘Ādam, upon him be salutations, being 

demonstrated, the misfortune and the evil nature of Shayṭān rises 

to the surface. He disobeyed the command of Allāh Almighty and 

exhibited arrogance in the majestic court of the Sole Owner of the 

Rights to Pride, al-Mutakabbir. The grave sin of arrogance 

became ‘Iblīs’ means to kufr. 

He, who was once a pious individual, was bestowed the freedom 

of journeying throughout the skies and lands and was sent to 

Earth in leadership of innocent and infallible Angels, was being 

stripped of all of these bounties, and it was his arrogance which 

allowed these bounties to be stripped of him. 

This, surely, is a lesson for the arrogant. One should always be 

thankful of Allāh’s bounties and consider their attainment solely 

a result of Allāh’s divine mercy and not the result of one’s own 

efforts; if Allāh Almighty wills to take them away, then He may do 

so without requiring the pleasure or permission of even a single 

soul. Arrogance can lead one down the road of kufr and may thus 

lead one to eternal punishment. 
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This incident is detailed in various other sections of the Holy 

Qur’ān. Allāh Almighty details this occurrence and says: 

و
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َ
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Œِ∞ِ۝ نَْي  
And surely, We have created you and molded you. Then, We said to the 

Angels, “Prostrate to ‘Ādam.” So, they all prostrated except ‘Iblīs. He was 

not of those who prostrated. He said, “What prevented you that you did 

not prostrate when I commanded you?” He said, “I am better than him. 

You created me from fire, and You created him from clay.” He said, 

“Descend from here. It is not for you to stay here and be arrogant. Leave! 

Surely, you are of the humiliated.” 74 

These verses of the Noble Qur’ān clarify what exactly it was that 

caused the wretched Shayṭān to be boastful of himself and what 

led the most inferior being to think of himself as superior to 

Sayyidunā ‘Ādam, upon him be salutations. 

He had become victim to the false notion that fire was superior 

to soil and, as a result, he thought that he should be superior to 

Sayyidunā ‘Ādam, upon him be salutations. This perception of 

his was itself erroneous. 

 

 

 
74 Sūrah al-‘A`rāf: 11-13 
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Superior is he who Allāh Almighty grants superiority and the 

basis of superiority is not upon one’s essence, rather, it is upon 

piety and obedience to the Creator Almighty. 

Moreover, ‘Iblīs had already erred in thinking that the fire is 

superior to soil. Fire bears qualities of rage and rising, both being 

means to arrogance. On the other hand, by the means of soil, one 

is led to dignity, forbearance, humility, and patience. Good soil 

is a magnet for communities to come and populate a land and fire 

destroys communities.  

Soil is trustworthy as it nurtures growth, safeguards that which 

is placed in it, and allows it to grow, and that which is placed in 

fire meets its end. Moreover, soil extinguishes fire whereas fire 

cannot destroy soil. 

Despite the reality being so evident that soil is superior to fire, 

‘Iblīs manifests a lack of intelligence and takes a leap towards his 

doom. The greatest display of ignorance was actually in relying 

upon reason and rationale in the presence of a command coming 

from Allāh Almighty. Any ruling given based upon reason while 

opposing the command of Allāh Almighty and His Messenger, 

may Allāh send blessings and salutations upon him, will surely be 

a means of destruction and will be unacceptable.75 

 

 

 
75 Khazā’in al-`Irfān, Sūrah al-‘A`rāf: 12 
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The series of events which unfolded following this display of 

arrogance are detailed in the latter verses: 
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ُ

Qعِمَْجَا مْ
ْ

S
َ   ۝ 

He said, “Grant me respite to the day they will be resurrected.” He said, 

“Indeed, you are of those granted respite.” He said, “I swear by Your 
misguiding me, I will surely sit in wait for them on Your straight path. 

Then, surely, I will approach them from in front of them, behind them, 

from their right sides, and their left sides. You will not find most of them 

to be grateful.” He said, “Leave from here rejected, expelled! Indeed, 

whomsoever of them is obedient to you, I will surely fill hell of you all.” 76 

It is seen in these verses that despite a horrid display of audacity 

in the majestic court of Allāh Almighty, ‘Iblīs continues to dig 

himself deeper in the burrow of painful torment and asks Allāh

Almighty for respite in roaming the lands to misguide His slaves. 

The duration of this respite has been mentioned to be up until the 

first blow of the horn by which all people will die.  

  

 
76 Sūrah al-‘A`rāf: 14-18 
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Initially, as seen in this verse, ‘Iblīs had sought respite to the time 

wherein the dead are resurrected seeking to escape the torturous 

claws of death, but this ask was not fulfilled and he was given 

respite only until the first blow of the horn.77 

This is seen in Sūrah al-Ḥijr: 

ق
َ
لا
برَ َ

ّ
نوُْثَعبُْي مِوَْي .Èٰاِ ِْۤ.[رْظِْنَاَف ِ

كَّناَِف َلاَق ۝  َ
ظْنمُْلا نَمِ َ

َ
÷ْعمَْلا تِْقوَْلا مِوَْي .Èٰاِ   ۝  نَْيرِ

ُ
’
ْ

 ۝ مِ
He said, “My Lord, grant me respite until the day they are resurrected.” 

He said, “You are of those granted respite, to the day of the known 

time.” 78 

It was the arrogance that ‘Iblīs harbored in his heart and mind 

which led to his banishment from the majestic court of Allāh 

Almighty and becoming the accursed enemy of man until the end 

of existence.  

Upon being banished from this majestic court, Allāh Almighty 

poured upon him showers of His wrath and also said: 

ق
َ
لا
خاَف َ

ْ
جرُ

نِ„ ْ
ْ

ه
َ

كَّناَِف ا
ناَِّو ۝  ٌ√ْ∆جِرَ َ

َّ xَكيَْل
ةَنْعَّللا َ

  ۝  نِْيِّدلا مِوَْي .Èٰاِ َ
He said, “Be gone from here for indeed, you are accursed! And, indeed, 

upon you is the curse until the Day of Resurrection.” 79  

 

 
77 Khazā’in al-`Irfān, Sūrah al-‘A`rāf: 15 
78 Sūrah al-Ḥijr: 36-38 
79 Sūrah al-Ḥijr: 34-35 
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‘Iblīs fell into the pit of his doom and will be cursed to the Day of 

Qiyāmah by the dwellers of the sky and of the land and with this 

curse, he will be held captive in eternal punishment from which 

there is no escape.  

Furthermore, the reality is that his corrupt nature does not wish 

an escape from the torment of the hellfire as to this day, he bears 

no remorse for his actions and has no will to rectify his doings. 

Referencing a ḥadīth, Shaykh ‘Ismā`īl Ḥaqqī, may Allāh have 

mercy upon him, states that in Qiyāmah, after being held captive 

in hell for the duration of one thousand years, Shayṭān will be 

taken out and will be made to stand before Sayyidunā ‘Ādam, 

upon him be salutations. Thereupon, he will once again be 

commanded to prostrate to Sayyidunā ‘Ādam, upon him be 

salutations. He will disobey yet again and be thrown into the 

hellfire eternally.80 

Shayṭān feels no remorse for his deeds, and he is still not ready to 

exhibit respect in the court of Sayyidunā ‘Ādam, upon him be 

salutations. 

In the time of Sayyidunā Mūsā, upon him be salutations, Shayṭān 

approached his presence and said, “O Mūsā, you are the one Allāh 

selected for His messenger-hood and He spoke to you directly. I 

have sinned and I intend to repent. So, intercede on my behalf to 

my Lord that He accepts my repentance.” 

 
80 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 34 
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Sayyidunā Mūsā, upon him be salutations, responded, “Sure.” 

Thereafter, Sayyidunā Mūsā, upon him be salutations, 

supplicated to his Lord Almighty and it was said to him, “O Mūsā, 

I have fulfilled your need.” 

Sayyidunā Mūsā, upon him be salutations, met with ‘Iblīs and 

said, “He has commanded that you prostrate to the grave of 

‘Ādam [out of respect] and your repentance will be accepted.” 

‘Iblīs, once again, exhibited arrogance and became infuriated 

and said, “I did not prostrate to him while he was alive, will I 

prostrate to him after he has passed?”81 

It can be seen here that even though ‘Iblīs expresses the desire to 

be forgiven, he is still not ready to show any respect to Sayyidunā 

‘Ādam, upon him be salutations, and Allāh Almighty is not willing 

to accept him while he harbors animosity for someone beloved to 

Him Almighty. There is a great lesson in this entire occurrence 

for those pseudo Salafīs who claim to bear the flag for the doctrine 

of Tawḥīd while harboring animosity for he who is the Most 

Beloved of Allāh, may Allāh send blessings and salutations upon 

him. 

Likewise, the treacherous reject approached Sayyidunā Nūh, 

upon him be salutations, when he ascended the ark. ‘Iblīs 

approached him and Sayyidunā Nūḥ, upon him be salutations, 

asked, “Who are you?” 

 
81 al-Durr al-Manthūr, Sūrah al-Baqarah: 34 
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He responded, “I am ‘Iblīs.” 

Sayyidunā Nūḥ, upon him be salutations, said, “What brings you 

here?” 

‘Iblīs responded, “I have come so that you ask my Lord whether 

there is any repentance for me.” Thereupon, Allāh Almighty 

revealed to Sayyidunā Nūḥ, upon him be salutations, “His 

repentance is that he goes to the grave of ‘Ādam and prostrates to 

it.” 

‘Iblīs, the accursed, responded saying, “Why, I did not prostrate 

to him while he was alive, and I should do so while he has 

passed?”82 

He displayed his arrogant nature once again and made nothing 

of the chance to repentance. Surely, he will meet his fate in the 

scorching flames of hell. 

May Allāh Almighty safeguard us from the sin of arrogance and 

the treachery of Shayṭān. 

  

 
82 ibid 
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5 
CREATION OF WOMAN 

 
After the Malā’ikah had prostrated to Sayyidunā ‘Ādam, upon him 

be salutations, and ‘Iblīs had been banished from the majestic 

court of Allāh Almighty, Sayyidunā ‘Ādam, upon him be 

salutations, sojourned in Jannah and enjoyed its amenities. 

Although Sayyidunā ‘Ādam, upon him be salutations, was living 

in Jannah, he was alone and had no one to keep him company. 

Allāh Almighty put Sayyidunā ‘Ādam, upon him be salutations, to 

sleep and removed a rib from his left side. From this rib, Allāh 

Almighty created a wife for Sayyidunā ‘Ādam, upon him be 

salutations. After removing this rib, Allāh Almighty replaced it in 

his body with flesh. 
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This entire procedure took place in a manner wherein Sayyidunā 

‘Ādam, upon him be salutations, did not feel a thing and nor did 

he feel a pinch of pain. 

Had he felt any pain in this procedure, man would never feel any 

inclination towards woman.83 

The fact that the wife of Sayyidunā ‘Ādam, upon him be 

salutations, was born from him is also seen in the Holy Qur’ān as 

Allāh Almighty says: 
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ُ
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خ ْ
َ

ل
َ
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َ

ك
ُ
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َ

  ةٍ
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ل
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ق
نِ„ َ

ْ
ه
َ

جْوَز ا
َ

ه
َ

ثَبَو ا
نِ„ َّ

ْ
ه
ُ

≠ aًbاَجرِ امَ
َ

Qثِ
ْ

  ءًآسpََِّو اً�
O people, fear your Lord, the One who created you all from a single soul, 

created from it its spouse, and spread from them two a plethora 
of men and women. 84 

Allāh Almighty mentions in this part of the verse that the root of 

mankind’s entirety is one soul, Sayyidunā ‘Ādam, upon him be 

salutations, and that it is this very life from which stemmed his 

spouse. 

The fact that the wife of Sayyidunā ‘Ādam, upon him be 

salutations, was born from a part of his own body may lead to the 

assumption that this was a means of deficiency or flaw in 

Sayyidunā ‘Ādam, upon him be salutations, as a part of his body 

is being removed.  

 
83 Tafsīr al-Khāzin, Sūrah al-Baqarah: 35 
84 Sūrah al-Nisā’: 1 
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However, this is not the case and the removal of a part from his 

body, in reality, was a means to his perfection. The creation of a 

spouse gave him peace and the unease of solitude was removed 

from him because of her.85 

Having a pious wife is superior to many bounties of life. Man may 

be afflicted with unnumbered difficulties, but if he finds ease and 

solace from his wife, he finds the courage to battle his hardships. 

However, if man does not find peace within his own spouse, no 

matter the lavish lifestyle and unimaginable bounties he has been 

granted, he will always find it difficult to attain solace. This is 

seen in the statement of the Noble Messenger, may Allāh send 

blessings and salutations upon him, as he states: 

 ةÇ8اصلا ةأ∞‡لا ايندلا عاتم �Qخو عاتم ايندلا
The world is a commodity, and the most superior commodity of the 

world is a righteous woman. 86 

Upon awakening from his sleep, Sayyidunā ‘Ādam, upon him be 

salutations, found her to be seated at his head side and he asked 

her, “Who are you?” 

She responded, “A woman.” 

“Why have you been created?” he inquired. 

 
85 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 35 
86 Ṣaḥīḥ Muslim: 715k 
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She replied, “For you to find peace in me.”87 

In another account of this incident, she added the words, “and 

for me to find peace in you.”88 

At this time, the Malā’ikah, seeking another opportunity to 

witness the unmatched knowledge Allāh Almighty had bestowed 

upon Sayyidunā ‘Ādam, upon him be salutations, asked him, 

“What is her name?” 

To this, Sayyidunā ‘Ādam, upon him be salutations, responded, 

“Ḥawwā’.” 

“Why has she been named Ḥawwā’?” the Malā’ikah inquired. 

Sayyidunā ‘Ādam, upon him be salutations, said, “Because she 

has been created from a ḥayy (living being).”89 

Having been created from a part of Sayyidunā ‘Ādam, upon him 

be salutations, her name itself, Ḥawwā’, was derived from the 

word “ḥayy” which denotes a living being. 

According to a different account of this incident, the reason for 

her being named Ḥawwā’ was that she is the origin for every ḥayy, 

all living people.90 

 

 
87 Tafsīr Kabīr, Sūrah al-Baqarah: 35 
88 Tafsīr al-Khāzin, Sūrah al-Baqarah: 35 
89 Tafsīr al-Qurṭubī, Sūrah al-Baqarah: 35 
90 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 35 
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In this first meeting amongst the honorable father and mother of 

all of mankind, the Malā’ikah asked, “Do you love her O ‘Ādam?” 

Sayyidunā ‘Ādam, upon him be salutations, responded, “Yes.” 

The same was then asked of Sayyidatunā Ḥawwā’, Allāh is 

pleased with her, and she responded, “No,” despite possessing a 

depth of affection far greater than what he possessed of love. 

Upon hearing this response, the Malā’ikah said, “If any woman 

speaks the reality regarding her love for her husband, then 

Ḥawwā’ has surely told the reality.”91 

This incident speaks volumes regarding the true nature and 

natural disposition of woman. Sayyidatunā Ḥawwā’, Allāh is 

pleased with her, possessed great love for her husband but was 

unable to express it in words and this was due to the immense 

modesty Allāh Almighty has instilled in the disposition of 

woman. Many a time, while the woman loves her husband, she is 

unable to express it in words and thus, strives to express this love 

in forms other than spoken word. 

Moreover, it should be noted that this is not a display of such a 

pious woman telling a lie, as a pious wife of a Prophet would not 

be imagined to be telling a lie. Rather, this is a display of her 

bashfulness, and it is a model for the women to come regarding 

how they shall conceal the private and intimate matters shared 

between man and wife. 

 
91 ibid 
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Learning of this incident only emphasizes the exemplary 

modesty and shyness possessed by Sayyidatunā Ḥawwā’, Allāh is 

pleased with her. 

Following this initial sight of Sayyidatunā Ḥawwā’, Allāh is 

pleased with her, Sayyidunā ‘Ādam, upon him be salutations, 

sought to seek solace in her and extended his hand towards her. 

Seeing this, the Malā’ikah exclaimed, “Stop O ‘Ādam!” 

“Why, when Allāh has created her for me?” he responded. 

The Malā’ikah said, “Only until you pay her mahr (dowry).” 

Sayyidunā ‘Ādam, upon him be salutations, inquired, “What is 

her mahr?” 

They said, “That you send ṣalāh upon Muḥammad, may Allāh 

send blessings and salutations upon him, three times.” 

According to another narration, it was twenty times.92 

At last, he approached her lovingly saying: 

Ç8‹ دوÒ‹ جوزوÚ& 
My flesh, my blood, my wife! 93 

These narrations all indicate that Sayyidatunā Ḥawwā’, Allāh is 

pleased with her, was brought to life in Jannah whereas some 

narrations mention an alternative view in this matter.  
 
92 al-‘Anwār al-Muḥammadīyah, al-Maqṣad al-‘Awwal 
93 Tafsīr al-Ṭabarī, Sūrah al-Baqarah: 35 
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This other position suggests that she was born on Earth and 

raised to Jannah thereafter. 

According to this view, Allāh Almighty sent an army of Malā’ikah 

to escort Sayyidunā ‘Ādam, upon him be salutations, and 

Sayyidatunā Ḥawwā’, Allāh is pleased with her, on a throne of 

gold. They were clothed in light and on each of the two was a 

crown of gold embellished with gems and pearls. After being 

adorned in such a manner, they were escorted into Jannah.94 

Both of these positions are attributed to two schools of the Noble 

Ṣaḥābah, Allāh is pleased with them, and Allāh Almighty knows 

best of the reality. 

In conclusion, Sayyidunā ‘Ādam, upon him be salutations, and 

Sayyidatunā Ḥawwā’, Allāh is pleased with her, were both 

commanded to dwell in Jannah as Allāh Almighty said: 

و
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َّ
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‘َتَف َ
ُ

’
ْ

ن
َ
ّظلا نَمِ ا QْSمِلِٰ

َ 
And We said, “O ‘Ādam sojourn, you and your wife, in Jannah, and eat 
from it freely as you wish, but do not approach this tree lest you be from 

amongst those who transgress.” 95 

Note: The word “ẓālim” used in this verse is derived from the word 

“ẓulm” which denotes the placement of something in a place not 

meant for it.  

 
94 Tafsīr Kabīr, Sūrah al-Baqarah: 35 
95 Sūrah al-Baqarah: 35 
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This is an impermissible act, and the Noble Prophets, upon them 

be salutations, are infallible. Thus, in this verse, “ẓulm” entails an 

act performed contrary to the preferred (khilāf al-‘awlā). 

To deem any Prophet a ẓālim is surely blasphemy and kufr. He 

who utters such words will be deemed a kāfir. Allāh Almighty is 

the Creator and the Supreme, He says what He wills, but this 

does not give any other the right to bring a word of disrespect for 

the Prophets, upon them be salutations, on their tongue, and nor 

does this statement of Allāh Almighty give anyone the right to 

audacious statements in the majestic courts of the Prophets, 

upon them be salutations.  

The believers are commanded to always revere the status of the 

Prophets, upon them be salutations, and to honor them.96 

Moreover, in this verse of the Noble Qur’ān, while commanding 

the stay in Jannah, Allāh Almighty says, “‘Uskun.” This word is 

derived from the word “suknā” which means a place of 

sojourning, a temporary stay, and not a place of permanent 

residence.97 

This is foreshadowing the reality which was soon to be revealed 

that Sayyidunā ‘Ādam, upon him be salutations, was created for 

the Earth and that a day would come wherein he would leave the 

abode of Jannah. 

 
96 Khazā’in al-`Irfān, Sūrah al-Baqarah: 35 
97 Tafsīr al-Qurṭubī, Sūrah al-Baqarah: 35 
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This stay in Jannah, alongside the luxury and lavishness of the 

eternal abode for the believers, included a glimpse to life on Earth 

wherein the believers would witness many modes of lavishness 

but would be commanded to abstain from such modes of luxury. 

Thus, this stay in Jannah would prepare Sayyidunā ‘Ādam, upon 

him be salutations, and Sayyidatunā Ḥawwā’, Allāh is pleased 

with her, for the life which was before them. 
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6 
LIFE IN JANNAH 

 
The Noble Parents of Mankind, upon the gracious command of 

Allāh Almighty, occupied the abode of Jannah and enjoyed the 

luxuries of Paradise. Both, Sayyidunā ‘Ādam, upon him be 

salutations, and Sayyidatunā Ḥawwā’, Allāh is pleased with her, 

were given permission to eat and drink as they pleased. They 

were bestowed the honor to savor Heaven’s bounties, the food 

and drink for which there is no fear of an end, nor any risk of 

harm or indigestion. 

Alongside the delicacies of Jannah, they were given exposure to 

the provisions of the land as by merely experiencing the foods of 

Jannah, they could not have reaped a complete experience which 

would prepare them for life on Earth. 
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By exposure to all such provisions, they were being prepared for 

their next destination – Earth.98 

Furthermore, besides being given permission to eat as they 

wished, they were granted the access to eat wherever they wished 

in Jannah. Every section of Paradise differed in its environment, 

and their dwellings and castles were all appealing. The 

opportunity of being able to roam freely in Paradise allowed them 

to witness the settings in the diverse landscapes, and this was a 

means for them to learn how they and their offspring shall occupy 

Earth. These experiences were to act as models in the mind upon 

which they would develop life on land so that the world would 

foreshadow, for the dwellers of the Earth, the life of the 

hereafter.99 

The Earth itself was to contain many modes of enjoyment and 

amusement, but the believing men and women would be 

commanded to restrain themselves from falling into many of the 

pleasures of Earth and that which their hearts would desire, and 

thus to experience this as well, they were commanded to refrain 

from a particular tree. This was the command of Allāh Almighty: 

و
َ
a
َ
b شلا هِذِٰه اَبرَْقَت

َّ
ةرَجَ

َ 
And do not approach this tree... 100 

 

 
98 Tafsīr Na`īmī, Sūrah al-Baqarah: 35 
99 ibid 
100 Sūrah al-Baqarah: 35 
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There is a difference of opinion regarding what kind of tree it was 

exactly that the Noble Sayyidunā ‘Ādam, upon him be 

salutations, and Sayyidatunā Ḥawwā’, Allāh is pleased with her, 

were commanded to refrain from. The position narrated from 

‘Imām Mujāhid, may Allāh have mercy upon him, Sa`īd bin 

Jubayr, may Allāh have mercy upon him, and Sayyidunā `Abd 

Allāh ‘ibn `Abbās, Allāh is pleased with them, says that this was a 

tree of wheat. It is also narrated from Sayyidunā `Abd Allāh ‘ibn 

Mas`ūd, Allāh is pleased with him, and Sayyidunā ̀ Abd Allāh ‘ibn 

`Abbās, Allāh is pleased with them, that this was a tree of grapes. 

Another narration of ‘Imām Mujāhid, may Allāh have mercy upon 

him, and Qatādah, may Allāh have mercy upon him, says that it 

was a tree of figs.101 

Anyhow, as the two toured and experienced the wonders of 

Jannah, the malicious ‘Iblīs grew in his jealousy towards 

Sayyidunā ‘Ādam, upon him be salutations, and the unmatched 

rank he had been granted. Due to such malice, he kept his eyes 

open for an opportunity to strip Sayyidunā ‘Ādam, upon him be 

salutations, of his grandeur. Surely, Shayṭān was foolish in 

thinking that this status of a Prophet can be taken away and thus 

failed miserably in this mission as the lofty rank of Sayyidunā 

‘Ādam, upon him be salutations, remained unstained despite the 

efforts of ‘Iblīs.102  

 

 
101 Tafsīr Kabīr, Sūrah al-Baqarah: 35 
102 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 36 
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However, due to his treachery, the time had arrived wherein 

Sayyidunā ‘Ādam, upon him be salutations, would meet his fate 

of inhabiting Earth and he would have to leave Jannah for this 

purpose. 

This is mentioned in the Holy Qur’ān as Allāh Almighty states: 
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So, Shayṭān caused them to slip from Jannah and separated them from 

where they used to live. And We said, “Descend! One of you is an enemy 

to another, and for you, in the land, is residence and provision to a 

time.”103 

Prior to understanding this occurrence, it is incumbent upon the 

believer to familiarize themselves with the rank and status 

granted to the Noble Prophets, upon them be salutations. 

Unfortunately, today is a time wherein the people speak in 

audacious tones and make bold statements in the majestic courts 

of the Noble Prophets, upon them be salutations, and present the 

Noble Prophets, upon them be salutations, as common people 

prone to sin. However, this is surely not the case, and the Noble 

Prophets of Allāh, upon them be salutations, are all ma`ṣūm; they 

are infallible, and Allāh Almighty has divinely protected them 

from the flaw of sinning. This is the doctrine of the ‘Ahl al-Sunnah 

and the belief of the righteous predecessors. 

 
103 Sūrah al-Baqarah: 36 
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Manifesting the true creed of ‘Islām, the noble tābi`ī, ‘Imām 

‘A`ẓam ‘Abū Ḥanīfah, may Allāh have mercy upon him, explicitly 

states in al-Fiqh al-‘Akbar: 

 رئاغصلا نم نوه˜ˆ„ ™¨ل4 مãbسلاو ة’÷صلا ™¨يلx ءايبنaÉاو
 حئابقلاو ⁄DEŸاو رئابDEاو

The Prophets, upon them be blessing and salutation, each one of them, 

are pure of the minor sins, the major sins, disbelief, and abominations.104 

This text clearly mentions that the Noble Prophets, upon them be 

salutations, do not sin, whether the sin is minor or major; they 

are pure of all actions which contradict the divine pleasure of 

Allāh Almighty. However, explaining some of the actions of the 

Noble Prophets, upon them be salutations, the Noble ‘Imām, may 

Allāh have mercy upon him, further states: 

 اياطخو تabز ™¨ن„ تنا4 دقو
And occur from them [apparent] missteps and miscalculations. 105 

This portion of the text clarifies that those actions of the Noble 

Prophets, upon them be salutations, which an unlearned eye may 

see to be a sin, are not truly sins; they are apparent missteps and 

miscalculations. Such is the case for that which the accursed 

Shayṭān led Sayyidunā ‘Ādam, upon him be salutations, to do. 

 

 
104 al-Fiqh al-‘Akbar, al-Qawl fī `Ismah al-‘Anbiyā’ 
105 ibid 
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Supporting the position displayed by ‘Imām ‘A`ẓam ‘Abū 

Ḥanīfah, may Allāh have mercy upon him, ‘Imām Kamāl ‘ibn 

Humām, may Allāh have mercy upon him, writes: 

 امهنع ةمصعلا راتخملاو
The chosen position is infallibility from both of them (major and minor 

sins). 106 

In this text, ‘Imām ‘Ibn Humām, may Allāh have mercy upon 

him, clarifies, after some discussion, that the position adopted 

by the majority of the ‘Ahl al-Sunnah is that of the Noble Prophets, 

upon them be salutations, being infallible in terms of major and 

minor sins both. This is the position which befits the honorable 

ranks of the Noble Prophets, upon them be salutations; Allāh 

Almighty has purified them from the evils of any sin, major or 

minor. 

While ‘Imām ‘Ibn Humām, may Allāh have mercy upon him, has 

mentioned the belief of the majority concerning the major and 

minor sins, the Noble Qāḍī `Iyāḍ, may Allāh have mercy upon 

him, displays the consensus of all believers regarding the belief 

of attributing to the Noble Prophets, upon them be salutations, 

the major sins, those which necessitate any punishment, and all 

forms of obscenities. 

 

 
106 al-Musāyarah, al-Rukn al-Thālith 
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He writes: 

 تاقبوملا رئابDEاو شحاوفلا نم ءايبنaÉا ةمصع ىلx نوملسملا عمجأف
All Muslims have consensually agreed upon the infallibility of the 

Prophets from all obscenities and the destructive major sins. 107 

Further into his renowned al-Shifā’, the Noble Qāḍī `Iyāḍ, may 

Allāh have mercy upon him, pens a chapter in refutation of those 

scholars who are of the view that although the Noble Prophets, 

upon them be salutations, are infallible in terms of kufr and the 

major sins, the occurrence of minor sins on their behalf is 

possible. In this chapter, he also explains that the Noble 

Prophets, upon them be salutations, are infallible in terms of 

minor sins as well and that this is the more accurate position in 

this regard.108 

While it is now clear as day that the adopted position of the ‘Ahl 

al-Sunnah is that the Noble Prophets, upon them be salutations, 

are infallible in terms of both major and minor sins, the intellect 

seeks a way to make sense of various reports regarding the 

actions of the Noble and Infallible Prophets, upon them be 

salutations, of Allāh Almighty which one could misconstrue as a 

sin. 

 
 
107 al-Shifā’, al-Juz’ al-Thānī, al-Bāb al-‘Awwal fī mā Yakhstaṣṣu bi al-‘Umūr al-

Dīnīyah wa al-Kalām fī `Ismah Nabīyinā, al-Faṣl al-Tāsi` 
108 al-Shifā’, al-Juz’ al-Thānī, al-Bāb al-‘Awwal fī mā Yakhstaṣṣu bi al-‘Umūr al-

Dīnīyah wa al-Kalām fī `Ismah Nabīyinā, al-Faṣl al-Thālith `Ashar 
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The procedure of dealing with such reports is detailed by the 

Honorable Author of Sharḥ al-`Aqā’id al-Nasafīyah, ‘Imām Sa`d al-

Dīn al-Taftāzānī, may Allāh have mercy upon him: 

ÊÃا نع لقن اaÉءايبن xسلا ™¨يلãbم ÀÃا lشØ∞ ةيصعم وأ بذكب ÊÃوقن„ نا4 اab ا قيرطبa¶داح 
 وأ ىلوaÉا كرت ىلx لومحab ÊÃإو نكمأ نإ هرهاظ نع فوìîم رتاوتلا قيرطب نا4 امو دود∞‡ف

 ةثعبلا لبق هنوك
So, whatever is reported regarding the Prophets, upon them be 

salutations, from what can be perceived as a lie or as disobedience, 

whatever is reported by way of solitary reports is rejected. Whatever is 

[reported] by way of mass-transmission will be turned away from its 

outward appearance if it is possible. Otherwise, it will be applied on 

leaving that which is preferable or it being before [declaring] 
prophethood. 109 

Adhering to this method of dealing with such reports, the Noble 

Scholars of the ‘Ahl al-Sunnah have explained the verses which 

relate to that which was carried out by Sayyidunā ‘Ādam, upon 

him be salutations. 

Ṣadr al-‘Afāḍil Sayyid Na`īm al-Dīn Murādābādī, may Allāh have 

mercy upon him, explains that Sayyidunā ‘Ādam, upon him be 

salutations, had perceived the prohibition of eating from the tree 

as tanzīhī (restriction of dislike) and not as taḥrīmī (prohibitive 

restriction). 

 

 
109 Sharḥ al-`Aqā’id, al-‘Anbiyā’ Ma`ṣūmūn 
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Had Sayyidunā ‘Ādam, upon him be salutations, believed it to be 

a prohibitive restriction, he would have never eaten from the tree 

due to his infallibility.  

He further explains that this was a miscalculation in his 

judgment (khaṭa’ ‘ijtihādī) and a miscalculation of this kind is not 

a sin.110 

An alternative explanation is presented by `Allāmah Mullā `Alī 

Qārī, may Allāh have mercy upon him, wherein he locates the 

miscalculation of Sayyidunā ‘Ādam, upon him be salutations, to 

be in the fact that he thought that Allāh Almighty had placed a 

restriction on the approaching of one tree in particular whereas 

Allāh Almighty had placed this restriction on that particular type 

of tree. Thus, he ate not from that exact tree, he ate from another 

tree of the same type. Moreover, Mullā `Alī Qārī, may Allāh have 

mercy upon him, explains that all of this was from the 

magnificent wisdoms of Allāh Almighty and this was done to 

make manifest the weakness of man and his need for the 

forgiveness of Allāh Almighty.  

 

 

 

 

 
110 Khazā’in al-`Irfān, Sūrah al-Baqarah: 36 
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Furthermore, he relates this explanation to a ḥadīth, wherein it is 

stated: 

 ™¨ل JKLا ⁄Ÿغيف نو⁄Ÿغتسèف نوبنذي موقب JKLا ءاÇh اوبنذت مل ول
Had you not committed mistakes, Allāh would bring a people who 

commit mistakes. They would ask forgiveness and Allāh 

would forgive them. 111 

This shows that this incident is not one for the people to raise 

objections against the lofty status of the Prophets, upon them be 

salutations, rather, it is one from which the people should take 

the lesson of seeking forgiveness from Allāh Almighty for their 

own shortcomings and to expect that Allāh Almighty will forgive 

their wrongs. This is one of the first lessons being given to those 

who would come from the offspring of Sayyidunā ‘Ādam, upon 

him be salutations: Allāh Almighty is the Oft-Forgiving, and He 

loves to forgive. 

 

 

 

 

 

 

 
111 Sharḥ al-Fiqh al-‘Akbar, al-‘Anbiyā’ Munazzahūn `an al-Ṣaghā’ir wa al-Kabā’ir 
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Another verse of the Holy Qur’ān that those who harbor animosity 

for the Noble Prophets, upon them be salutations, use to raise 

objections against the infallibility of the Prophets, upon them be 

salutations, is: 

و
َ

ع
َø̌‹ يٰوَغَف ٗهَّبرَ مَُدٰا 

And a [apparent] misstep occurred from ‘Ādam in the command of his 

Lord, so he did not find the route of what he intended. 112 

In this verse of the Noble Qur’ān, Allāh Almighty used the word 

“`aṣā” to describe the action of Sayyidunā ‘Ādam, upon him be 

salutations. This word is derived from the root of “`isyān” which, 

in the case that it is used for a common man, would translate to 

a sin or disobedience. 

However, bearing the doctrine of infallibility for the Prophets, 

upon them be salutations, in mind, how could one possibly 

translate this word as a sin or an act of disobedience? And why is 

such a word being used to describe the act of a Beloved Prophet, 

upon him be salutations? 

 

 

 

 

 
112 Sūrah Ṭā-Hā: 121 
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The Author of al-Nibrās, `Allāmah `Abd al-`Azīz, may Allāh have 

mercy upon him, writes: 

 ليق امك ™¨تل˜ˆ„ مظعل انايصع ™¨ن„ ىلوaÉا كرت JKLا ىπ∏ ةمئaÉا نم دحاو �Qغ لاقو
 نم سèلف abإو ™¨سوفنل امضه ىلوaÉا كرت نم رافغتساو QSبرقملا تائيس راربaÉا تانسح

 هيلx باقع abو بنذلا
More than just one of the ‘imāms say, “Allāh labels their leaving of the 

preferred as `iṣyān due to the prominence of their status, comparable to 

the saying, ‘The good deeds of the righteous are shortcomings with respect 

to the close ones.’ The repentance from leaving that which is preferred is 

to suppress their egos. Otherwise, it is not a sin and nor is there any 

punishment for it.” 113 

This text clarifies that this word being used in the Noble Qur’ān 

by Allāh Almighty is due to the lofty stature of Sayyidunā ‘Ādam, 

upon him be salutations. Had this action been carried out by an 

ordinary man, it would not be abominable as there is no issue for 

the common man in leaving that which is preferrable for another 

that is permissible as well.  

However, Sayyidunā ‘Ādam, upon him be salutations, is from 

amongst those who are close to Allāh Almighty and even the good 

deeds of a common man seem like sins on his scale of piety and 

righteousness, and thus, this word is being used to describe his 

action which is going against that which is preferable. 

 

 
113 al-Nibrās, al-‘Anbiyā’ Ma`ṣūmūn 
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Moreover, it is Allāh Almighty who is saying this, and it befits 

Him to speak to His creation as He wills, but this does not give 

anyone else the right to speak in the same manner regarding 

those who are beloved to Allāh Almighty. It is necessary that the 

believer always practice extreme caution in speaking of the Noble 

Prophets, upon them be salutations. They must tread as if they 

walk on a sharp-edged sword; the slightest slip of tongue will not 

be tolerated. 

Accordingly, the Noble Jurist of ‘Islām and the Unmatched 

Scholar, the ‘Imām of the ‘Ahl al-Sunnah ‘Imām ‘Aḥmad Riḍā’, may 

Allāh have mercy upon him, states, “In other than the recitation 

of the Qur’ān, attributing disobedience and sin to Sayyidunā 

‘Ādam, upon him be blessing and salutation, on one’s own is 

ḥarām. The ‘imāms of the religion have explicitly stated this. 

Rather, one group of the noble scholars have said for this to be 

kufr. It befits the Master [Almighty] that in whatever form He 

may make mention of His beloved servants, He may. [However,] 

If another were to say it, his tongue shall be snatched from the 

nape.”114 

Further explaining this concept, the Noble ‘Imām, may Allāh 

have mercy upon him, gives an example without comparison in 

order to engrave this teaching in the heart and mind of the 

believer: Imagine if Zayd, while correcting the behavior of his 

son, `Amr, and training him to practice utmost caution, scolds 

him and refers to him as an undisciplined and unworthy fool. 

 
114 Fatāwā Raḍawīyah, Risālah ‘Irtifā` al-Ḥujub `an Wujūh Qirā’ah al-Junub 
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Zayd had every right to speak to his son in such a manner. 

However, if `Amr’s son, Bakr, or his servant, Khālid, make these 

words a basis for them to use for their father or master, they will 

be deemed disobedient and will be worthy of being punished. 

Moreover, if this is the case for this scenario, then why shall the 

one who makes the word of Allāh Almighty a basis to disrespect 

those beloved to Allāh Almighty not be worthy of Allāh Almighty’s 

inescapable torment and a victim of His wrath?115 

‘Imām ‘Aḥmad Riḍā’ al-Baraylawī, may Allāh have mercy upon 

him, mentions the position of a group from amongst the noble 

scholars who say that it would be kufr to mention such words on 

one’s own behalf for the Noble Prophets, upon them be 

salutations, outside of reciting the Qur’ān, and he quotes ‘Imām 

‘Ibn al-Ḥājj in Madkhal while presenting this position. 

‘Imām ‘Ibn al-Ḥājj writes: 

 .` مãbسلاو ةãbصلا ™¨يلx ءايبنaÉا نم & ن نع لاق نم نأ ىلاعت JKLا ™¨محر انئاملx لاق دق
 كلذ نم JKLاب ذوعن ⁄Ÿك دقف فلاخ وأ ىصع هنأ ثيدÇ8او ةوãbتلا �Qغ

Our scholars, may Allāh, the Exalted, envelope them in mercy, have said 

that whoever says regarding any one Prophet from amongst the Prophets, 

upon them be blessing and salutation, outside of reciting the Qur’ān or 

ḥadīth, that he has committed `iṣyān or that he has disobeyed, he has 

committed kufr. We seek refuge with Allāh from that. 116 

 
115 ibid 
116 ibid 
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This shows that despite the fact that such words have been used 

to describe the doings of the Noble Prophets, upon them be 

salutations, by Allāh Almighty in the Holy Qur’ān, one is not to 

attribute such words to the Beloved Prophets, upon them be 

salutations, on his own. Rather, one will tread cautiously when 

speaking of the Noble Prophets, upon them be salutations, and 

pay close attention to his choice of words when doing so. This 

caution must be practiced even when translating these words of 

the Noble Qur’ān. The status and rank of the Noble Prophets, 

upon them be salutations, must be kept in sight even then. 

It is unfortunate that in a number of the translations of the Qur’ān 

which are found in the English language today, these etiquettes 

are not practiced, and oftentimes, the translator falls victim to 

the confines of literal translation while disregarding the true 

meanings of the verses as explained by the pious predecessors 

and the lofty status in the majestic court of Allāh Almighty of 

those regarding whom the Qur’ān speaks of. Many an example 

can be found of this in the translation of this very verse of the 

Noble Qur’ān. 
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The Noble Qur’ān states: 

و
َ

ع
َø̌‹ 117 يٰوَغَف ٗهَّبرَ مَُدٰا 

In translation of this portion of the verse, the renowned 

translation of Saheeh International reads: 

“And Adam disobeyed his Lord and erred.” 

The translation of Pickthall says: 

“And Adam disobeyed his Lord, so went astray.” 

Yusuf Ali translates this as: 

“Thus did Adam disobey his Lord, and allow himself to be 

seduced.” 

Such translations which lack the etiquette of the noble courts of 

Allāh’s messengers, upon them be salutations, are also found in 

translations of the seniors of Deoband. However, it comes as no 

surprise as this is what is expected from the people who 

shamelessly insult the Best of Mankind, the Beloved of Allāh, 

blessings and salutations be upon him. 

 

  

 
117 Sūrah Ṭā-Hā: 121 
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‘Abū al-‘A`lā Mawdūdī’s original Urdu translation has been 

translated to English as: 

“Thus Adam disobeyed his Lord and strayed into error.” 

Taqī `Uthmānī’s Urdu has also been translated to English, and 

his translation reads: 

“And ‘Ādam disobeyed his Lord, and erred.” 

In the presence of a plethora of those who were overwhelmed by 

the words before them and failed to bear in mind the status of the 

Noble Prophets, upon them be salutations, Sayyidunā ‘Imām 

‘Aḥmad Riḍā’ al-Qādirī, may Allāh have mercy upon him, stands 

out as someone who accurately displays the meanings of the 

blessed words while bearing in mind the teachings of the pious 

predecessors in regard to the caution to be exercised in the court 

of a Prophet of Allāh, upon him be salutations. 

The Noble ‘Imām, may Allāh have mercy upon him, translates 

this portion of the verse as: 
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And a [apparent] misstep occurred from ‘Ādam in the command of his 

Lord, so he did not find the route of what he intended. 118 

This is a translation which does not only display exemplary 

accuracy, but it is one which reflects the creedal matter of 

believing in infallibility for the Noble Prophets, upon them be 

 
118 Kanz al-‘Īmān fī Tarjamah al-Qur’ān: Sūrah Ṭā-Hā: 121 



ADAM:  L IFE  &  LEGACY 

86 

 

salutations, and the caution one must practice in their courts. 

May Allāh Almighty reward the ‘Imām, may Allāh have mercy 

upon him, abundantly and allow us to reap the benefits of his 

services. Moreover, may Allāh Almighty always keep us 

respectful of all those beloved to Him and allow us to practice 

exemplary caution when making mention of them. 

Just as every Prophet, upon him be salutations, of Allāh Almighty 

is divinely protected from sin, Sayyidunā ‘Ādam, upon him be 

salutations, is also divinely protected from committing a sin. The 

occurrence of Sayyidunā ‘Ādam, upon him be salutations, eating 

from this tree was a manifestation of that which had been penned 

in his book of fate. Allāh Almighty is All-Knowing and had known 

all along what was to transpire, but Allāh Almighty had honored 

Sayyidunā ‘Ādam, upon him be salutations, by allowing him to 

meet his fate on Earth alongside receiving the valuable lessons of 

repentance and witnessing the unrestricted Mercy of Allāh 

Almighty. 

Shaykh ‘Ismā`īl Ḥaqqī, may Allāh have mercy upon him, 

mentions that it was in the divine knowledge of Allāh Almighty 

that Sayyidunā ‘Ādam, upon him be salutations, would surely eat 

from this tree and thus, he was told to refrain from it so that his 

eating from the tree becomes a means to an apparent misstep 

which would ultimately result in repentance, love, and purity.119 

 

 
119 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 35 
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Shaykh ‘Ismā`īl Ḥaqqī, may Allāh have mercy upon him, then 

mentions a verse of the Noble Qur’ān which relates to this 

explanation: 

ناِ
JKّا َّ ٰLَ £ُ8ِب

QِْSباَوَّّتلا ُّ
ب8ُِ£َو َ

طَتمُْلا ُّ
َ!ّ  نَْيرِِ

Indeed, Allāh loves those who repent, and He loves those who are pure.120 

In conclusion, Sayyidunā ‘Ādam, upon him be salutations, was 

created for the land and Jannah was not yet to be his abode 

forever. Even the Malā’ikah were informed of this reality as Allāh 

Almighty stated: 

[اِ
ّ
ج ِْ.

َ
لعِا

خ ضِرaْbَْا ِ.` ٌ
َ

فيْلِ
َ

ة
ً 

I will be creating, in the land, a vice-regent. 121 

Sayyidunā ‘Ādam, upon him be salutations, was created to be the 

khalīfah of his Merciful Lord Almighty in the land and in order to 

fulfill this responsibility, he would have to leave the comforts of 

Paradise and descend to Earth. This was his fate and destiny. 

This is supported by a narration of Sayyidunā ‘Abū Hurayrah, 

Allāh is pleased with him, wherein the Messenger of Allāh, may 

Allāh send blessings and salutations upon him, describes a 

debate that transpired between two Prophets of Allāh Almighty, 

Sayyidunā Mūsā, upon him be salutations, and Sayyidunā 

‘Ādam, upon him be salutations:  

 
120 Sūrah al-Baqarah: 222 
121 Sūrah al-Baqarah: 30 
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 مدآ õú لاقف ةنÇhا نم كتئيطخ كتجرخأ يذلا مدآ تنأ ىسوم õú لاقف ىسومو مدآ #"حا
 قلخأ نأ لبق x∫ª ردق ∞fiأ ىلx &%„’÷ت مث همãb§بو هتabاسرب JKLا كافطصا يذلا ىسوم تنأ

 QSت∞fi ىسوم مدآ ج8$ ملسو هيلJKL xا ىلص JKLا لوسر لاقف
‘Ādam and Mūsā debated so Mūsā said to him, “You are the ‘Ādam whose 

[apparent] misstep caused you to exit Jannah.” So, ‘Ādam said to him, 

“You are the Mūsā who Allāh selected for His messenger-hood and His 

word. Yet, you blame me over an affair which was decreed upon me before 

I was even created?” Thereafter, the Messenger of Allāh, may Allāh send 
blessings and salutations upon him, said twice, “Thus, ‘Ādam confuted 

Mūsā.” 122 

Sayyidunā ‘Ādam’s, upon him be salutations, response to 

Sayyidunā Mūsā’s, upon him be salutations, criticism brought 

him to prefer silence because Sayyidunā Mūsā, upon him be 

salutations, being the Kalīm of Allāh Almighty, recognized the 

depths of destiny and accepted that this was not a matter in 

which Sayyidunā ‘Ādam, upon him be salutations, could receive 

blame. This was a matter, alongside his repentance and 

forgiveness, which was written in his destiny as this would be his 

path to Earth. None has the right to criticize another for an act 

which they have sincerely repented for. Sayyidunā Mūsā, upon 

him be salutations, preferring silence in this regard is proof of 

this. 

 

 
122 Ṣaḥīḥ al-Bukhārī: 3409 
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After having recognized the lofty station of the Noble Prophet 

‘Ādam, upon him be salutations, and his infallibility, one can see 

how the events unfolded which became the means for him and 

his honorable wife, Sayyidatunā Ḥawwā’, Allāh is pleased with 

her, leaving Jannah. 

While Sayyidunā ‘Ādam, upon him be salutations, and 

Sayyidatunā Ḥawwā’, Allāh is pleased with her, resided in Jannah, 

the jealousy in the heart of ‘Iblīs for Sayyidunā ‘Ādam, upon him 

be salutations, became amplified and he was constantly on the 

lookout for a chance to make his attack on them and pull them 

into his trap of deception. There came a time wherein he 

eventually saw his chance. Some accounts suggest that he 

reached Jannah himself as even though he was removed from 

Jannah, his access to Jannah remained, while according to other 

reports, he used the creatures of Jannah to his benefit against 

Sayyidunā ‘Ādam, upon him be salutations. 

Initially, ‘Iblīs had attempted to enter Jannah but failed in this 

attempt as he was stopped by the Angels who guarded it. 

Thereupon, he devised another plan in which he would enter 

Jannah by the aid of a snake he had befriended in Paradise.123 

In Jannah, two creatures, a very beautiful peacock and a snake, 

would remain in the service of Sayyidunā ‘Ādam, upon him be 

salutations. Shayṭān approached the gate of Jannah from outside 

and the peacock had also come to the gate of Jannah. 

 
123 Tafsīr al-Khāzin, Sūrah al-Baqarah: 36 
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The peacock and Shayṭān discussed amongst themselves how to 

bring Sayyidunā ‘Ādam, upon him be salutations, and 

Sayyidatunā Ḥawwā’, Allāh is pleased with her, to the gates of 

Paradise. Thereupon, Shayṭān discussed with the snake that it 

should place him in its mouth and take him to the wall of Jannah 

when Sayyidunā ‘Ādam, upon him be salutations, would reach 

the gate. 

After this plot was devised, the peacock began to dance in front 

of Sayyidunā ‘Ādam, upon him be salutations, and Sayyidatunā 

Ḥawwā’, Allāh is pleased with her, attempting to capture their 

attention. Upon catching their attention, the peacock began to 

draw back as it continued its dance. As it drew backwards, 

Sayyidunā ‘Adam, upon him be salutations, and Sayyidatunā 

Ḥawwā’, Allāh is pleased with her, advanced towards it, and there 

came the point that the peacock had eventually reached the gate 

of Jannah. As it danced on and as they followed in its pursuit, they 

too had arrived at the gate of Jannah. 

As they approached the gate, the snake sat in wait and as soon as 

they had reached, the snake took Shayṭān in its mouth and came 

to the wall of Jannah. 

In this manner, the Noble Sayyidunā ‘Ādam, upon him be 

salutations, encountered the malicious ‘Iblīs, and ‘Iblīs found his 

chance to converse with Sayyidunā ‘Ādam, upon him be 

salutations. Shayṭān remained outside of Jannah while Sayyidunā 

‘Ādam, upon him be salutations, remained inside, and this 

conversation transpired. 
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Regardless of the manner in which the encounter took place, 

Shayṭān had attained his desire of encountering Sayyidunā 

‘Ādam, upon him be salutations, and thereupon, he said, “I have 

committed grave blasphemy in your court, I did not prostrate to 

you, and I have become accursed as a result. Now, I wish to make 

up for my sin and drive you to such a rank by which you will 

become pleased with me and the resentment you have for me 

shall cease.” Furthermore, he said, “Do not fall in love with this 

honor and reverence of yours as, at the end, death is to come to 

you. All of the amenities and luxuries will come to an end as a 

result of it.” 

The Noble Sayyidunā ‘Ādam, upon him be salutations, 

questioned, “What is death?” 

The Shayṭān fell to the ground and began to demonstrate the state 

of man at the time wherein he is grasped by the claws of death. 

He demonstrated the unbearable pain and suffering that man 

experiences as his soul is removed from his body and upon 

witnessing such a horrid and dreadful sight, the Noble Sayyidunā 

‘Ādam, upon him be salutations, and Sayyidatunā Ḥawwā’, Allāh 

is pleased with her, became frightened and asked, “Is there any 

way to escape this death?” 
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The Noble Qur’ān narrates what Shayṭān said to Sayyidunā 
‘Ādam, upon him be salutations, at this occasion: 

ف
َ

سوَسْوَ
شلا هِيَْلاِ َ

َّ
طيْ

ٰ
ن
لَه مَُدٰاøي َلاَق ُ

كُّلُدَا ْ
َ xَ∫ٰª &َhََا ةِرÇْéُكٍْلمَُو دِْل aَّb بَْي∫ٰª 

The Shayṭān whispered to him, “O ‘Ādam, shall I show you the tree of 
immortality and kingship which does not deteriorate?” 124 

They inquired, “Which tree is it?” 

He told them of the tree, and it was the same one from which 

these honorable people had been prohibited to eat from. They 

said, “This tree is the means for kingship being taken away. Allāh 

Almighty has prohibited us from [eating from] this tree. If we eat 

from this tree, we will fall to His displeasure. Had it been 

beneficial, why would we have been prohibited to approach it?” 

The Holy Qur’ān mentions the response of ‘Iblīs, he says: 

و
َ

ق
َ
لا
كYٰ!َن امَ َ

ُ
ع امَُكُّبرَ امَ

َ
شلا هِذِٰه نْ

َّ
‘َت ْنَا aَّbۤاِ ةِرَجَ

ُ
’
ْ

ن
َ
Eَلمَ ا

َ
Q
ْ

Sِ َت ْوَا‘
ُ

’
ْ

ن
َ
 نَْيدِلÇْéِٰا نَمِ ا

And he said, “Your Lord only forbade you from this tree lest you two 
become Angels or of the immortal.” 125 

In other words, the wretched ‘Iblīs gave deceitful consolations to 

Sayyidunā ‘Ādam, upon him be salutations, telling him that Allāh 

Almighty had not forbidden him from this tree because it would 

cause him any harm, but it was due to the responsibilities of the 

khalīfah not being able to be fulfilled by an Angel.  

 
124 Sūrah Ṭā-Hā: 120 
125 Sūrah al-‘A`rāf: 20 
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The khalīfah would have responsibilities other than the 

remembrance of Allāh Almighty and the Malā’ikah are continually 

involved solely in worship; the burden of being the khalīfah 

cannot be lifted by an Angel, and by eating from this tree, one 

becomes an Angel. 

Shayṭān further extended his net of deception and said, “Your 

Lord has not forbidden you from eating from the tree, He has 

forbidden you from going near it. You do not go near it. I will 

bring it, and you can eat it then. Moreover, if eating from it is 

what the Lord prohibited, then the prohibition was at the early 

time of your creation. At that time, you did not have the ability to 

digest it, and now, by His grace, you have become strong. Now, 

eating it will do you no harm.” 

In summary, he exhausted his efforts trying to persuade 

Sayyidunā ‘Ādam, upon him be salutations, and Sayyidatunā 

Ḥawwā’, Allāh is pleased with her, to eat from the tree, and the 

wretched Shayṭān went to the extent of swearing by Allāh 

Almighty that he wished well for them and that he was only 

saying this for their own benefit. These false oaths of his are 

mentioned in the Noble Qur’ān: 

و
َ

ق
َ
∏ا
َ

π
َ

ه
ُ

امَ
DَE ِْ.ّ[اِ ۤ

ُ
نمَِل امَ

ّنلا َ Qحِصِٰ
ْ

S
َ 

And he swore to them that, “I, for you both, am a well-wisher.” 126 

 

 
126 Sūrah al-‘A`rāf: 21 
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Upon such false displays of sincerity, he garnered the trust of 

Sayyidunā ‘Ādam, upon him be salutations. The Noble Sayyidunā 

‘Ādam, upon him be salutations, did not think that anyone, in all 

of the creation, would possess the audacity to take false oaths in 

the majestic name of the Creator Almighty and as a result, 

Sayyidunā ‘Ādam, upon him be salutations, and Sayyidatunā 

Ḥawwā’, Allāh is pleased with her, ate from the tree.127 

The false oath Shayṭān took using the majestic name of Allāh 

Almighty was one of the leading factors which caused the Noble 

Sayyidunā ‘Ādam, upon him be salutations, to become a victim of 

Shayṭān’s treachery. According to a narration of Sayyidunā `Abd 

Allāh ‘ibn `Abbās, Allāh is pleased with them, Allāh Almighty 

asked the Honorable Sayyidunā ‘Ādam, upon him be salutations:  

 ةرجشلا نع ةحودن„ ةنÇhا نم كتs8أ ñóòف نكي ملأ مدآ اي
O Ādam, was there not an alternative for the tree from that I had made 

permissible for you in Jannah? 

Sayyidunā ‘Ādam, upon him be salutations, responded: 

 ابذا4 كب فل8£ ادحأ نأ تننظ ام نDEو كتزعو بر اي ىلب
Certainly my Lord, by Your honor! However, I did not imagine that 

anyone would take a false oath by You! 128 

 

 
127 Details for the incident of leaving Jannah summarized from Tafsīr Na`īmī, Sūrah al-

Baqarah: 36 
128 Tafsīr al-Khāzin, Sūrah al-Baqarah: 36 
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The moment wherein Sayyidunā ‘Ādam, upon him be 

salutations, and Sayyidatunā Ḥawwā’, Allāh is pleased with her, 

became victims of Shayṭān’s evil doings is mentioned in the Holy 

Qur’ān: 

ف
َ
ا
َ
4
َ
ã
َ
b „ِن

ْ
ه
َ

تَدبََف ا
ْ µَ∂َُاَقفَِطَو امَُهُتٰاوْسَ ام £َéِْفص

ٰ
 ةَِّنÇْhَا قِرََّو نْمِ امَهِيَْلxَ نِ

So, they both ate from it, then their private parts became revealed, and 

they began fastening over themselves from the leaves of Paradise. 129 

When Sayyidunā ‘Ādam, upon him be salutations, and 

Sayyidatunā Ḥawwā’, Allāh is pleased with her, ate from the tree, 

the heavenly garments worn by the two had been removed from 

them and this revealed their private areas known as the `awrah. 

The two, exhibiting man’s natural disposition to conceal the 

`awrah, rushed to cover their private areas using the leaves of 

Jannah. Up to this point in time, the two had not seen each other’s 

`awrah and thus rushed to cover.130 

This reaction of the Noble Sayyidunā ‘Ādam, upon him be 

salutations, and the Honorable Sayyidatunā Ḥawwā’, Allāh is 

pleased with her, shows that revealing the private areas has 

always been something which the intellect has despised, and the 

nature of mankind has detested.131 

  

 
129 Sūrah Ṭā-Hā: 121 
130 Khazā’in al-`Irfān, Sūrah al-‘A`rāf: 20 
131 ibid 
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The practices of the modern day wherein there is no shame in 

revealing the private areas or wearing revealing clothing 

contradict the natural disposition upon which Allāh Almighty has 

created man, and it is incumbent upon the believing men and 

women to protect themselves and their children from such 

blatant displays of shamelessness. 

When the two had eaten from the tree, Allāh Almighty 

commanded for the commencement of life on Earth and said: 

و
َ

ق
ُ
ل
ْ

ن
َ

ضْعَب اوُْطبِْها ا
ُ

ك
ُ

ع ضٍْعبَِل مْ
َ

د
ُ

و
DَEَو ٌّ

ُ
تسْمُ ضِرaْbَْا ِ.` مْ

َ
ق
َ

رّ
Qحِ .Èٰاِ ٌعاَتمََّو ٌ

ْ
Sٍ 

And We said, “Descend! One of you is an enemy to another, and for you, 

in the land, is residence and provision to a time.” 132 

Even while being issued the command to leave Jannah for Earth, 

it can be seen in this verse of the Noble Qur’ān that Allāh Almighty 

continues to manifest His love and mercy towards His Noble and 

Beloved Prophet Sayyidunā ‘Ādam, upon him be salutations. 

Allāh Almighty gives His Beloved Prophet and the Father of 

Mankind, upon him be salutations, glad tidings that this 

residence of his on Earth is “to a time,” and eventually, he, being 

a Noble Prophet of Allāh Almighty, is to return to the abode of the 

pious and to the luxuries of Jannah wherein he shall reside 

eternally.133

 
132 Sūrah al-Baqarah: 36 
133 Khazā’in al-`Irfān, Sūrah al-Baqarah: 36 
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7 
ARRIVING TO EARTH 

 
Acting upon the divine command of Allāh Almighty, the Obedient 

Sayyidunā ‘Ādam, upon him be salutations, and Sayyidatunā 

Ḥawwā’, Allāh is pleased with her, descended to the face of Earth 

but were sent on Earth to differing locations. Sayyidunā ‘Ādam, 

upon him be salutations, descended from Paradise onto a 

mountain in a place known as Serendib (Sarandīb) in Arabic and 

described in the books of Tafsīr to be in the lands of Hind.134 

The island of Serendib, today, falls in the boundaries of Sri Lanka 

and the mountain upon which Sayyidunā ‘Ādam, upon him be 

salutations, descended is known as “Adam’s Peak” even today. 

  

 
134 Tafsīr al-Khāzin, Sūrah al-Baqarah: 36 



ADAM:  L IFE  &  LEGACY 

98 

 

A narration attributed to Sayyidunā `Alī al-Murtaḍā, Allāh is 

pleased with him, mentions that when Sayyidunā ‘Ādam, upon 

him be salutations, was brought down to Earth, his blessed body 

was still covered in the leaves from the trees of Jannah. As the 

wind blew, the leaves departed from the blessed body and to 

whichever tree those leaves reached, it became extraordinarily 

fragrant. This is the reason that many fragrances such as oud still 

come from those lands.135 

When Sayyidunā ‘Ādam, upon him be salutations, came down to 

Earth, he had brought with himself many treasures from Jannah. 

He had brought many types of seeds, three types of fruits, the 

staff which was to eventually reach the blessed hands of 

Sayyidunā Mūsā, upon him be salutations, some gold and silver, 

and some tools for agriculture. At this time, Sayyidunā ‘Ādam, 

upon him be salutations, also had brought the Ḥajr ‘Aswad. This 

is the black stone of Paradise which is now placed at a corner of 

the Ka`bah. When this blessed stone was brought from Paradise, 

its radiance would travel the distance of several miles. Wherever 

the rays of its radiance reached was deemed the Ḥaram.136 

At this point in time, Sayyidunā ‘Ādam, upon him be salutations, 

was emotionally submerged in the longing for Paradise and of his 

wife, Sayyidatunā Ḥawwā’, Allāh is pleased with her. Shayṭān saw 

this emotional state of his as another opportunity to attack. 

 
135 Tafsīr Na`īmī, Sūrah al-Baqarah: 36 
136 ibid 
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Thus, despite being sent to Earth far away from Sayyidunā 

‘Ādam, upon him be salutations, he made his way over to him and 

he grazed his filthy hands over the seeds which Sayyidunā ‘Ādam, 

upon him be salutations, had brought with him. Every seed 

touched by his filthy hands became poisonous, and every seed the 

incompetent fool missed preserved its benefit for the children of 

Sayyidunā ‘Ādam, upon him be salutations.137 

This was a moment of great sorrow and anxiety for Sayyidunā 

‘Ādam, upon him be salutations, having left Paradise on such 

terms and being without his wife. Hence, Sayyidunā Jibrīl, upon 

him be salutations, also made his way down to Earth and called 

out the blessed words of the ‘adhān. In the duration of the ‘adhān, 

when Sayyidunā Jibrīl, upon him be salutations, uttered the 

blessed name of the Master of Creation Sayyidunā Muḥammad 

al-Muṣṭafā, may Allāh send blessings and salutations upon him, 

which is the source of peace and tranquility for anyone with a 

drop of faith in their hearts, Sayyidunā ‘Ādam, upon him be 

salutations, found peace and tranquility, and the anxiety which 

troubled his heart found its way out.138 

Although Sayyidunā ‘Ādam, upon him be salutations, had found 

escape from his anxiety, he still faced the profound sorrow of the 

events which led to him leaving Jannah. 

 

 
137 ibid 
138 ibid 
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Moreover, his beloved wife, Sayyidatunā Ḥawwā’, Allāh is 

pleased with her, who was a source for his peace, was brought 

down to the land in Jeddah, a location which caused the distance 

of seven-hundred parasangs between the only two humans on 

Earth.139 

It seems as if the location which Sayyidatunā Ḥawwā’, Allāh is 

pleased with her, was brought down to was called Jeddah in her 

honor as the word “jaddah” means grandmother, and she is the 

grandmother for all of humankind. 

When these two honorable individuals came down to Earth, 

those who played the role of their enemies were banished from 

Jannah and were each given a punishment of their own. 

This snake which used to be in the service of Sayyidunā ‘Ādam, 

upon him be salutations, was an extraordinarily beautiful animal 

and it had four legs upon which it would walk. However, due to 

its treachery, the snake was deprived of its legs and was made to 

travel upon its stomach as a punishment when it was removed 

from Jannah. This snake, when banished from Paradise, landed 

in the area of Sijistān or in Isfahan.140 

The peacock had also played a role in assisting Shayṭān, and it was 

brought down to Earth in the fields of Hind.141 

 
139 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 36 
140 Tafsīr Na`īmī, Sūrah al-Baqarah: 36 
141 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 36 
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Even today, the peacock’s beauty is manifest, but due to it being 

an accomplice in the evil doings of ‘Iblīs, its feet were made to 

become hideous and a contradiction to the rest of its eye-

catching build.142 

‘Iblīs, the greatest enemy of all, was exiled from Jannah and, this 

time, his access was permanently revoked. His appearance was 

made even more unpleasing to the eye and was humiliated to an 

even greater extent. He was sent down either to a jungle in the 

proximity of Basra or to the location wherein the wall of Ya’jūj 

and Ma’jūj currently stands.143 

In this time on Earth, the Noble Sayyidunā ‘Ādam, upon him be 

salutations, involved himself in the task of farming, and the first 

task he took upon himself was the knitting of clothing.144 

  

 
142 Tafsīr Na`īmī, Sūrah al-Baqarah: 36 
143 ibid 
144 ibid 
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8 
THE REPENTANCE 

 
It is the blessed practice of Allāh Almighty that He protects those 

who are beloved to Him from the evil of wrongdoings. The Noble 

`Allāmah ‘Ismā`īl Ḥaqqī, may Allāh have mercy upon him, 

presents a narration in this regard: 

 بنذلا هî'ي مل ادبع JKLا بحأ اذإ
When Allāh loves a slave, sin does not harm him. 
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Shaykh ‘Ismā`īl Ḥaqqī, may Allāh have mercy upon him, explains 

this narration by saying: 

 ةمادنلاو ةبوتلل هقفو هيف عقو اذإو بنذلا نم هظفح يأ
In other words, He protects him from sin and when he falls into it, He 

gives him the opportunity for repentance and remorse. 145 

Successfully protecting one’s garb from the stain of sin as he 

carefully treads through the filth which surrounds him is not only 

something which the intellect perceives to be difficult. Rather, 

with others diving headfirst into the filth, the likelihood 

increases of a blemish on the garb resulting from the splashes 

produced by such divers, and the idea of purity moves further 

and further away from reach until the intellect deems it 

impossible. 

However, this narration shows that the divine aid of Allāh 

Almighty can allow one to pass through such filth without a drop 

touching the clothing. Moreover, if one slips for even a moment, 

the love of Allāh Almighty gives him the tools to purify himself 

once again: repentance and remorse. Protection from sin is a 

result of Allāh’s Almighty divine love. 

Thus, keeping in mind that Sayyidunā ‘Ādam, upon him be 

salutations, is not an ordinary man, and that he is a beloved 

Prophet of Allāh Almighty, one can make sense of the emotions 

exhibited by him even when committing an act which was 

 
145 Tafsīr Rūḥ al-Bayān, Sūrah al-Baqarah: 36 
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unpreferable (khilāf al-‘awlā), such an act that if performed by an 

ordinary man, he would not feel the slightest of remorse or 

regret. This is an act that is not a sin, it is an act which had a 

superior alternative. However, when the Infallible Sayyidunā 

‘Ādam, upon him be salutations, was sent to Earth from Jannah, 

he felt an incredibly profound sense of remorse for what had 

occurred from him, and this is a manifest display of the degree to 

which the Noble Prophets, upon them be salutations, of Allāh 

Almighty are obedient to Him. 

The Most Noble and Most Superior Prophet of Allāh Sayyidunā 

Muḥammad al-Muṣṭafā, may Allāh send blessings and 

salutations upon him, states: 

 õú بنذ ab نمك بئاتلاو ةبوت مدنلا
Remorse is repentance, and the one who repents is like the one 

who has no sin. 146 

The one who feels remorse for his actions, according to this 

narration, is like someone who has not even committed the act in 

the first place. This is the power of remorse on its own and the 

degree of remorse exhibited by Sayyidunā ‘Ādam, upon him be 

salutations, upon being sent to Earth is surely a sight to see and 

a lesson for his offspring. The remorse of Sayyidunā ‘Ādam, upon 

him be salutations, was such that it could be read in his behavior 

and seen in his actions. 

 
146 Mishkāh al-Maṣābīḥ: 2363 
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His physical state and his behavior are described in the books of 

exegesis: 

 هسأر عفري ab ةنس ةئامثãbث ثكم ضرaÉا ىلإ طبهأ امل مدآ نإ
 ىلاعت JKLا نم ءايح ءامسلا ىلإ

Indeed, ‘Ādam, when he was sent down to the land, spent three-hundred 

years without raising his head towards the sky out of the shame of Allāh, 

the Exalted. 147 

So ashamed of his own actions, Sayyidunā ‘Ādam, upon him be 

salutations, did not dare to look in the direction of the Paradise 

that was once his abode. He kept his head lowered in humility 

and awaited the mercy of his Lord Almighty. Sayyidunā ‘Ādam, 

upon him be salutations, and Sayyidatunā Ḥawwā’, Allāh is 

pleased with her, cried to no end as the bounty of Jannah slipped 

from their hands. Sayyidunā `Abd Allāh ‘ibn `Abbās, Allāh is 

pleased with them, says: 

 4ãbأي ملو ةنس &Úئام ةنÇhا √∆عن نم امهتاف ام ىلx ءاوحو مدآ ىكب
 اموي QSعبرأ ابî)ي ملو

‘Ādam and Ḥawwā’ cried, upon what slipped away from them of the 

comfort of Jannah, for two-hundred years and they did not eat or drink for 

forty days. 148 

 

 
147 Tafsīr al-Khāzin, Sūrah al-Baqarah: 37 
148 ibid 
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The oceans of tears shed by Sayyidunā ‘Ādam, upon him be 

salutations, at this time are a testimony to his remorse, and one 

cannot find such an example throughout all of history of 

someone shedding tears to attain the pleasure of Allāh Almighty.  

The Noble Sayyidunā Dāwūd, upon him be salutations, is well 

known for the tears which flowed from his eyes, but even those 

tears of sincerity fall behind when seen in comparison to those of 

Sayyidunā ‘Ādam, upon him be salutations. 

 دواد عومد نأ ول ةئيطÇéا باصأ ثيح �Ìكأ مدآ عومد تنا§D تعمج ضرaÉا لهأ عومد نأ ول
 ةنÇhا نم JKLا هجرخأ ثيح �Ìكأ مدآ عومد تنا§D تعمج ضرaÉا لهأ عومدو

If the tears of all the people of the land are gathered, surely, the tears of 

‘Ādam would be more when the [apparent] misstep occurred. If the tears 

of Dāwūd and the tears of the people of the land are gathered, certainly 

the tears of ‘Ādam would be more when Allāh removed him from 
Jannah.149 

Another narration details the abundance of tears which flowed 

from the eyes of Sayyidunā ‘Ādam, upon him be salutations. 

 

 

 

 

 
149 ibid 
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The Beloved Messenger, may Allāh send blessings and 

salutations upon him, states: 

 دواد ءا§بو ايندلا لهأ ءا§ب عمج ولو �Ìكأ دواد ءا§ب نا§D دواد ءا§ب ىلإ ايندلا لهأ ءا§ب عمج ول
 امهيلx حون ءا§بو دواد ءا§بو ايندلا لهأ ءا§ب عمج ولو �Ìكأ حون ءا§ب نا§D حون ءا§ب ىلإ

 �Ìكأ مدآ ءا§ب نا§D هتئيطخ ىلx مدآ ءا§ب ىلإ مãbسلا
If the crying of the people of the world is accumulated with the crying of 

Dāwūd, the crying of Dāwūd would surely be more. If the crying of the 

people of the world and the crying of Dāwūd is accumulated with the 

crying of Nūḥ, the crying of Nūḥ would certainly be more. If the crying of 

the people of the world, the crying of Dāwūd, and the crying of Nūḥ, upon 

him be salutations, is accumulated with the crying of ‘Ādam over his 

[apparent] misstep, the crying of ‘Ādam would certainly be more. 150 

To assist the profound sorrow in the heart and the remorse which 

flowed from the eyes in the form of tears, Allāh Almighty revealed 

to Sayyidunā ‘Ādam, upon him be salutations, the words to bring 

to his tongue to find acceptance. Allāh Almighty describes this in 

the Noble Qur’ān: 

ف
َ

ت
َ

ل
َ)ّ ø‹ باَتَف تٍمٰل4َِ هِّٖبَرّ نْمِ مَُدٰا

َ xَباَوَّّتلا وَُه ٗهَّناِ  هِيَْل
∆حَِّ≥±ا ُ

ْ
√
ُ 

Then, ‘Ādam learned from his Lord some words so He accepted his 

repentance. Indeed, it is He who is the Oft-Accepting of Repentance, the 

Merciful. 151 

 
150 Tafsīr Kabīr, Sūrah al-Baqarah: 37 
151 Sūrah al-Baqarah: 37 
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The words that were bestowed unto Sayyidunā ‘Ādam, upon him 

be salutations, resulted in his tawbah, or repentance, being 

accepted in the majestic court of Allāh Almighty. What exactly 

these words were which resulted in achieving the pleasure of 

Allāh Almighty are a matter of dispute amongst the exegetes of 

the Noble Qur’ān. 

One position is that these blessed words of the tawbah were: 

ق
َ
aا
َ
b َنسَُفْنَا ۤاَنمَْلَظ اَنَّبر

َ
وا
َ
ناِ
نمَْحرَْتَو اَنَل ِْ⁄Ÿْغَت مَّْل ْ

َ
‘َنَل ا

ُ
’
نْ

َ
نّ
 نَْيÇْéٰ*ِîِا نَمِ َ

They both said, “O our Lord, we have wronged our own selves, and if You 

do not forgive us, and have mercy on us, we will surely be from amongst 

the insufficient.” 152 

This is the position which is narrated to be that of Sayyidunā 

`Abd Allāh ‘ibn `Abbās, Allāh is pleased with them, and others.153 

Another position narrated from ‘Imām Mujāhid, may Allāh have 

mercy upon him, is that these words were: 

 √∆ح≥±ا روفغلا تنأ كنإ .Ÿ⁄ Èغأف &+فن تملظ .-ر تنأ abإ õúإ ab م—–œا كنا≈ƒس
Glory be to You, O Allāh! There is none worthy of worship except You. My 

Lord, I have wronged my own self, so forgive me. Indeed, You are the All-
Forgiving, the Ever-Merciful. 154 

 

 
152 Sūrah al-‘A`rāf: 23 
153 Tafsīr al-Qurṭubī, Sūrah al-Baqarah: 37 
154 ibid 
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One position says that these words were a conversation that took 

place between Allāh Almighty and Sayyidunā ‘Ādam, upon him be 

salutations. 

Sayyidunā ‘Ādam, upon him be salutations, said: 

 ةطساو ãbب كديب &%قلgé ملأ بر اي
O my Lord, did You not create me with Your power without any 

medium? 

Allāh Almighty responded: 

 ىلب
Of course. 

Sayyidunā ‘Ādam, upon him be salutations, asked: 

 كحور نم .` -,نت ملأ بر اي
O my Lord, did You not inspirit me from a soul of Yours? 

Again, Allāh Almighty responded: 

 ىلب
Of course. 

Sayyidunā ‘Ādam, upon him be salutations, said: 

 ةنÇhا &%كس· ملأ
Did You not allow me to sojourn in Paradise? 
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Allāh Almighty said: 

 ىلب
Of course. 

The Noble Sayyidunā ‘Ādam, upon him be salutations, said: 

 كبضغ كتمحر قبس· ملأ بر اي
O my Lord, does Your mercy not manifest before Your wrath? 

Allāh Almighty replied: 

 ىلب
Of course. 

Sayyidunā ‘Ādam, upon him be salutations, asked: 

 ةنÇhا ىلإ .[درت ت≈.صأو تبت نإ بر اي
O my Lord, if I repent and make amends, will You return me to 

Paradise? 

Again, Allāh Almighty responded: 

 ىلب
Of course. 155 

 

 

 
155 Tafsīr Kabīr, Sūrah al-Baqarah: 37 



ADAM:  L IFE  &  LEGACY 

112 

 

In this regard, the Noble Mother of the Believers Sayyidatunā 

`Ā’ishah al-Ṣiddīqah, Allāh is pleased with her, says: 

 ىلص املف ءا∞‡ح ةوبر ذئموي تيبلاو اعبس تيبلاب فاط مدآ ىلx بوتي نأ JKLا دارأ امل
 &Úجاح ملعتو .0رذعم لبقاف &Úينxãbو يî/ ملعت كنإ م—–œا لاقو تيبلا لبقتسا QSتعكر
 انيقيو & لق 1îابي اناميإ كلئسأ .[إ م—–œا .-ونذ .Ÿ⁄ Èغاف &+فن .` ام ملعتو .Èؤس &%طعأف

 ىلاعت JKLا ىحوأف .È تمسق امب ىضرأو .È تبت≠ ام abإ &%بيصي نل هنأ ملxأ ىتح اقداص
 يذلا ءاxدلا اذهب .[وعديف كتيرذ نم دحأ &%يتأي نلو كبنذ كل ت⁄Ÿغ دق مدآ اي مدآ ىلإ

 هينيع QSب نم رقفلا تعزنو همومغو همومه تفشكو هبنذ ت⁄Ÿغ abإ هب &%توعد
 اهديري ab وهو ايندلا هتءاجو

When Allāh intended to accept the repentance of ‘Ādam, he 

circumambulated the House [of Allāh] seven times. The House, in that 

day, was a red hill. 

So, when he prayed two rak`ahs, he faced the House and said, “O Allāh, 

indeed, You know my private state and my public state, so accept my 
apology. You know my need, so fulfill my request. You know what is in 

my heart, so forgive for me my [apparent] misstep. O Allāh, indeed, I ask 

You for faith that touches my heart and true belief such that I am certain 

that nothing will ever come to me except what You have written for me 

and I am pleased with that which You have destined for me.” 
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Then, Allāh, the Exalted, revealed to ‘Ādam, “O ‘Ādam, I have forgiven, 

for you, your [apparent] misstep. No one from your offspring will ever 

come to Me and beseech Me with this supplication that you have besought 
Me by except that I forgive his sin, remove his sorrows and his agonies, 

and I take away poverty from his view, and the world comes to him while 

he has no desire for it.” 156 

In this time, the structure of the Ka`bah had not yet been 

constructed, but the location of the Ka`bah had always been 

deemed sacred and the House of Allāh Almighty. There was a red 

hill in the location of where the Ka`bah stands today and thus 

Sayyidunā ‘Ādam, upon him be salutations, performed ṭawāf 

around this red hill. 

According to another narration, Sayyidunā ‘Ādam, upon him be 

salutations, and Sayyidatunā Ḥawwā’, Allāh is pleased with her, 

were taught the method of Ḥajj, and the words of the repentance 

were the words which are spoken in the Ḥajj. Upon the 

completion of the Ḥajj, they were both given the glad tidings of 

their forgiveness from the court of Allāh Almighty.157 

  

 
156 ibid 
157 ibid 
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According to another report, these words were Sayyidunā ‘Ādam, 

upon him be salutations, asking Allāh Almighty: 

 وأ &%قلgé نأ لبق x∫ª هتبتك ء&“أ اهتأطخأ &Úلا &Úئيطخ بر اي
 &+فن لبق نم هتعدتبا ء&“

O my Lord, the [apparent] misstep which I have committed, is it 

something You have written upon me before You created me or is it 

something I have initiated on behalf of myself? 

Allāh Almighty responded: 

 كقلخأ نأ لبق كيلx هتبتك ء&“ ىلب
Certainly! It is something I have decreed upon you before I created you. 

Thereupon, Sayyidunā ‘Ādam, upon him be salutations, 

presented his request: 

 .È ه⁄Ÿغاف x∫ª هتبت≠ امكف
So, just as You have written it upon me, forgive it for me. 158 

Amongst the plethora of narrations detailing the words which 

resulted in the tawbah of Sayyidunā ‘Ādam, upon him be 

salutations, being accepted, one particular position stands out. 

This is the one which emphasizes the doctrine that this world and 

all that is within it has been created for the sake of the Master of 

the Universe Sayyidunā Muḥammad Rasūl Allāh, may Allāh send 

blessings and salutations upon him.  

 
158 Tafsīr al-Ṭabarī, Sūrah al-Baqarah: 37 
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This position states that these words that were bestowed unto the 

Noble Sayyidunā ‘Ādam, upon him be salutations, upon his 

profound sorrow were the medium (wasīlah) of Sayyidunā Rasūl 

Allāh, may Allāh send blessings and salutations upon him, in the 

majestic court of Allāh Almighty. Sayyidunā ‘Ādam, upon him be 

salutations, besought Allāh Almighty for his forgiveness through 

the wasīlah of the Most Superior Creation, may Allāh send 

blessings and salutations upon him. It was his blessed medium 

which put an end to an era of sorrow, grief, and remorse. It was 

for his sake that Allāh Almighty cleansed the slate of Sayyidunā 

‘Ādam, upon him be salutations. This is a view recorded by many 

renowned exegetes of the Qur’ān and various scholars of Ḥadīth. 

‘Imām Qurṭubī, may Allāh have mercy upon him, a renowned 

mufassir of the seventh hijrī century, records this position and 

writes: 

 تامل§Dا &5ف كلذب عفش4ف JKLا لوسر دم68 ش∞Øلا قاس ىلx ابوتكم ىأر
He saw written on the pillar of the `Arsh, “Muḥammad is the Messenger 

of Allāh,” so he sought intercession by that. Those were the words [of 

tawbah]. 159 

In this passage, it is seen that one position regarding the words 

which were used by Sayyidunā ‘Ādam, upon him be salutations, 

for his repentance were those he saw written on the ̀ Arsh of Allāh 

Almighty: Muḥammad, may Allāh send blessings and salutations 

upon him, is the Messenger of Allāh.  

 
159 Tafsīr al-Qurṭubī, Sūrah al-Baqarah: 37 
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After centuries passed in sorrow, it was the wasīlah of Sayyidunā 

Rasūl Allāh, may Allāh send blessings and salutations upon him, 

which granted him rescue from his state of remorse. 

This position of Sayyidunā Rasūl Allāh, may Allāh send blessings 

and salutations upon him, being the medium to the acceptance 

of Sayyidunā ‘Ādam’s, upon him be salutations, repentance is 

further supported by `Allāmah Shihāb al-Dīn Sayyid Maḥmūd 

‘Alūsī, may Allāh have mercy upon him, the thirteenth hijrī 
century author of Rūḥ al-Ma`ānī. `Allāmah ‘Alūsī, may Allāh have 

mercy upon him, mentions that Sayyidunā ‘Ādam, upon him be 

salutations, had seen these words inscribed on the `Arsh and had 

presented the blessed personality whose name he had seen 

written upon it besides the majestic name of Allāh Almighty as a 

medium in his supplication. Furthermore, he defends the idea 

that the “kalimāt (words)” that were taught to Sayyidunā ‘Ādam, 

upon him be salutations, refer to the blessed entity of Sayyidunā 

Rasūl Allāh, may Allāh send blessings and salutations upon him, 

himself. 

This, however, causes the objection to come to mind that: how 

can the word “kalimāt” or “words” that were mentioned in this 

verse of the Holy Qur’ān be in reference to a person? 
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`Allāmah Sayyid ‘Alūsī, may Allāh have mercy upon him, 

responds to this by saying: 

  مãbسلا هيلx ىسèع ىلx ةمل§Dا تقلطأ اذإو
 مركaÉا بيبÇ8او مظعaÉا حو≥±ا ىلx تامل§Dا قلطتلف

When [the word] “kalimah” is applied to `Īsā, upon him be salutations, 

[the word] “kalimāt” can definitely be applied to the Most Superior Soul 

and the Most Noble Beloved. 160 

In this passage, ̀ Allāmah ‘Alūsī, may Allāh have mercy upon him, 

reminds the reader that the Noble Sayyidunā `Īsā, upon him be 

salutations, is referred to as “Kalimah Allāh,” or the Word of Allāh 

Almighty.  

This is one of the many titles of Sayyidunā `Īsā, upon him be 

salutations, and its usage is also seen in the Noble Qur’ān as Allāh 

Almighty says: 

ناِ
َّ

JKّا ُلوْسُرَ مََيْ∞fiَ نُْبا &َ+يْعِ 6ُيْسِمَْلا امَ ٰLِ هُتمَل4ََِو
حْورَُو مََيْ∞Èٰ. fiَاِ ۤاَهYٰقْلَا ٗ

ٌ „
ّ
نِ

ْ
ه
ُ 

The Messiah `Īsā, the son of Maryam, is only a messenger of Allāh and 
one word of His which He directed towards Maryam, and one soul from 

Him. 161 

In this verse of the Noble Qur’ān the word “kalimah” is 

undoubtedly being used in description of the Noble Sayyidunā 

`Īsā, upon him be salutations. 

 
160 Rūḥ al-Ma`ānī, Sūrah al-Baqarah: 37 
161 Sūrah al-Nisā’: 171 
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Thus, considering this usage, what is the issue if the plural form, 

“kalimāt,” is used to describe the Master of all Prophets, peace and 

blessing be upon him? 

‘Imām ‘Alūsī, may Allāh have mercy upon him, further mentions 

that even the greatest of Prophets, upon them be salutations, 

including Sayyidunā `Īsā, upon him be salutations, and 

Sayyidunā Mūsā, upon him be salutations, are not but a portion 

from the manifestation of his rays, may Allāh send blessings and 

salutations upon him, akin to a single flower amidst the vast 

gardens of his luminosities.162 

‘Imām Ḥākim, may Allāh have mercy upon him, records a 

narration of Sayyidunā `Umar bin al-Khaṭṭāb, Allāh is pleased 

with him, detailing this occurrence in which the Messenger of 

Allāh, may Allāh send blessings and salutations upon him, says: 

 فيكو مدآ اي JKLا لاقف	.È ت⁄Ÿغ امل دم68 قs8 كلأسأ بر اي لاق ةئيطÇéا مدآ ف�~قا امل
 تعفر كحور نم .` تخفنو كديب &%تقلخ امل كنaÉ بر اي لاق	هقلخأ ملو ادم68 تفرع
 ىلإ فضت مل كنأ تملعف JKLا لوسر دمJKL 68ا abإ õúإ ab ابوتكم ش∞Øلا مئاوق ىلx تيأرف &7أر
 دقف هقs8 &%عدا .Èإ قلÇéا بحaÉ هنإ مدآ اي تقدص JKLا لاقف	كيلإ قلÇéا بحأ abإ كπ∏ا

 كتقلخ ام دمab 68ولو كل ت⁄Ÿغ
When ‘Ādam committed the [apparent] misstep, he said, “O my Lord, I 
beseech You, for the sake of Muḥammad, that You forgive me.” So, Allāh 

said, “O ‘Ādam, how did you come to know of Muḥammad while I have 

yet to create him?”  

 
162 Rūḥ al-Ma`ānī, Sūrah al-Baqarah: 37 
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He said, “O my Lord, because when You created me with Your power, and 

inspirited me from a soul of Yours, I lifted my head and saw written on the 

pillars of the `Arsh, ‘There is none worthy of worship but Allāh, 
Muḥammad is the Messenger of Allāh.’ Thereupon, I knew that You 

would not attach to Your name except the most beloved of creation to You.” 

So, Allāh said, “You have spoken the truth O ‘Ādam. He is surely the most 

beloved of creation to Me. Beseech Me for his sake – I have forgiven you. 

Had it not been for Muḥammad, I would not have created you.” 163 

Furthermore, after the mention of this narration, ‘Imām Ḥākim, 

may Allāh have mercy upon him, writes: 

 دانسaáا 889r ثيدح اذه
This is a ḥadīth authentic of chain. 164 

Ṭabrānī, in Mu`jam Ṣaghīr165, and Bayhaqī, in Dalā’il al-

Nubūwah166, have also recorded similar narrations which are 

ascribed to Sayyidunā ̀ Umar al-Fārūq, Allāh is pleased with him. 

  

 
163 al-Mustadrak `alā al-Ṣaḥīḥayn: 4228 
164 ibid 
165 al-Mu`jam al-Ṣaghīr: 992 
166 Dalā’il al-Nubūwah, Bāb Mā Jā’a fī Taḥadduth Rasūl Allāh, may Allāh send 

blessings and salutations upon him, bi Ni`mah Rabbihī… 
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Moreover, ‘Imām Jalāl al-Dīn al-Suyūṭī, may Allāh have mercy 

upon him, records the narration of ‘Ibn al-Mundhir wherein 

Sayyidunā Jibrīl, upon him be salutations, visits the court of 

Sayyidunā ‘Ādam, upon him be salutations, upon witnessing his 

profound sorrow and remorse and asks him to say: 

 &Úئيطخ .Ÿ⁄ Èغت نأ كيلx هتماركو كدبع دم68 هاsh كلئسأ .[إ
Verily, I implore You by the rank of Muḥammad, Your servant, and by 

his honor in Your court that You forgive, for me, 

my [apparent] misstep. 167 

By the unfathomable blessings contained within the wasīlah of 

Sayyidunā Rasūl Allāh, may Allāh send blessings and salutations 

upon him, the seemingly unending centuries of Sayyidunā 

‘Ādam’s, upon him be salutations, remorse had finally come to an 

end and Sayyidunā ‘Ādam, upon him be salutations, had received 

the glad tidings of his forgiveness from the court of al-Tawwāb, 

al-Raḥīm. How misfortunate are those who view the wasilāh of 

Sayyidunā Rasūl Allāh, may Allāh send blessings and salutations 

upon him, as an innovation or a form of polytheism while the 

mufassirūn and the muḥaddithūn from the scholars of the early 

periods and the latter periods have mentioned that this was the 

route towards forgiveness embarked upon by the First Man on 

Earth, upon him be salutations. 

  

 
167 al-Durr al-Manthūr, Sūrah al-Baqarah: 37 
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How unfortunate are those who do not reap the benefits of the 

key to success mentioned by Allāh Almighty: 

اøي
َ
ّي
ُ

ه
َ

„ٰا نَْيذَِّلا ا
JKّا اوُقَّتا اوُ:َ ٰLَ جَو َةَليْسِوَْلا هِيَْلاِ اۤوُْغَتْباَو

َ
دهِا

ُ
و
ْ
Eَّلَعَل úِٖ;يْبِسَ ِْ.` ا

ُ
نوُْ≈ِ.ْفُت مْ

َ 
O those who have believed, fear Allāh, seek towards Him a medium, and 

struggle in His way expecting that you find success. 168 

The Noble Qur’ān instructs the believers to seek a wasīlah to the 

majestic court of Allāh Almighty, and what wasīlah can be more 

fruitful than of the one He Almighty loves most, peace and 

blessing be upon him? 

Recognizing the lofty rank and status of Sayyidunā Rasūl Allāh, 

may Allāh send blessings and salutations upon him, he presented 

his medium in the court of Allāh Almighty, and the fruit of this 

wasīlah was that Allāh forgave him. This wasīlah resulted in such 

an ocean of euphoria in the heart of Sayyidunā ‘Ādam, upon him 

be salutations, that no one has ever experienced.169 The Malā’ikah 

descended from the sky in droves to attend this celebration, 

congratulating him, saying: 

 دم68 ابأ اي JKLا ةبوت كنهتل
Let the forgiveness of Allāh make you happy O ‘Abū Muḥammad! 170	

 

 

 
168 Sūrah al-Mā’idah: 35 
169 al-Durr al-Manthūr, Sūrah al-Baqarah: 37 
170 ibid 
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Sayyidunā Jibrīl, upon him be salutations, joined these droves 

and made an announcement addressing the creatures of Earth, 

“O animals, Allāh has sent His khalīfah unto you! Obey him and 

be obedient to him!” 

The sea creatures displayed their obedience by lifting their heads, 

and the creatures of the land gathered in the court of Sayyidunā 

‘Ādam, upon him be salutations. Sayyidunā ‘Ādam, upon him be 

salutations, began to pet these animals, and whichever animal 

his hand reached became domesticated. The animal which was 

not granted the blessed touch of Sayyidunā ‘Ādam, upon him be 

salutations, remained wild and undomesticated.171 

Another blessing of this day was that the Arabic language, which 

had been taken from Sayyidunā ‘Ādam, upon him be salutations, 

upon his exit from Jannah, was now restored as his repentance 

had been accepted. His ability to speak in Arabic had been 

granted back to him. Until this time on Earth, he would speak in 

the Syriac (Suryānī) language.172 

Furthermore, upon the acceptance of his repentance, he finally 

filled the void of loneliness by reuniting with his blessed wife, 

Sayyidatunā Ḥawwā’, Allāh is pleased with her. After having 

spent centuries apart on Earth, they encountered one another in 

`Arafāt and immediately recognized one another despite the 

seemingly unending time spent apart. 

 
171 Tafsīr Na`īmī, Sūrah al-Baqarah: 37 
172 ibid 
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This is the reason this location is called `Arafāt, as this word 

denotes a location of recognition.173 

This day was surely one of immense blessings, and it was one 

which brought incomparable happiness to Sayyidunā ‘Ādam, 

upon him be salutations. It was on this blessed day of Jumu`ah 

and the sacred day of `Āshūrā’, the tenth day of Muḥarram, 

wherein the tawbah of Sayyidunā ‘Ādam, upon him be 

salutations, was accepted in the majestic court of Allāh.174 

This entire occurrence teaches the offspring of Sayyidunā ‘Ādam, 

upon him be salutations, the invaluable lesson of tawbah from the 

mistakes that occur on their behalf. It is very likely that man falls 

into sin, but this incident teaches man the route to redemption. 

Sayyidunā Rasūl Allāh, may Allāh send blessings and salutations 

upon him, states: 

 نوباوتلا QSئاطÇéا �Qخو ءاطخ مدآ نبا ل4
[Nearly] Every son of ‘Ādam is a wrongdoer, and the best of the 

wrongdoers are the repentant. 175 

Sincere tawbah gives man a chance to redeem himself and 

embark on the path of righteousness until death takes him. In 

today’s time, tawbah, unfortunately, is seen to be by many as an 

escape route for the wrongdoings for which they have no intent 

of abandoning.  

 
173 ibid 
174 Tafsīr al-Qurṭubī, Sūrah al-Baqarah: 37 
175 Jāmi` al-Tirmidhī: 2499 
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Many will continue down the path of sin and will occasionally 

repent just for the sake of giving ease to their conscience. Tawbah 

must be sincere and from the depths of the heart for one’s slate 

to be cleared. Allāh sees past all insincerities. ‘Imām Fakhr al-Dīn 

al-Rāzī, may Allāh have mercy upon him, quoting Ḥujjah al-

Islām al-Ghazzālī, may Allāh have mercy upon him, mentions 

that tawbah comes into effect as a result of three chronological 

affairs: `ilm, ḥāl, and `amal. The first leads to the second, and the 

second leads to the third. 

1. `Ilm (knowledge): The first condition of tawbah is 

recognizing the harm of sin and the fact that it is a 

barrier between man and the divine mercy of Allāh. 
 

2. Ḥāl (state): Once an individual acknowledges the harm of 

sin, he is led to this second condition which is the 

altering of one’s emotional state. Upon recognizing the 

harm that the sin has caused him, man is faced by a heart 

that aches over the harms of his action. By knowing he 

has done wrong, one feels the emotional burden of 

remorse. 
 

3. `Amal (action): Upon receiving the blessing of remorse, 

one abandons the sin and becomes adamant upon 

refraining from the sin in the future until their death.176 
 

  

 
176 Tafsīr Kabīr, Sūrah al-Baqarah: 37 
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Certainly, tawbah is a gift granted to the children of Sayyidunā 

‘Ādam, upon him be salutations, and a manifestation of the 

divine mercy of AllāhAlmighty. 

In a state of worry Sayyidunā ‘Ādam, upon him be salutations, 

said, “O Lord, the offspring are very weak and the deceit of ‘Iblīs 

is very severe. If You do not aid them, then how can they save 

themselves from ‘Iblīs?” 

Allāh Almighty responded, “O ‘Ādam, your laws were different, 

and they will have different laws. We will appoint an Angel with 

every human who will protect him from the whispers of Shayṭān. 

We will keep the door of repentance open for him until the time 

of his death.” 

Upon this response from the court of Allāh Almighty, Sayyidunā 

‘Ādam, upon him be salutations, was relieved and expressed 

gratitude to Allāh Almighty.177 

The believer must realize that the doors of tawbah are open and 

must come to this door if he happens to commit a mistake. One 

must not further himself from the path of guidance upon 

committing a sin by falling further into the depths of evil. Upon 

committing a sin, one must acknowledge their wrongdoing and 

ask for the forgiveness of Allāh Almighty. 

  

 
177 Tafsīr Na`īmī, Sūrah al-Baqarah: 37 
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9 
THE PROGENY 

 
The Noble Parents of Mankind, Sayyidunā ‘Ādam, upon him be 

salutations, and Sayyidatunā Ḥawwā’, Allāh is pleased with her, 

were the only people on the face of the Earth, and it was up to 

them to populate these uninhabited lands. Together, Sayyidunā 

‘Ādam, upon him be salutations, and Sayyidatunā Ḥawwā’, Allāh 

is pleased with her, had a total of forty-one children. Forty of 

their children were the result of twenty pregnancies. 178 The 

children of Sayyidunā ‘Ādam, upon him be salutations, and 

Sayyidatunā Ḥawwā’, Allāh is pleased with her, would be born in 

pairs as fraternal twins of whom one would be a male and one 

would be a female.179 

 

 
178 al-‘Anwār al-Muḥammadīyah, al-Maqṣad al-‘Awwal 
179 Khazā’in al-`Irfān, Sūrah al-Mā’idah: 27 
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In this time, the law of nikāḥ and procreation was that a man 

would not marry the woman who was born as his twin. He would 

marry a woman born as a result of another pregnancy. In this 

time, wherein the dwellers of the Earth were limited to the 

progeny of Sayyidunā ‘Ādam, upon him be salutations, there was 

no other way for procreation.180 

From the first of these pregnancies, Qābīl and his twin sister 

‘Iqlīmā were born, and after one year, from another pregnancy, 

Hābīl and his sister Layūdā were born.181 

Sayyidunā ‘Ādam, upon him be salutations, had intended to fix 

the marriage of Qābīl with Layūdā, and that of Hābīl with ‘Iqlīmā. 

However, the elder brother, Qābīl, protested this will of his noble 

father, upon him be salutations, and insisted on marrying his 

own twin sister, ‘Iqlīmā, due to her being more attractive.182 

Upon his protesting, Sayyidunā ‘Ādam, upon him be salutations, 

attempted to reason with Qābīl saying, “She was born with you 

and is hence your sister. Your marriage to her is not permissible.” 

In response to this sincere advice of his noble father, upon him 

be salutations, Qābīl adapted a tone of disrespect and responded, 

“This is your opinion, not the command of Allāh.” 

 

 
180 ibid 
181 Tafsīr Na`īmī, Sūrah al-Mā’idah: 27 
182 Khazā’in al-`Irfān, Sūrah al-Mā’idah: 27 
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After his attempt of reasoning with Qābīl, Sayyidunā ‘Ādam, 

upon him be salutations, said, “Both of you bring a sacrifice. 

Whoever’s sacrifice is accepted is deserving of ‘Iqlīmā.”183 

This occurrence is mentioned in the Noble Qur’ān: 

و
َ
تا
ْ

ل
ُ xَاِب مََدٰا ْ&َْ%با َابََن ِْ™¨يَْلÇْ8َق

ّ
لبُِّقُتَف اًناَبرُْق اَبَرَّق ْذاِ ِ

لَبَّقَتُي مَْلَو امَهِدَِحَا نْمِ َ
خaْbٰا نَمِ ْ

َ
 رِ

ق
َ
لا
َ aَbَكَّنَلُتْق

لَبَّقَتَي امََّناِ َلاَق َ
JKّا ُ ٰLُ ِقَِّتمُْلا نَمQْS

َ 
And recite to them the true report of ‘Ādam’s two sons. When each of the 
two offered a sacrifice, then it was accepted from one of them, and it was 

not accepted from the other. He said, “I swear, I will murder you.” He 

said, “Allāh only accepts from the pious.” 184 

Upon being instructed by their father, upon him be salutations, 

to present individual sacrifices in the court of Allāh Almighty, 

Qābīl, who was a farmer, presented a lousy heap of wheat, and 

Hābīl, who would tend to animals, brought forth a very pleasing 

sheep as his sacrifice. Qābīl had consumed the good wheat that 

he had in his possession by himself and presented, in the majestic 

court of Allāh Almighty, that which was unpresentable to begin 

with.185 

At the time of presenting their individual sacrifices, the intent in 

the heart of Qābīl was that even if his sacrifice is not accepted, he 

would not cease the pursuit for ‘Iqlīmā. 

 
183 ibid 
184 Sūrah al-Mā’idah: 27 
185 Tafsīr Na`īmī, Sūrah al-Mā’idah: 27 
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Hābīl, on the other hand, had brought his sacrifice with utmost 

sincerity. He thought, “I am pleased with the command of Allāh. 

I accept whatever decision is made.”186 

In that day and age, a fire would come from the sky and snatch 

the sacrifice which was accepted in the court of Allāh Almighty 

and the people would learn of the acceptance, or lack thereof, 

immediately. Thus, a fire came from the sky and snatched the 

sacrifice of Hābīl leaving the wheat of Qābīl behind. This caused 

Qābīl to become enraged with a fire of malice and jealousy in his 

heart. 187 This fire grew to the point wherein he could not contain 

it, and he had never tried his hand at extinguishing this fire. He 

allowed the flames of this fire in his heart to rise until it made way 

to his tongue and eventually to his actions. 

When Sayyidunā ‘Ādam, upon him be salutations, had departed 

to Makkah Mukarramah for Ḥajj, Qābīl found his chance in the 

lack of his father’s supervision and said to Hābīl, “I swear I will 

murder you!” 

Hābīl inquired, “Why?!” 

Qābīl responded, “Because your sacrifice was accepted and not 

mine, and you have become deserving of ‘Iqlīmā! There is 

dishonor for me in this!”188 

 
186 ibid 
187 Khazā’in al-`Irfān, Sūrah al-Mā’idah: 27 
188 ibid 
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Upon these threats from his brother, Hābīl informed him, “Allāh 

only accepts from the pious.” 

He reminded his brother that he is not at fault for his sacrifice 

not being accepted. It was the result of his own doings. Had he 

been one to fear Allāh Almighty, his sacrifice would have been 

accepted.189 However, he chose to disrespect their father and go 

against him. The fear of Allāh Almighty would not have allowed 

him to speak to their father as he had spoken, and it would not 

have allowed him to pursue that which was lawfully not to be his. 

The mention of this encounter continues in the Noble Qur’ān: 

ل
َ<ِٕSº =ََتْطس

كَدَي َّ.Èَاِ َّ
يدَِّي طٍسِابَِب اَنَا ۤامَ ْ&ِ%َلُتْقَتِل َ

كيَْلاِ َ
َ abَِكَلُتْق

فاَخَا ِْۤ.ّ[اِ َ
JKّا ُ ٰLَ َبر

QْSمَِلٰعْلا َّ
َ 

“Surely, if you extend your hand towards me to kill me, I will not extend 

my hand to you to kill you. I fear Allāh, the Lord of the Worlds.” 190 

Hābīl told Qābīl that he would not try to kill him even if Qābīl 

were to attempt to murder him. The fear of Allāh Almighty in his 

heart would prevent him from committing such a horrid act 

despite being physically stronger than Qābīl.191 

 

 

 

 
189 ibid 
190 Sūrah al-Mā’idah: 28 
191 Khazā’in al-`Irfān, Sūrah al-Mā’idah: 28 
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The mention of the incident continues: 

[اِ
ّ
.ِْ
كمِْثاَِو ْ›ِْثاِِب َآوْبَُت ْنَا ُدْيرُِا ۤ

‘َتَف َ
ُ

’
ْ

ن
8ْ8َا نْمِ َ

ٰ
كِلٰذَو رِاَّنلا بِ

ج َ
َ

ز
Xّظلا اُؤ QْSمِلِٰ

َ 
“Indeed, I intend that you bear my sin and your sin, and thus you become 

of the companions of the fire. That is the punishment of the 

unjust.” 192 

The Noble Qur’ān further reports the occurrence: 

ف
َ

ط
َ

وّ
َ

ع
َ

ت
ْ õَúٗ هسُْفَن

لْتَق ٗ
صَاَف úَٗ;َتَقَف هِيْخَِا َ

ْ
 نَْيÇْéٰ*ِîِا نَمِ 6َبَ

Thus, his ego incited him to the murder of his brother, so he killed him, 

and became of the deprived. 193 

Qābīl had committed the first murder on Earth. Moreover, this 

was not only the first murder on Earth, but it was also the first 

death of any human. 

Thus, he was in a state of confusion as to what he shall do with 

the body of his brother and carried the corpse on his back for 

some time.194 

 

 

 

 
192 Sūrah al-Mā’idah: 29 
193 Sūrah al-Mā’idah: 30 
194 Khazā’in al-`Irfān, Sūrah al-Mā’idah: 30 
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Thereupon, Allāh Almighty showed him the procedure of how to 

deal with a corpse: 

ف
َ

عبَ
َ

ث
JKّا َ ٰLُ غ

ُ
ثَ≈ƒَّْي اًبارَ

فيَْك ٗهَيQُِ�ِل ضِرaْbَْا ِ.` ُ
يرِاوَُي َ

تزhََْ∑َا &Úøَلْيوَيٰ َلاَق هِيْخَِا َةءَوْسَ ْ
 ْنَا ُ

ا
َ

≠
ُ

نوْ
لْثمِ َ

ذٰه َ
َ
يرِاَوُاَف بِاَ∞Œُْلا ا

صَاَف ْ&ِ@َا َةءَوْسَ َ
ْ

ّنلا نَمِ 6َبَ Qمِدِٰ
ْ

S
َ 

So Allāh sent a crow scratching at the ground to show him how to hide the 

corpse of his brother. He said “Woe to me! I could not even be like this crow 

that I would hide the corpse of my brother.” Thus, he became of the 

remorseful. 195 

It is narrated that two crows began to fight amongst one another, 

and one killed the other. The surviving crow began to dig the 

Earth with its beak and placed the dead crow into the ground. 

Thereafter, it covered the dead crow in dirt. Witnessing this, 

Qābīl learned that the corpse of his brother should be buried in 

the ground, and he acted accordingly by digging up the Earth and 

burying his brother therein.196 

The incident which took place amongst the earliest of humankind 

serves as a lesson for the humans even today. Man should 

surrender their wills and desires into the court of Allāh Almighty 

and submit to His divine command. Upon sacrificing one’s own 

desires to obey the command of Allāh Almighty, one is 

safeguarded from a remorse that eats away at the heart as he 

grows to become wiser. 

 
195 Sūrah al-Mā’idah: 31 
196 Khazā’in al-`Irfān, Sūrah al-Mā’idah: 31 
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One must know that the command of Allāh Almighty is better for 

him, whether he understands it or not. Had Qābīl submitted to 

the will of Allāh Almighty, he would not have faced the immense 

degree of embarrassment that he experienced as he challenged 

his noble father, upon him be salutations. Furthermore, instead 

of being jealous of the bounties granted to others, one should 

direct their attention to the bounties they themselves have 

received and involve their hearts and tongues in displays of 

gratitude to Allāh Almighty. 

At this point, one of Sayyidunā ‘Ādam’s, upon him be salutations, 

children had departed from the domain of Earthly life. There 

were now thirty-nine of the forty children who were born in pairs 

to be married off to one another. However, filling the void of 

oddity and the lack of a spouse for one of the twenty women, the 

Noble Prophet of Allāh, Sayyidunā Shīth, upon him be 

salutations, was born without a twin.197 

Sayyidunā Shīth, upon him be salutations, was the son from the 

progeny of Sayyidunā ‘Ādam, upon him be salutations, who was 

bestowed the crown of prophethood following in the blessed 

footsteps of his father. It was this honorable son of his who was 

given the honor to carry the nūr (light) of the Seal of Prophethood 

Sayyidunā Muḥammad, may Allāh send blessings and 

salutations upon him. This was a light that was kept within the 

being of Sayyidunā ‘Ādam, upon him be salutations. 

 
197 Tafsīr Na`īmī, Sūrah al-Mā’idah: 27 
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He transferred this light to his blessed wife, and she birthed the 

next carrier of this blessed light, Sayyidunā Shīth, upon him be 

salutations. This is the reason that, of a total of forty-one 

children, Sayyidunā Shīth, upon him be salutations, was born 

alone; the carrier of this blessed light is matchless and was thus 

born without a match. This was in honor of the light which he was 

to carry.198 

Sayyidunā ‘Ādam, upon him be salutations, related his bequest to 

Sayyidunā Shīth, upon him be salutations, that this pure light 

shall only be transferred to pure carriers. He shall marry a pure 

woman to carry this light after him and hand this light down to 

the next generation. Sayyidunā Shīth, upon him be salutations, 

related this bequest to his son, and every carrier of this blessed 

light related the same to the next carrier amongst their 

offspring.199 Thus, this light went from pure men to pure women, 

generation after generation, until this light was birthed by 

Sayyidah ‘Āminah, Allāh is pleased with her. 

  

 
198 al-‘Anwār al-Muḥammadīyah, al-Maqṣad al-‘Awwal 
199 ibid 
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10 
THE LEGACY 

 
Eventually came a time wherein Sayyidunā ‘Ādam, upon him be 

salutations, would veil himself from the gaze of the world and 

would set off to the realm of the afterlife. 

When the time came near wherein Sayyidunā ‘Ādam, upon him 

be salutations, would sample the taste of death, he became very 

reserved and would not speak except a little. He would remain 

involved exclusively in the dhikr (remembrance) of Allāh 

Almighty.200 

As his final moments of Earthly life approached, he felt the desire 

to consume the fruits of Paradise. He commanded his sons to go 

to the Ka`bah and beseech Allāh that He fulfill his wish. 

 

 
200 Tafsīr Na`īmī, Sūrah al-Baqarah: 37 
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Upon receiving this command, the sons set off to the Ka`bah. As 

they reached, they were met by the likes of Sayyidunā Jibrīl, upon 

him be salutations, and other Malā’ikah. Thereupon, the sons 

conveyed the wish of their father to the Malā’ikah, and the 

Malā’ikah said, “Come with us. We have brought the fruits of 

Jannah with ourselves.” 

Thereafter, they all came to the court of Sayyidunā ‘Ādam, upon 

him be salutations. Upon seeing the Malā’ikah, Sayyidatunā 

Ḥawwā’, Allāh is pleased with her, began to feel fear and wished 

to hide herself in the clothing of Sayyidunā ‘Ādam, upon him be 

salutations. Sayyidunā ‘Ādam, upon him be salutations, thus 

said, “Ḥawwā’, move away from me. Do not be a barrier between 

myself and the delegates of my Lord.” 

The pure soul of Sayyidunā ‘Ādam, upon him be salutations, was 

taken from his blessed body by the Malā’ikah and they said, “The 

method by which we shroud and bury your father, you should do 

the same.” 

Sayyidunā Jibrīl, upon him be salutations, had brought a sheet, 

fragrance, and sidr leaves from Jannah. Using these bounties of 

Jannah, Sayyidunā Jibrīl, upon him be salutations, bathed him, 

applied fragrance to him, and shrouded him. The Malā’ikah 

carried the blessed body to the Ka`bah and prayed the ṣalāh of 

janāzah over him which was led by Sayyidunā Jibrīl, upon him be 

salutations. 
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In one narration, the body of Sayyidunā ‘Ādam, upon him be 

salutations, was carried by one-hundred-fifty men of his 

progeny. 

Thereafter, Sayyidunā ‘Ādam, upon him be salutations, was 

brought to Minā, at a location close to Masjid Khayf, and was 

buried at this location.201 

Upon the passing of Sayyidunā ‘Ādam, upon him be salutations, 

the population of the world had reached forty thousand, and 

these were all his own children, grandchildren, or great-

grandchildren.202 

Sayyidatunā Ḥawwā’, Allāh is pleased with her, joined her 

blessed spouse in the life which proceeds life and was laid to rest 

in the city of Jeddah.203 

When the time of her passing approached, one hundred 

thousand of her offspring had scattered across the land.204 

Sayyidunā ‘Ādam, upon him be salutations, and Sayyidatunā 

Ḥawwā’, Allāh is pleased with her, are the father and mother to 

all of mankind and they left behind a legacy of lessons within 

their stories that should be a means of guidance for their 

progeny. 

 
201 Tafsīr Na`īmī, Sūrah al-Baqarah: 36 
202 Tafsīr Na`īmī, Sūrah al-Baqarah: 37 
203 Tafsīr Na`īmī, Sūrah al-Baqarah: 36 
204 Tafsīr Na`īmī, Sūrah al-Nisā’: 1 
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May Allāh Almighty accept this work, forgive any shortcomings, 

and grant their offspring the opportunity to adhere to the path of 

he who is the Master of all Mankind, may Allāh send blessings 

and salutations upon him. ‘Āmīn! 

 


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