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Verily, those who pledged allegiance to you have

pledged al]egiance to Allah Himself — the hand
belonging to Allah is over their hands.

SURAH AL-FATH [10]

B3A i) A3 ighyti Jlomgmlocdul\,a).\m
Certainly, Allah was pleased by the believers when they

Would pledge allegiance to you beneath thﬁ tree.

SURAH AL-FATH [18]
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‘,})( ﬁ( Allah’s name to commence, the Most Compassionate, the Ever—Merciful. =
‘5: :;4’;."‘
! All praise is due to Allah Almighty, and blessings and peace be |
,":x upon His Beloved Prophet (salla Allah ‘alayhi wa sallam). : x}“
5. Xl
’;x_l The blessed pen of my great ancestor, the Reviver of the ; X’\.
R el
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X« o Alayhir Rahmah, produced works of immense value and timeless ] ’b,
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EE treasures that clarify crucial matters of’ al]egiance and 1eadership S ¢I“
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:';\ "EE Maryland has undertaken the translation of this work into 3 ‘t"}’,
)«j‘ii English. I wholeheartedly commend this noble effort, which : BY
E&izig renders the original text accessible to a wider audience, enabling i
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FOREWORD

By Mufti Faizan ul-Mustafa Qadiri

B | i 1 | LAY

Allah’s name to commence, the Most Compassionate, the Ever-Merciful.

The writings of Sayyidi ‘A’la Hadrat, may his secret be
sanctified, are no less than food for the soul for those passionate
of knowledge. Upon reading just a few pages, the eyes find light,

and the hearts fmd contentment — tl’lC soul bCCOl’I’lGS rejuvenated.

Before me is a vital treatise concerning bayah and ‘irshad
(spiritual allegiance and guidance), and it is incumbent upon the
people of bay'ah and ‘irshad to study this. This treatise is a
compilation of several edicts (fatwas) of ‘A’la Hadrat, may his
secret be sanctified. The important issues related to general
khilafah, exclusive khilafah, spiritual successorship, spiritual
allegiance, and spiritual guidance have been gathered in this. In
this, the derivation of ‘A’la Hadrat, may his secret be sanctified,
from the texts of the fugaha’ (jurists) and the scholars of Hadich
for the chain of reliability of spiritual successorship is brilliant.
Moreover, the derivation ‘A’la Hadrat, may his secret be
sanctified, has exercised in the matter of renewing the allegiance
to the original guide on the hands of the exclusive representative
from the report of Sayyiduna Talhah, may Allah be pleased with
him, is deeply moving. Those interested should read chis time

and time again.




The question is oft-asked concerning the statement of the Noble
”»

Sufts that, “The shaykh of the one without a shaykh is Shaytan,
and ‘Ala Hadrat has clarified this exceptionally well.

My dearest and most upright, 'Allamah Mufti Sayyid 'Abdul
Samad, may Allah Almighty preserve him, has translated this

N
o O Ay

treatise into English diligently and left no deficiency in its
organizational and developmental fronts. Upon this beautiful

presentation, I congratulace him sincerely, and T ask Allah
Almighty to accept his efforts and to make his role in conveying

and publishing the teachings of Rida’ a model for generations to

come, Amin.

i

R,

Faqjir Faizan ul-Mustafa Qadiri
University of Imam ‘Aba Hanifah and Taj

Vg

al-Shartah Islamic Institute (Lucknow)

Muharram al-Haram 21, 1447 H.
July 17,2025
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ENDORSEMENT

By Mufti Afthab Cassim al-Qadiri
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Allah’s name to commence, the Most Compassionate, the Ever-Merciful.

41309 Aff g A3 )S1f Algansy Gie Al g Glal g basad
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All Praise is for Allah Almighty, Who created Man in the Best of
Moulds, thereby granting him Dignity, And Spiritual Capacity.

Durood and Salaams upon the Greatest in the Creation, the Soul
of Humanity, and the Greatest Ocean of Spirituality; Sayyiduna
Muhammad Mustafa (salla Allah ‘alayhi wa sallam), the Nabi of
every Nabi, and upon the Ahle Bayt and every Sahabi, Whose
Blessed Hands are in the Sacred Hands of Allah’s Beloved Nabi
(salla Allah ‘alayhi wa sallam), Especially upon Abu Bakr, Umar,
Uthman, and Ali, Whose sincere Allegiance to Him (salla Allah
alayhi wa sallam) opened the doors for the Allegiance of Loyalty,
thereby granting them all the Pleasure of Allah Almighty,

You have before you the English translation of Naga’ al-Salafah fi
‘Ahkam al-Bay ah wa al-Khilafah, the masterpiece of Sayyidi Aala
Hazrat Imam e Ahle Sunnat Ash Shah Imam Ahmed Raza Khan
Qaadiri Barakaati Radi Allahu Anhu, which discusses the Laws
of Spirituality related to the Grand Spiritual Allegiance of
Loyalty.




----------------------------------------------------------------------------

This meticulous work of the great Imam has been translaced
e beautiﬁi]ly into English by Mufti Sayyid ‘Abdus Samad Al e

.',‘w Qaadiri Razvi Noori of Maryland (USA), who has been doing

"{ﬁ : exceptional service for the Deen and the Maslak, alongside his

0> enthusiastic team of Mufti Sayyid Asad Al Qaadiri Razvi Noori

I E I}
’Eff and Mufti Salman Noori at Muslim Dreamers and Aminah :

:‘: Islamic Center. if ]
:‘KZH 3-" x;
s 0%
x":: I have only managed to browse through the book briefly, as I :_")(-,
)o& have been travelling and am currently in Madina Shareef, the E. c?‘

A ,

‘;xtl‘( City of Radiance and Spirituality. I was very pleased with what I iyx
3‘:6 read, and I am confident that this book will be of great benefic ',: ,
:{1(; to the seckers on the path of Spirituality. It will also serve to ),(-
,?: protect the Sunni masses from charlatans who approach unwary ‘;J\'
&x_‘ seckers in the guise of being spiritual masters, whereas such x:
2 individuals do not qualify for this esteemed position due to their o
4 y %5
’\) 5 contravention of the Shariah and the Sacred Laws of > t’ltl
.’:x" Spirituality. "S
i3 %
:& It is my humble Dua, through the Wasila of Nabi Kareem (salla .,é"'.
i ;: Allah ‘alayhi wa sallam), that Almighty Allah grants acceprance ¢\n
-,fx_i to this translation, and showers Mufti 'Abdus Samad and his : }a,
fL f team of Ulama and supporters with even greater acceptance and Sl

S

prosperity in both Deen and Duniya. May He keep them, and us

5@3
‘;.

all, firm with steadfastness upon Maslak e Aala Hazrat. Aameen.

A

o

MASLAK E AALA HAZRAT - ZINDA BAAD!
TAAJUSH SHARIAH FOREVER

SAG E MUFTI E AZAM . Ii
Muhammad Afthab Cassim Qaadiri Razvi Noori
Imam Mustafa Raza Research Centre (Durban, South Africa) J{‘
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15 Muharram 1447 Hijri i
Currently in Madina Shareef’
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:,:x I am certainly pleased that Sayyid Mufti Abd al-Samad Sahib x":
'i;} has provided the English speaking world with the book, "The %

::«'.. Sacred Link' which is a translation of Naqa’ al-Salafah fi ‘Ahkam _X\rﬂ

e oo |
"l?:: al—Bay‘ah wa al-Khilafah by the great Mujaddid Imam Ahmed ’ "‘“
-,4( . Raza. - »,
50 =l
3 O
1’.‘ ‘ Sayyid Mufti Abd al-Samad Sahib is the head of TheSunniWay, e "T'
%: Maryland, USA. He is a sincere and authentic scholar and .'-..‘-
:';“ propogator of the Maslak of Imam Ahmed Raza which is the "‘4\]",
:' 3 true Ahl al-Sunnah Wa al-Jamaa'ah. He is a Khalifah of Qaid al- o8 , \

e S Millah Sheikh Mufti Asjad Raza Khan who is currently the head % ]
fC S of the Markaz in Bareily Shareef. He is a loyal student of Mufti &

Faizan al-Mustafa Qadiri who is a grandson of Sadr al-Shariah
Allamah Amjad Ali Aazmi.
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Sayyid Mufti Sahib has provided many beneficial books to the
English readers, I am certain he will add to this list in the future.

24

I pray that people benefit from his hard work and that Allah

R
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rewards him immensely for his service. May he continue to excel

9528

in his services for the Deen.
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Faqeer Zahid Hussain Qadiri
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Q:% The work before you is a translation of a treatise regarding a
2
.5 number of rules and laws of Safism, or spirituality in the

'?::'l religion of ‘Islam, by the name of Naqa’ al-Salafah fi ‘Ahkam al-
'«, Bay'ah wa al-Khilafah penned by the ‘Imam of the ‘Ahl al-Sunnah,
,'r"" ‘Imam ‘Ahmad Rid2’ Khan al-Qadirt, may Allah sanccify his
secret. This treatise is a collection of eight separate queries sent
to the noble mam which the ‘mam, as per his habit, answered

with utmost diligence while demonstrating his unparalleled

SRS S

mastery in yet another science.

Unarguably, the impact of ‘A’la Hadrat’s, may Allah sanctify his
secret, pen in any field is that it delivers satisfaction to the

reader. This is the reason that no matter how well studied a

scholar may be in any particular field, upon conclusion of their
research, they study the works of the noble imam, and if their
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research coincides with the conclusive research of the ‘imam,
they find solace in publishing their work. If they find their own
research to be in disagreement with the ‘imam, a sincere scholar’s
eyes are opened to the flaws of his own research and efforts, and
he secks to understand the subject at hand from the works of the
‘imam in order to rectify himself. Keeping this in mind, one can
truly see the significance and vital importance of a text penned

by the ‘imam concerning the spiritual and inward path of Islam.

‘A’la Hadrat, may Allah sanctify his secret, though recognized by
most for his expertise and unparalleled mastery as a jurist, is also
a celebrated suft, one who represents the path of spirituality as
was represented by the pious men of the previous eras. This is
truly evident in his influence as a shaykh and guide to his
disciplesi The seckers who received attention from the court of
the noble Gmam are highly renowned for becoming perfect
guides themselves, and the perfection instilled into the disciples
by a guide is the mark of the shaykh’s own perfection. After their
shaykh, his students and diseiples displayed exemplary

competence and conveyed his mission and message without flaw.

May Allah Almighty be pleased with each one of them and may
He reward them on our behalf for delivering the message of the

‘imam to us without any alteration.

In the current era of Widespread misinformation, the pure path
of the noble sifis has been a target of unjust representation.
Some can be seen propagating a disfigured version of tarigah
which caters only to the nafs and ego — one that frees man from
the boundaries and limitations of the laws given by Allah
Almighty — while others reject the totality of Stifism, depriving
themselves and others from the fruits this blessed path brings.
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Moreover, of those claiming to be the representatives of Safism,

many are found to be opposing the sacred laws of the shariah
while merely wearing the guise of tarigah — painting an image
that the shartah is but a road to spirituality, and that the road

there is not of any need once the destination has been reached.

On the other hand, a true representative and wayfarer of this
sacred path, the beloved khalifah of ‘A°la Hadrat, Sayyiduna Sadr
al-Shart'ah Mufti ‘Amjad "Alt al-“A zami, may Allah sanctify his
secret, writes, “Taﬁqah is not a contradiction of the shariah. It is
the spiritual (batint, inward) portion of shartah itself. What the
few ignorant pscudo-sufis often say, that “Tarigah is one thing
and shariah is another, is utter misguidance, and to consider
oneself unbound by [the constraints of] the shartah based on this

»1

erroneous assumption is explicit kufr and heresy.

The laws of the blessed shartah are to be followed by every
mature and sane believer. To say that one who attains the prize
of wilayah is no longer obliged to follow these rulings is sheer
ignorance. Wilayah is a position granted to those closest to Allah
Almighty, and to counter the shartah is the behavior of those
disobedient to Allah Almighty. He who disobeys the Creator
A]mighty cannot be the one beloved to Him.

Sayyiduna Sadr al-Shart'ah, may Allah sanctify his secret, further
writes, “No wall, no matter how great he may be, can be excused
from exercising the laws of the shartah. Some imbeciles who rave
that, ‘Shart'ah is the route. The route is needed by those who are
yet to reach the destination. We have arrived!” Sayyid al-T#'ifah,
the Honorable ]unayd Baghdidi, may Allah be pleased with him,

says to them:

' Bahar e Shartat, Vol. 1, Chapter of Wilayah, Belief 2
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They speak the truth, they have reached.
However, to where? To the hellfire.’” :

The renowned jurist, Mufti ‘Amjad 'AlL, may Allah sanctify his
secret, then goes on to describe a certain group of people who,
due to their state which apparently displays a loss of touch with
reality, are excused from acting upon the shartah, “However, if
the sanity which bears the burden of shartah (‘aql taklifi) has
gone away due to majdhﬁbiyah (the state of being a majdhab, a
wall who seems to have lost his sanity but is deeply immersed in
the remembrance of Allah Almighty), similar to the one who has
fainted, then the pen of the shartah will be lifted from him.
However, this too shall be understood: the one who is of this
category, he will never speak in this manner. He will never

challenge the shartah!™

Many a pseudo-sift today contradicts the shariah by his word
and action, yet when reprimanded for his antics, he pays no
regard to that which the shariah has ordained. Due to such
corruption in the name of Stfism, the first introduction many
receive of it is of some alien reiigion which promotes music,
dancing, free mixing of the genders, and at times the usage of
drugs and alcohol, Allah Almighty forbid. Thereupon, it is this
firse impression that pushes the sensible away from such a
concept, but to the point that they, being unaware of the origins
of Safism, reject the idea completely. Instead of learning that
Safism or Tasawwuf is in fact the idea of perfecting one’s practice
of the blessed and pure shartah, they fall victim to the deceitful

notion that this is a concept contradictory to the mighty law of

Allah Almighty.

* Bahar e Shartat, Vol. 1, Chapter of Wilayah, Masalah 3
*ibid
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Furthermore, the first challenge that man faces upon learning of
and embarking upon the path of tarigah is the search for a
shaykh. This too is no casy feat. Man will encounter many who
claim to have reached great heights of this mountain, yet, at the
end of his search, he will find that those who abstain from such
haughty claims are the ones cruly worthy of bay ah.

The treatise at hand addresses several questions that someone
new to the realm of Tasawwuf (Safism) may face, but the detailed
explanations given in the responses by the noble ‘imam make the
work a great resource for scholars as well. This treatise is a
compilation of eight separate queries presented in the court of
the noble fmam ‘Ahmad Rida’, may Allah sanctify his secret. The
various topics in the eight responses include:

1. The significance and importance of’ attaching oneself
to a chain which connects him to the Messenger of Allah,

may blessings and salutations be upon him
2. The various categories of the khildfah (successorship)
3. The importance of adhering to only one shaykh alone

4. The ruling on the individual who does not subscribe to

any particular paﬁqah or chain of allegiance

5- The proof of’ establishing successorship, or khildfah, for
any disciple of a shaykh

6. The qualities necessary for a shaykh to possess to be

deemed WOTI‘.l’ly Of allegiance

7 Tl’lC process Of renewing thC allegiance after the

passing of one’s shaykh

8. The role of a shaykh being exclusive to the male gender
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[ pray that Allah Almighty makes this work as beneficial as the
original writings of the noble ‘imam, may Allah sanctify his
secret, and that Allah Almighty makes it a means of
strengthening my own connection and link with my shuyukh.
Furthermore, 1 ask Allah Almighty that He make this work of

the noble ‘A’la Hadrat a means of reform amongst those who are

mere claimants of treading this blessed path of spirituality.

This work would not be possible except with the love and
support of my teachers, my seniors, my brothers, my spouse, and
the sincere supporters that Allah has bestowed unto me in the
form of students. May Allah Almighty reward them all in

abundance.

Fagir 'Abdul Samad al-Qadirf,
may he be pardoned

October 31, 2023
Rabt' al-Thani 15, 1445 H.

et Al

54 X5
S A

RN XX

i

T

A




Table of Contents






SR RN,

(g ;"

AT LN

fada b Tl

TABLE OF
CONTENTS

L.

The First Question: Blessings of the Muhammadan Chain

The ANSWer ... ...

Shartah, Tarigah, and Haqigah are all in the Quran .......

The Need of a Shaykh ... ..

Reaching the Prophet Without a Medium ...............

-x-".. . S e eEs.
-Qﬁ({_ 2

The Blessings of His Link ................. ... ...

Virtues of the Ghawth ... ... . ... ... .. ... ... ...

The Second Question: Categories of the Khilafah

The ANSWer .. ..o

Khilafah ‘Ammah (General Khilafah) ...................

Khilafah Khassah (Exclusive Khilafah) ..................

Seven Types of Khilafah .................... ... ...

B IR R

The Third Question: Oneness of the Shaykh

o

The ANSWer ... ...

The Shaykh is the Focal Point of Attention .............

The Station of the Shaykh .................. ... ...

A Story of Shaykh ‘Ali bin Haytt’s Disciple .............

Fourth Question: He Who Has no Shaykh

The ANSWer .. ..o

A



R R R R R N R R R RN RN R %
N ’ - ... -~ - L - - .- - - - - ‘
T o e e Vo b Il 4 0NV O . R AN N SN L, 20 : g
AN -
o
N 1 %
5 e
L [ &
- r.
Vi V. Fifth Question: Rulings Concerning the Successor 53 Ny
L ] ol
1
s The ANSwer . ... 56 .
Ll -
.
i Affirmation Precedes Negation........................ 62
» -
. :
VI.  Sixth Question: Conditions of a Shaykh 67
The ANSWer . ... 68
VIIL.  Seventh Question: Singularity of a Shaykh 71
The ANSWer . ... 73
VIIL.  Eighth Question: A Female Cannot be a Shaykh 77
> The ANSWer . ... 78 4
> -
’ "
. -
.- y -




The First Question






THE FIRST
QUESTION

Blessings of the Muhammadan Chain

QUERY SEVENTY-NINE Jumada al-Ula 25, 1318 H.

Zayd says, “l am a Muslim born to Muslims — since birth, an
adherent to the Ahl al-Sunnah wa al-Jama'ah upon the way of
Islam. T am equipped to debate against any baseless claim of
another path that contradicts the Sunnah. That which a Shaykh
informs of — he informs of it from the Quran and Hadich. 1
already know these things and I already enact them. However,
even if I do not — we will rise amongst the followers of His
Sanctified Eminence, may Allah Almighty send blessings and
salutations upon him, on the Day of Resurrection, so what need
is there for pledging aliegiance Oor committing to a spiritual
chain?”

Give a concise response to this ignorant notion so that this
satanic whisper becomes distant from the heart, and so we may

repent and perform ‘stighfar in the future.

Explain and be rewarded!
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IMAM AHMAD RIDA

THE ANSWER

Shart'ah, Tarigah, and Haqigah are all in the Qurian

The shartah’, garigah’ and the hagigah’, are all found in the
Quran and Hadith. The most prominent of them and the casiest
are the matters of the shartah. Their state is such thar if che
mujtahid ‘imams had not explained them, the ulama’ would have
failed to understand, and had the noble ulama’ not explained
and clarified the statements of the mujmhid ‘imams, then us
people would fall short of even comprehending the statements
of the ‘imams. Furthermore, if today, the people of knowledge do
not detail the meanings of the books before the laymen and do
not coordinate the [accurate] ruling with a specific case, then the
laymen would surely and certainly prove to be incapable of
extracting the rulings from the books; they will commit mistakes
in a thousand places and understand one thing to be another.
Thence, this system exists — that the laymen hold fast onto
today’s people of re]igious knowledge, they, in turn, to the texts
of the expert scholars, they onto the scholars of facwa, they onto
the ‘imams of guidance, and they onto the Qurian and Hadith.

Blind is he who breaks this chain. Whoever leaves the grasp of
the guide from his hand will soon fall into a deep well.

The Sublime ‘Imam, the Gnostic of Allah, Sayyidi 'Abd al-
Wahhab Sha'rani, may his holy secret be sanctified, states in
Mizan al-Shart ah al-Kubra:

* Shartah: the divine law which governs all aspects of life (translator)

7 Tarigah: the path of inner purification and spiritual discipline which aims to perfect the
application of the laws of the shariah (cranslator)

¢ Hagiqah: literally means “reality” — it is a spiritual state in which one comes to unveil
the deeper realities of existence and recognize Allah (¢ranslator)
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If the people of an era bypass those [directly] above them to the era
which is before them, their reach to the Legislator [upon him be
blessings and salutations] will certainly be broken and they shall neither
find guidancc to the clarification of the ambiguous nor to the dctailing
of the vague. And contemplate, my brother! Had the Messenger of Allah,
may Allah send blessings and salutations upon him, not detailed with
his shartah what is concise in the Quran, it would surely have
remained upon its ambiguity — just as 1f the mujmhid ‘imams did not
detail what is concise in the Sunnah, the Sunnah would have remained

on its ambiguity, and so forth to this era of ours..”

Also, in this [text] is:

Jan ] 10 i gy (paaixall 4ai¥) clisg ()1 yill oo Jaa] La diiy G (o g il O las

Jal 8 Joall 13529 o] e dsy y il cudul clt3 G aaily 399 dey il nstaf oo
clale ANS G byl J3 @ JWB2ET Ol 2004l 091 ] @ald (3l jgal it 193 JS
30105 iiga £g il e Jac Xg ISl iyl g elt 3glg Aail gy 1 0¥

Just as the Legislator [may blessings and salutations be upon him/
clarified for us through his Sunnah what is ambiguous in the Quran,
the mujtahid ‘imams clarified for us what is vague in the prophetic
narrations of the shartah. Was it not for their clarification of that for
our sake, the shartah would have remained upon its ambiguicy. The
same is to be said concerning the peoplc of every era in relation to the
era which precedes them up until the Day of Resurrection. For indeed,
the ambiguity continuously travels throughout the words of the scholars
of the nation until the Day of Resurrection. Had that not been so, the
books would not be given commentaries, nor would those commentaries

be provided marginalia as has been mentioned [previously].8

7 al-Mizan al-Kubra, Fasl wa mimma yudilluka ‘ala Sihah ‘Iribat
Jami' Aquwal 'Ulama’ al-Sharifah

* al-Mizan al-Kubra, Fasl fi Bayan ‘Istihalah Khuraj Shay’
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The Non—Muqallids went astray upon breaking this chain and
failed to recognize that:

KA 2 g g

b Ak 1K O A2 1

Every lion of the world is bound by this chain,

How can the fox weaken this chain with its trickery?

The Need of a Shaykh

When this is the state of the rulings of the shartah, then it is
clearly manifest just how impossible it is to derive the subtleties
of sulak’ (spiritual wayfaring) and the realities of Islamic Gnosis
(ma'rifah) from the Quran and Hadﬂ:h on one’s own without the
means of a perfect guide (murshid kamil). This path is extremely
narrow and without the lantern of a murshid (spiritual guide) —
how many a great man the accursed Shaytan has beat on this

path to the point that he delivered them to the netherworld.

Who are you to walk in it without a perfect guide and claim to

pass through it unharmed?

The noble ‘imams say, “No matter how great of a scholar or
ascetic man may be, it is incumbent (wdjib) upon him to take a
gnostic wali as his guide. Without this, there remains no way. It
is stated in Mizan al-Shariah:

O 3900 I Jgagll il afle (JSI i) 3A3) 0gag ol )13 10 2103 (34 pled
dindll) 0g161g dc )59 559 dlacg dale le 4ify3] @A 2031 61g (6 ySIl dey y i
Qmid (A1 (393 AmiA (a8 A1) X 16§21 X Ling 31k @galf @1 y1al (3l (g 1S
QU Qa4 30 ()95 O Ty 3 Anlndlly 591l (3a OIS 163 )9 ARgIg Golely

? Sulitk: the way or path of a spiritual seeker (translator)
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. Thus, learned from all of what we stated is the necessity of taking
[E.'">I'3. a shaykh for every scholar who desires the access to the witnessing
: of the reality of the gmnd shartah, even if all of his contemporaries

¢ : agree upon his knowledge, his practice, his asceticism, and his piety,
“‘; and they confer unto him the title of Grand Quibtyah®. For
; 3 indeed, there are conditions for the path of the [sifi] people that
” none but the researchers amongst them recognize, and not those
‘3 included amongst them by [mere] claims and assumptions.
Uy Moreover, the one conferred the title of Quebiyah is often not even
]!- worthy of being the disciple of a [true] queb..."”

s

SRS

This is for the one who wishes to tread this path. Even if the

O

undetermined and lazy are undesirous of sulik (spiritual

SR T

Wayfaring), they still require a shaykh to act as an intermediary
to Allah.

(:g Despite Allah being sufficient for His slaves, Allah Almighty
,):E says:

b 85y it Gl
Is Allah not sufficient for His slave? ™

The Glorious Quran commands:

2

g aiff 1333ilg

Seek a medium cowards Him (Allah).”

“ Quebtyah: A station in wilayah which licerally translates to “axis-hood” — it is the
station of the queb, around whom the ‘awliya’ revolve (translator)

" al-Mizan al-Kubra, Fasl ‘Anna al-Qa’il Kayf al-Wusal

* Surah al-Zumar: 36

" Surah al-Ma'idah: 35
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IMAM AHMAD RIDA

Reaching the Prophet Without a Medium

The medium to Allah is the Messenger of Allah, may Allah send
blessings and salutations upon him, and the medium to the
Messenger of Allah, may Allah send blessings and salutations
upon him, are the noble mashaikh — link after link. Just as the
reach to Allah, Mighty and Sublime is He, without a medium is
muhdl qa_t‘i (definitively impossible), reaching the Messenger of
Allah, may Allah send blessings and salutations upon him,
without a medium is practically difficule.

It is proven through prophetic narrations that the Messenger of
Allah, may Allah send blessings and salutations upon him, is the
intercessor and will be an intercessor in the court of Allih,
Mighty and Majestic is He. In his court, the ulama’ and ‘awliya’

will intercede for their adherents.

The noble mashaikh aid their disciples in the world, the
hereafter, the struggle of death, the grave, the grand assembly

(hashr), and in every situation. It is stated in Mizan al-Shariah:

QalS Ldgally claddll a3 ()] ddgally cladall aif (3 492 ¥ GBS 8 6yS3 8

Licq 4 ySig ySia Jigw 1icg 4n9) £4lin sic amn] (13 Mg eI b (Hgeity
{U) a819al) ()4 L2894 b Eaic (glasy Xg bof yallg (31 31a1jg Ly il bl
We have mentioned in Kitab al-Ajwibah ‘an ‘Aimmah al-

Fuqaha’ wa al-Sufiyah that the ‘imams of the fuqaha’ and the

stifts, all of them, intercede for their adherents. They observe

each of them at the time of their soul being lifted, his questioning
from Munkar and Nakir, resurrection (nashr), the grand

assembly (hashr), the account, the scale [of deeds], and the bridge

(§im_t). They are not ncgligent of them in any situation..."

“ al-Mizan al-Kubra, Fasl ft Bayan Jumlah min al-Amchilah al-Mahsusah
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Who is more of a fool and an enemy to their own well-being
than the dependent without hands or feet who does not take a

helper even at the time of their calamities?

It is in a hadith that the Messenger of Allah, may Allah send

blessings and salutations upon him, says:

dabalf agy dctarhy (304 JSI QI (JIgA X1 (30 9 yiSTaw
Seck a great number of brothers, for indeed, to every [perfect] belicver
belongs [the right oﬂ intercession on the Day of Resurrection.

‘Ibn al-Najjar narrated it in his Ta¥tkh from ‘Anas bin Malik,
may Allah be pleased with him.”

The Blessings of His Link

Moreover, in the case that nothing else was to happen, Allah
forbid, is the blessing of a continuous chain to the Prophet, may
Allah send blessings and salutations upon him, so insignificant
for which even to this day, the noble ulama’ attain the chains of
transmission for hadith — such that they even seck blessings from

the chains of Ratan Hindi, etc.?

‘Imam ‘Ibn Hajar 'Asqalant says in ‘Isabah fi Tamyiz al-Sahabah:

yaalf (35 (6 ya-rhdll (3a] (3 3031 (3 103 (| Jlax YUl Saxalf (g ]

02 221 3] (31 ol (3 4l 9 ol (33 A EN golg a9 6323 sy 5108 5 dyg
539 8 (33 4T3 (3¢ yax Dk 51 900 M (1 69 y2] gl Gric
20119 G AL1g Al IR Al 1 A Jgu) 20 s & el e (3 (93 nIoS
Qs Al Glag A il gnn (hileg Loy Glag Ll 3 ] @ )9 Euand fin dig
dinay @igy A1 ()Jg 4 iy il g (6 3a-0dX] JI8g Ailarndg (ne g

% Kanz al-'Ummal: 24642
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' was informed by the migrating muhaddich, Jamal al-Din

Muhammad bin ‘Ahmad bin ‘Amin al-Agshahr, the resident of the
Prophetic City, in his travelogue, “Abit al-Fadl and ‘Abu al-Qasim
bin ‘Abu 'Abd Allah bin 'Alt bin ‘Ibrahim bin 'Atiq al-Lawari, alias
‘Ibn Khabbaz al-Mahdawr, informed us...” He then mentioned his
chain of narration from Khwajah Ratan and said, “Khwajah Ratan
bin 'Abd Allah mentioned that he indeed witnessed [the battle of]
Khandaq with the Messenger of Allah , may Allah send blessings

and salutations upon him, and heard this hadith from him. He
returned to the lands of Hind and passed away in them. He lived for
seven hundred years. He passed away in the year 596 (FH.).
‘Agshahart says that blessings are sought from this chain of

rransmission dCSplEC s authentlclty b@ll’lg uncertain.”"

Virtues of the Ghawth

Thereupon, what can be said about the chains and mediations of
the noble ‘awliya" - particularly the soaring and 10fty chain of’
His Luminous Eminence, Sayyiduni Ghawth ‘A~zam, the
universal qutb? May Allah send blessings upon his noble
grandfather, his noble forefathers, and upon him. He who has
stated, “My hand is over my disciple as the sky is above the
Earth.”"

»8

He also says, “If my disciple’s foot slips, I will grab their hand.

This is the reason as to Why His Eminence is referred to as Pir

Dastagir (the shaykh who grabs the hand).

ol
o
3
o

* al-‘fsabah fr Tamyiz al-Sahabah, Harf al-Ra, al-Ra’ ba'daha al-Ta, 7866: Ratan bin
‘Abdulla

" Bahjah al-Asrar, Dhikr Fadl ‘Ashabiht wa Bushrahum
“ibid
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He also says, “If my disciple is in the cast while I am in the west
and his veil is opened, I will close it.””

He also states, “I have been granted a register wherein as far as
the eye can see are the names of my disciples until Qiyamah, and

it was said to me:

clf aaiang
I have granted all of them to you.”*’

e s dilg (a] @ licg Anic s dll i Sk 0] dic lalg)

The reliable ‘9mams, may Allah Almighty be pleased with them
and with us for their sake, have narrated these [reports] from
him. Amin. Allah Almighty knows best.







The Second Question






THE SECOND
QUESTION

Categories of the Khilafah

R OSSO
e ——a e i

QUERY EIGHTY 1297 H.

Sent by His Luminous Eminence Mawlana Hadrat Sayyiduna
Shah ‘Abt al-Husayn ‘Ahmad Nari Miyan Sahib Mahrehrawr,
may his blessings be prolonged.

This query was for some clarification regarding the khildfah
(authority of representation) and the sajjadah-nashini
(successorship) of the noble ‘awliya’ Its objectives are evident in

the contents Of thC response.
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THE ANSWER

sl of ySIf g aaAa A Gle AN llg bglall dll 1o
i 18313 amv04 lialeg <16 yoi cligXg AUARY diylang 16 yvi|

All praise is for Allah. Blessings and salutations be upon His beloved,
the Chosen One, and upon his noble progeny, the eminent masters, and
upon his sublime companions, and the gnostic ‘awliya’ and upon us

alongside them, forever and always.

Thereafter, the khildfah of the noble ‘awliyd’, may Allah deliver to
us the benefit of their blessings in this world and the hereafter,

is of two types: ammah (general) and khassah (exclusive).

Khilafah 'Ammah (General Khilafah)

'Ammah: is that whoever the murshid murabbi (the spiritual guide
who also gives spiritual training) sees to be honest and capable
of facilitating training amongst his closest and distant murids
(disciples), he makes them a khalifah and representative. He also
grants a similitude of khilafah to authorize him to accept
allegiance (bay'ah), to prescribe to him the ‘adhkar (recitations),
‘ashghdl (craditions), awrad (litanies), and ‘a'mal (practices), and
also for him to train those who desire it and guide those who
seck guidance.

This meaning [of khilﬁfah] is strictly a religious position, and in
this, to have more than one khaltfah, without any limit or extent,
is permissible and effective. All of the noble companions of His
Eminence, the Master of all Creations, the Guide of all,
Muhammad al-Mustafa, may Allah send blessings and
salutations upon him, in this meaning, were khulafd’ (pl. of
khalifah) of His Eminence, and it is this very khilafah that has
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been regarded the inheritance of the Prophets. Moreover, in this
meaning, the scholars of the religion, the perfect shuyakh (pl. of
shaykh), and the people of the shartah and tarigah up until the
establishment of Qiyamah, are all the khulafa’ and representatives
of the Honorable Messenger, upon him be the most superior
blessing and commendation. Furthermore, this khilafah can
coexist alongside the lifetime of the bestower of the khildfah —as

is apparent.

Khilafah Khassah (Exclusive Khilafah)

Khassah: is that following the passing of the murshid murabbi, this
individual ascends their exclusive seat upon which none other
than him were permitted to sit on in his lifetime. A position will
be established for him in all affairs of organization, order,
control, management, dismissal and appointment of staff, the
expediting and delaying of affairs, authority over the
endowments of the khdnqdh, and the establishment of the

khangah’s expenses.

This meaning, although in reality is related to religion, on the

surface, it is related to the temporary world (dunyd).

Just as Sayyiduna ‘Ali, may Allah Almighty ennoble his
countenance, said regarding the khila‘fah of Sayyiduna [‘Aba
Bakr] al-Siddiq, may Allah be pleased with him:

BLI 5 Y3 Y8 § g alanig dle (M dlf ol alf Jgay du y
The Messenger of Allah, may Allah Almighty send blessings and

salutations upon him, was pleased with him for our religion. Shall we

not be pleased with him for our dunyd (worldly life)? “

* al-Tabgat al-Kubra li ‘Ibn Sa'd, Dhikr Bay'ah ‘Abu Bakr
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This khildfah is very similar to the grand khila‘fah and ‘imamah
and thus, cannot coexist with the lifetime of the bestower of the

khilafah. This is exactly what a spiritual successor is.

In this regard, foremost consideration will be given to the
explicit mention of the bestower of khildfah. Whoever he has
appointed as the heir apparent or for whomever he has issued a
bequest near the time of passing will be appointed on the
condition that the bequest is considerable in the shariah, that
the heir who has been mentioned is Worthy and deserving, and
that if any endowments are attached to the khangah, he possesses
competence of authority over them. In the presence of this, the
case is not to be referred to the advisory council and the
authorities (‘ahl al—hall wa al- 'aqd) under the assumption that the
exp]icit dictum — which is accepted and considerable in the
shartah — is insufficient, similar to how it is in the case of the

grand ‘imamah and grand khilafah.

Moreover, mere tacit agreement and lack of negation will surely
not be considerable against the explicit dictum, and more so
when the dictum is more recent. For example, if someone in the
presence of the murshid murabbt says, “After his eminence, Zayd
will be the successor,” or if the writing of any individual contains
such content and is recited in the presence of the murshid
murabbi, and he remains silent upon hearing such a statement or
writing. Then, following this, he issues the bequest of
successorship in the name of 'Amr, or in the partnership of Zayd
and 'Amr, then only this bequest will be admissible, and that
[previous] silence will continue to fall short of the threshold of

consideration.

ol iy X 03] ddalf (3 (yiacts elld e g
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THE SACRED LINK.

The evidence for that is two principles of ﬁqh: the ﬁ'rsr is that a
statement shall not be aceribuced ro the silent™, and the other is that
the explicit [statement] outweighs implication.”

In the case that two explicit diccums are discovered and in one,
the explicit mention is a bequest in the name of Zayd, and the
second in the name of 'Amr, or for both, and the date of one of
them is later than the other, then even then, both dictums will
remain valid, and Zayd and 'Amr both will be deemed heirs.
However, if the latter dictum is a withdrawal of the prior
dictum, and the prior heir has been dismissed, then
undoubtedly, the latter will abrogate the prior.

This is as it is in Radd al-Muhtar regarding the etiquette of
heirs, [related] from Tdta‘rkhdniyah:

€190 5b10g S 0 g Laad YT If 09l Bla) 1S9 U ) ol 9]
000! 21 0110 Jhais X Baic Gogh O s o] Jg3 ff otay] yS5

dytagl Ge Jo¥I iy X 4iS] gf diaw baa aisng on OIS of Gin

[1f] someone makes any man an heir and stayed for some time,
then made another an heir, then both are heirs in it all (all of his
affairs) whether he remembers his bequest in the name of the first
or has forgotten, because according to us, the heir is not dismissed
except if dismissed by the one appointing the heir, such that if
there is a gap of one year, or more, between both of his bequests,

the first will not be dismissed from being the heir.*

In the case that there is no dictum, then the historical cradition
of the dargdh and khdnqa‘h will be adhered to, or whoever the

authorities come to a consensus upon.

* al-Ashbah wa al-Naza'ir, al-Fann al-Awwal, al-Qa'idah al-Thaniyah 'Ashar
* Radd al-Muhtar, Kitab al-Nikah, Bab al-Mahr
* Radd al-Muhtar, Kitab al-Wagf, Fasl Yura't Shart al-Wagif fi ‘ljazatiht
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IMAM AHMAD RIDA

However, in these two scenarios, it is imperative that the
aforementioned individual possesses khilﬁfah ammah from the
murshid murabbt by acceptable means. Otherwise, even if by
means of assuming responsibilities or, due to the absence of a
gadi in our lands, by the consensus of the people, the authority
of the endowments is validated — the successorship will surely
not be valid as that is khilafah khassah (exclusive khilafah), and
no khass (exclusivity) can be established in absence of @mm
(generality). Moreover, khilafah ‘ammah, by any means, cannot be

attained without valid authorization (%jazah sahthah).

&v‘ 13

i

~

Seven Types of Khilafah”

The honorable ‘Asad al-'Arifin Sayyiduna wa Mawlana Hadrac
Sayyid Shah Hamzah 'Ayni Marchrawi, may Allah Almighty
sanctify his pure secret, states in his Bayad Shartf:

i Ul &2 e £ it f o B el o STl I T [T

Lot P76 U oty o 6Lz e ) ol U s 1 222

It should be known that the khildfah of the masha’ikh (pl. of shaykh)
which is prevalent in this region is of seven types: the first is ‘isalah,

the second is ‘ijazah, the third is ijma, the fourth is wirathah, the

fifth is hukm, the sixth is taklif, the seventh is ‘awaysi.

I. ‘Isalah (Direct Spiritual Appointment)

s 57 u:‘ﬁ‘e’/z’ff & uj'/y Ly ol
As for ‘isalah, ic is that any shaykh appoints his khalifah

and successor based on the command of Allah.

X

SRR

* Note: Sayyiduna ‘A’la Hadrat, upon him be mercy, lists all seven types
of khilafah, but details only five of them. (translator)
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(Ur ‘ I say: That is as it is in the hadith from him, may Allah Almighty \"
(«.- n . . . « . . N
(' 3e: send Dblessings and salutations upon him, “I did not give 2
e recedence to ‘Aba Bakr and '‘Umar, but Allah granted them TN
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"5 both precedence.” Also from him, may Allah Almighty send ¢
:\x blessings and salutations upon him, is, “I beseeched Allah three 0

* times that He grants you precedence O 'Ali. He refused to me
Kot except the precedence of ‘Abt Bakr.™ He, may Allah Almighty

RIS

,&7 send blessings and salutations upon him, said, “Allah and the ’
I"‘t' believers refused any but ‘Aba Bakr,”® and up to others from the .
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ﬁ\% We resume the word of Sayyiduna Hamzah, may the Dominant

)3« sanctify his secret: And ‘ijazah is that a shaykh deems any disciple
( fit for the task, whether he be an heir or not, and authorizes him

e as his khalffah by his own plcasure and interest.
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I11. ‘Ijmi‘ (Communal Designation)

[Continuing the word of Sayyiduna Hamzah ‘Ayni, may Allah be
pleased with him:]

b, LS P e g 2 Bz
kﬁzfa)u)i‘?bG,g/giijﬁs’(;

And ‘ijma' is that the shaykh passes away from this realm without
having appointed a khalifah, and so the people of the nation and tribe
appoint the heir or a disciple as the successor of the shaykh.

] 0yS le (yabalf ya sdalg Ja) Jai YTt Jodi
mbllsjdﬁlg?b)omk()elaéall)gaibamhmmgbluj
I say: Like the authorities’ appointment of ‘Amir al-Mu'minin
'Ali, may Allah Almighty ennoble his countenance, as the

khalifah after the martyrdom of ‘Amir al-Muminin '‘Uthman,
may Allah A]mighty be pleased with him.

[Continuing the word of Sayyiduna Hamzah 'Ayni, may Allah be
pleased with him:]

I I 3 Ly e Dl g B 1L

This khilafah, according to the masha’ikh, is not prevalent, and this

type of khilafah is called khila‘fah ‘khtira 'Tyah (fabricated khilafah).

e 1] 4y yalf Gl 5 A0 A8YAY daal dng ybialf Aatell A6YAY alseiX Jod]
Alig i Jtsd dllf bo df Jgan y A Ja] (30 (1S 166 darg Gliss dlif @3S

I say: Due to the absence of khilafah ‘@mmah which is a condition
for the validity of khilafah khassah in the field of tarigah. As for
'AlL, may Allah Almighty ennoble his countenance, he is
amongst the most sublime khulafd’ (pl. of khalifah) of Allah’s
Messenger, may Allah Almighty send blessings and salutations
upon him.”
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THE SACRED LINK.
IV. “‘Wirachah (Hereditary Succession)

[Continuing the word of Sayyiduna Hamzah 'Aynt, may Allah be
pleased with him:]

e2bod el 3y w2 Ul it Eoler BT
&//,-er“’ Y2 u:a;j’l bl o 2l UL p'/i-)b

Wirathah is that a shaykh passes away from this realm
without having appointed a khalifah in his place so an heir
of that shaykh who is fit for this position of khildfah ascends

his position and appoints himself as the khaltfah.

2B i€ (330500 3] 406 (31 493 dic s a0y dglea 1031 B3RS Jos]
] uo 486 X9 AayIA 4] dd e OIS ] Qg (3] g Ol il AlaX] YAl
M ] 035 e Gim & ALY il Jong A6VAI 6ges ySiy dic e dl] o
(1 ig Lagliaa (Jid (ylaie O (galss @il | ()SIg 33l G3ig ia Jsi aang
QM OBS 58 6 ) b e (Lot (1 23 819 ) 433 la dylgg dac
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I say: This is like the khila‘fah of ‘Amir Mu‘iwiyah, may Allah
Almighty be pleased with him, following the son of his uncle,
‘Amir al-Muminin ['Ucthman] al-Ghant prior to the entrustment
he, may Allah Almighty be pleased with him, claimed before
him that he is the khalifah. Elsewise, it has been auchenticated
that he, may Allah Almighty be pleased with him, used to deny
the claim of khilafah, and he would say, “I most surely know that
he (Al may Allah Almighty ennoble his countenance) is
superior to me and more worthy of the affair. However, do you
all not know that 'Uthman was murdered unjustly and that I am
the son of his uncle and his representative? I seck the
avengement of his blood.” This was narrated by Yahya bin
Sulayman al-Ju'fi, the shaykh of Bukhart, in Kitab al-Siffm with a

sound chain of transmission from ‘Aba Muslim al-Khawlani.
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(’i‘ As for after the entrusement of ‘Imam [Hasan] al—Mujtabd to him, then B A
(351 e
<4.3':" there is no doubr that he is the true ‘imam and the righteous leader, as R ;
I *’ ‘Allamah ‘Ibn Hajar detailed in al-Sawa'ig.” ; &l
.. R
»'- Eﬁc >
(s [Continuing the word of Sayyiduna Hamzah 'Ayni, may Allah be o
pi: pleased with him:] :_»;.
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¥ The masha'ikh did not accepe this type and at times, if the shaykh ’5"‘
:«\ commands him internally, it is permissible because according to ‘»;
[F 3 the .Safis, the command of the souls is valid. = 4
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1 say: Now we return to the ‘Uwaysiyah. It is just as Sayyidi ‘Aba o -
l'l‘ al-Hasan al-Kharagani is the khalifah of Sayyidi ‘Abt Yazid al- ‘t x|
e Bistami, may Allah Almighty sanctify their secrets. However, B
“ this shall not be accepted for just any ordinary claimant — not :‘ M
| 7‘ until we learn of his credibility and honesty, or the ‘Ahl al—Bd;in ‘; ) (
’A (the People of the Inner State) testify for him. From here to the :g‘::}
¥ 513' end of what he (Shah Hamzah 'Ayni) has noted and explained v
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Because that which is understood according to custom is
like it has been made a condition verbally,”” and what
the Muslims see as good is good according to Allah*”

Ina place such as this, the predominant custom is that the eldest
of the children bears the right, and in his presence, another
cannot be [the successor]. However, in the case that he is void of
the merit or the one appointing the khalifah has issued a
considerable bequest of the appointment of someone else
entirely or in the partnership and cooperation of someone else

alongside him, then to act upon it is certainly inevitable.

Moreover, just as it is acceptable for the one appointing the
khalifah to completely deprive his close relative based on a shart
prudence, he can make someone else his partner or associate
based on a prudence. Amongst the reasons of prudence, one
reason could be that because one aspect of this blessed position
is related to the world and the other to the re]igion, it is
unfathomable that somecone possessing only sufficient
discernment in one aspect will responsibly tend to all matters.
Thus, if the one appointing the khalifah, being someone who is
wary of the manners of prudence, sees the discernment of one of
his close people towards this way, and that of another to be
greater that way, who can prevent the one of intuition and the
one who is aware of the results of affairs®** from appointing the
one of more discernment in religion as the khalifah — and with
consideration to the other aspect — appointing the one with

more discernment of the worldly affairs as his partner and

WY Py

¥ Radd al-Muhtar, Kitab al-Buya'
* al-Mustadrak li al- Hakim: 4465

7 Someone familiar with the outcomes of affairs, the most guided in religion, one who
treads the path of righteousness, and from the other standpoint, che most knowledgeable
of worldly matters (author)
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making him his supporter? As a result of the joining of views, a

composite model can be achieved, and the enduring of all the

burdens of this grand position can be manifested in a beautiful

manner.

Morcover, the plurality which is impermissible in 9mamah kubra
(grand position of being ‘imam) is due to duality” being a
probable means to great tribulations and horrid battles, as is

apparent. It is a well-known parable:

,@f z“ Iy olZsl 95

Two kings cannot live in a single land.

This khilafah, although very similar to ‘imamah kubra — and due
to which the excess and pluralicy which is valid in the firs
khildfah (khildfah ammah) is unfacthomable in this case — it does
not share similarity to it in every regard. That is Why being from
the tribe of Quraysh was not made a condition.

And as for the wisdom [behind Why duality in this case would be
avoided] that this mendicant has mentioned as an example —
then, in the case that duality [in khilafah khassah] does occur,
there is no apparent evidence for its invalidation. Whoever
claims such, the burden of explanation is upon him. And
concerning just the authority of the endowments (‘awqdf), there
is clear evidence of permissibility in the pluralicy of its

supervisors.

However, there is no doubt in the fact that in the tradition of
successorship, singularity is the predominant custom. Withourt a
good reason, it should not be contradicted. That being said, the

discussion is regarding when the murshid murabbi, being someone

WY e P g

¥ For there to be two khalifahs is a battlefield for the birth of tremendously great

tribulations and destructive battles (author)
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THE SACRED LINK.

WhO is wary Of the manners Of prudence and someone WhO is

very great in status, has appointed two successors, there is no
way to disregard it. Nevertheless, in the aforementioned
scenario, it could be considered that the one of more
discernment in the religion is the true successor and the other is

the observer and overlooker.
Ayl 6y (oS

As we have indicated towards.

1030 6a3an e s Al Glag SESI af b.icg igall ale] s dilg
0] 09 LiXIg gty el LlxoXlg JXIg

Allah Almighty is most knowing of accuracy and by Him is ‘Umm al-
Kitab. May Allah A]mighty send blessings upon Sayyiduni
Muhammad, the progeny, the companions, the khulafa, the
representatives, the followers, and the beloveds. Amin!







The Third Question






THE THIRD
QUESTION

Oneness of the Shaykh

QUERY EIGHTY-ONE Shawwal 23, 1309 H.

[Sent] With the treatise Zayb e Ghurfah, regarding the
prohibition of plurality in spiritual allegiance, (bay'ah) intending
attestation.

Sent by: Janab Mawlawi Muhammad 'Abd al-Sami' Sahib, the
marhiim (enveloped in mercy) and maghfir (forgiven), the author
of ‘Anwar e Sati ah

From Meerut
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THE ANSWER
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All praise is for Allah, the One, the Peerless, the One Far
Beyond any Association or Plurality. Blessings and salutations
be upon the Matchless Prophet, his progeny, his companions,

and their adherents in guidance from the beginning of time to
the furthest poine of the end of time.

In reality, without a valid, true, and coercive need — in the
presence of the shaykh, completely avoiding the pledge of
allegiance (bay'ah) on the hands of another should be considered

necessary.

20 03] 39 &3¢ 99 Al Ay YA gag
That is the chosen position, and in it is virtue. In

other than it, there is harm — every type of harm.

Darting eyes and the acts of the undomesticated are a means of
deprivation. Allah, the Lord of all Creations, forbid!

Beware, the Glorious Quran explicitly states that it is only best
that it be:

One man belonging to a single man**

¥ Surah al-Zumar: 29

30
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Are they both equal in comparison? All praise is for
Allah. Rather, the majority of them know not.”
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The Shaykh is the Focal Point of Attention

Beware, the true shaykh is the focal point (giblah) of attention,
and to turn away from the giblah is a manifest contradiction to

prayer.
Despite having said:

ol 4.4 314 1ofgh 25516

So, wherever you turn, there is

the wajh (pleasure) of Allah*

It is said to the seckers of’ wajh—Alldh, that:

ot s s

8yinsh 25504 Ioigh ti& (2 Aix
Wherever you may be, turn your faces
in its (Masjid Haram) direction.”

This position is one of tahart (exercising personal judgment
when unable to access any means which tells the direction of the
qiblah), the giblah of someone practicing taharrt is a qiblah of

taharrt.

Beware, the people of loyalty consider leaving the door of the
masters of the world to go to the court of another to be

ungratefulness.

¥ ibid
¥ Sarah al-Baqarah: 115

77 Surah al-Baqarah: 144, 150

SOOI
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G G oo G
The head is at this place, the prostration is at this place,

the servanthood is at this place, solace is at this place.

Thus, what is the match of the favors of the dunyd in comparison
to those of the honorable shaykh? How strange is he who makes
the claim of love and sincerity for the shaykh yet, in his presence,

sings the praise of this person or that person.
W L7
:,f (b/ Lz—/g S

When EI’lC heartfinds SOl[lCC ‘UUlEI’l one beloved,

How will it attain its desire by meeting with another?
JE U 2 ae
S w7 phouf

Place a hundred bundles of basil before the nightingale,
But its heart shall not desire except the fragrance of the flower.

Beware, the fayd (the spiritual abundance of bounties) of the
shaykh is mann and salwa, and it will lead to a poor outcome to

say:
BN LY

We will never be enduring of one food! *
aiaeg B ySy ¢l y el 1030 (HS9 bl yanf ()S3 Y6

Thus, do not be an Israclite. Be Muhammadan.
Your provision shall come to you day and m'ght.

** Sarah al-Bagarah: 61
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,"3 The Station of the Shaykh

e Beware, the father is the father of the physical body, and the
o shaykh is the father of the heart. The master is the emancipator
(\i*.j of the physical body, and the shaykh emancipates the pure soul.
| To reprimand the people of desire, this hadith is sufficient: He

?“ who tells his father to be someone other than his facher, or he
o who takes another as a master in the presence of his master,
ti upon him is the curse of Allah, the Angels, and of all people.
&\ Allah Almighey will not accept his fard (obligatory acts of
\’ Worship), nor naﬂ (Voluntary acts of Worship).

G ¢ o
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“‘) . The five ‘imams narrate from ‘Amir al-Mwminin 'Alt, may
:«_ Allah Almighty ennoble his countenance, [and he] from the
1B 3 Prophet , may Allah send blessings and salutations upon him,
)é(: “Whoever claims [connection] to other than his own farher, or
|)'3 % takes someone other than his master as a master, upon him is
“ the curse of Allah, the Angels, and the people in totality.

Allah does not accept his fard, nor nafl.””

Those who have committed such acts out of jest, do they not

2 535 fear that they may receive, by way of qiyas jalf (obvious analogy),
the horrid threat of this authentic hadith?

>
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Beware, those who have always been fortunate themselves,

"

despite the command of the shaykh, refused to abandon the
shaykh. And what was the rea]ity of this abandonment? It was

leaving a spring to go to an overflowing ocean. Yet, despite it all,
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¥ Sahth Muslim: 1370a
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they did not tolerate forsaking the court of the shaykh, and this
etiquette of theirs was taken a 1iking to by the beloveds of Allah.

A Story of Shaykh 'Ali bin Hayti's Disciple

His Luminous Eminence, the Master of the Noble Awliya) the
‘Imam of the Grand Gnostics, the Honorable Sayyiduni Ghawth
‘A"zam, may Allah be pleased with him, arrived at the place of
the Honorable Sayyidi 'Alf bin Haytf, may his magnificent secret
be sanctified. The Honorable 'Ali bin Hayti commanded his
distinguished disciple and speciﬁed successor, Sayyidi ‘Aba al-
Hasan 'Ali Jawsaqi, may the mercy of Allah Almighty be upon
him, that he take on the responsibility of serving the Honorable
Ghawth, may Allah be pleased with him, and he had informed
him prior that, “I am of the slaves of His Luminous Eminence,

Ghawth ‘A*zam, may Allah be pleased with him.”

Upon hearing this much from the shaykh, Sayyidi ‘Abt al-Hasan,
may his secret be sanctified, began to weep and did not wish, in
any way, to forsake the court of the shaykh. Upon seeing him
crying, His Eminence, the Ghawth (succor) of the ‘Awliya, may
Allah be pleased with him, said:

dig @0y G G B[ s g
He does not prefer a bosom save the
one from which he has been suckled.

And he commanded him to remain in the service of his shaykh.
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THE SACRED LINK.

Related by Sayyidi ‘Tmam Nur al-Din ‘Abu al-Hasan 'Alt
bin Yasuf al-Lakhmt, may his secret be sanctified, in his
book, Bahjah al-Asrar wa Ma'din al-Anwar *, with a sahth
(authentic) chain of transmission from ‘Abu Hafg 'Umar al-

Bazzar, may Allah Almighty sanctify his secret.

The Gnostic of Allah, the Most Sublime ‘Imam, Sayyidi 'Abd al-
Wahhab al-Sha'rani, may his divine secret be sanctified, states in
Mizan al-Shari'ah al-Kubra:

ASQ)JSHIQMLC)OIW!QQQAEAAL)QDIQMH:\LC@J;JMM
g g of il 1 )4l dddn ) claleg (3120 (.10 Ayl cutind

I heard Sayyidr 'Ali al-Khawwas, may Allah envelope him in
mercy, saying, “Verily, the scholars of the shartah have
commanded the student the commitment of a specified madh-
hab, and the scholars of spiritualiry [have commanded] the
disciple the commitment to one shaykh.”*
Thereafter, the aforementioned saint, may his beneficial secret
be sanctified, clarified this matter with an explicit example.
‘Imam ‘Allamah 'Abdart Makki, alias ‘Ibn al-Hajj, may the mercy
of Allah Almighty be upon him, says in the blessed Madkhal:

A il Sl ] 5 435G B 9 (380 B 3 LS b3y d s ths 1 yall
YAIAL 1 stafg 2161 10 AT 1 4036 £ B §)) (3 Jods ALig dile
The disciple reveres his shaykh and gives him preference over
others who share his era because the Prophet, may Allah send
blessings and salutations upon him, says, “Whoever is granted
provision in anything, he should adhere to it.” # (ro the end of
what he noted and said beautiﬁdly —thisisa summmy)

* Bahjah al-‘Asrar, Dhikr ‘Aba al-Hasan 'Alt al-Jawsaqt
" al-Mizan al-Kubra, Fasl fa ‘in Qulta fa ‘idha Infakka Qalb al-Wali ‘an al-Tagld
* al-Madkhal li ‘Ibn al-Hajj, Haqiqah ‘Akhdh al-'Ahd

35

—

AL

B

-

" \U/ (&/

E

\
~

NS

LR 7

N



Wy

SRR

R R
ol M ",

e

IMAM AHMAD RIDA
Also, in this is:

0Adh e dinliljf (99 ey (AN (3 8 gLl al 4340 )
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Verily, there is abundance for the disciple in thinking
positively of them (all masha'ikh) and in the commitment to a
single shaykh upon whom he relies in his affairs, and he shall

be wary of passing his time to no benefic.”

Note: This hadith that the aforementioned ‘imam related as

mu'dal™ is a sound hadith.

dic s ) iy il (o€ s Ly larl b b Lo ax A
A3 el 22 Ayl (505l 4] (309 dian (30 4310 (i Sic gag
A0t £ s b & tygs (30 Jadl Al e s alf s ] (3 Lamic

Bayhaqt related it in Shu'ab al-Iman” with a sound chain of
transmission from Anas, may Allah Almighty be pleased with
him. According to ‘Ibn Majah, it is from his hadith and also
from the hadich of ‘Umm al-Mwminin al-Siddiqah, may Allah
Almighty be pleased with them both, [narmting] from the
Prophet, may Allah Almighty send blessings and salutations
upon him, in the wording, “Whoever is granted blessing in

» 46

anything, he should adhere to it.

This astonishing derivation from it is exquisite and magnificent.

# al-Madkhal li ‘Ibn al-Hajj, Fasl fi Dukhal al-Murid al-Khalwah

* Mu'dal: a report in whose chain of transmission two or more consecutive narrators are

omitted (translacor)
¥ Shu'ab al-Tman: 1241

* al-Asrar al-Ma'rafah, with reference to Sunan ‘Ibn Majah: 887
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All praise is for Allah upon what He provided and granted as a
favor. Blessings and salutations be upon His Messenger, the most
granting of favors, upon his progeny, companions, and all those
who believed. Allah Almighty knows best, and His knowledge -
majestic is His glory — is most perfect, and His rule — sublime is His
grandeur — is most just.
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The Fourth Question
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THE FOURTH
QUESTION

He Who Has no Shaykh

QUERY EIGHTY-TWO Shawwal 15, 1317 H.

What do the scholars of the religion say in the following matter:

Zayd says and writes in his book:
Z>)i§(|k?s‘:oi.la.\_x.\.\~ D df fuaiae 1:\3.\“&?541@_\3:2(04

He who has no shaykh in the dunya, his
shaykh is Shaytan in the hereafter
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92 :
ﬁ\;g In other words, on the Day of Judgment, he will be resurrected l‘
)'4.3:‘ amongst the congregation of Shay;dn. '
“"-3 Be|
'- His Eminence, may Allah send blessings and salutations upon :
|‘!r him, states: M
o i
|.|,?.’ 4% 5 IS dagd B Eiy i I
',:;‘- 8 The shaykh, amongst his people, is : 41
i comparable to a prophet amongst his nation.” )Q\,
* <
;«\ In other words, just as the nation (ummah) is guided by a x;
F 3 prophet, the disciple is guided by the shaykh or murshid. The Che
P2 . . . .. EadN
R nation to which a prophet has not come is astray and similarly, o O
”} ' the one without a shaykh is misguided.

54

S The Honorable Shaykh al-Masha'ikh Nizam al-Din ‘Awliya’,
15( Mahbﬁb ‘Ilahi (a ticle of the shaykh which means: the beloved of
{“_ . Allah), may Allah be pleased with him, has written in Rahat al-
3 Quliib, “The individual not in the boundaries of the shirtrail*® of
@C the ‘Awliya’ of Allah, or in other words has no shaykh, is outside
ll% the folds of ‘Islam such that his slavery [to Allah] is not accepted.
His prayer and fasting are akin to a lantern withour fuel”

SRR

foro!

Some of the noble sifis have said that the salam of the shaykh-less
shall be responded to with “hadaka Allah (may Allah guide you),”
and the one who responds with “alayka (upon you),” purposely
to the shaykh-less has sided with the Shaytan. [As seen in the]
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* This literally refers to the lower portion of the upper garment which hangs below the
waist, also called daman in the Urdu language. This is figuracive speech which means to

s

be associated with something. (translator)
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If he takes on any task without a shaykh,
It is destruction he has taken on for himself!

LoekFrends S

Constant recitation of litanies without a

guide is equivalem’ to destruction of life.

e

(l ~ Furthermore, Bakr says, “I have not pledged allegiance to any

' . individual, 1 pray salah, 1 fast, I deem true the rulings of the

" 3 blessed shartah, the Glorious Word [of Allah], and that which
I. g the scholars of the religion state. However, I am not the disciple
8: of any ascetic shaykh and nor do I say that to be a disciple is
; n Wrongful.”

[E >

Thence, in this scenario, as a result of Zayd's word, no form of

R

fang )
o

worship performed by Bakr will be accepted in the court of al-

i

Bart Almighty; all forms of Worship performed by Bakr without

N
o

.
a0
s

having become a disciple have gone in vain. [To say,] “Salam
‘Alayka” to Bakr would thus be impermissible, Bakr would have

e
273

left the folds of ‘Islam and would be resurrected in the
congregation of shaydﬁn (pl. of Shay_tcin).

e PN

Thereupon, what is Bakr to do in this sitcuation?
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THE ANSWER

The shaykh, i.c., the one who shows the way to, or is a guide to,
or one who leads to the path of Allah, is of two types:

1. 'Amm (General): The guide is the Word of Allah, the word
of the Messenger, the word of the ‘imams of the shartah and
tarigah (spirituality), and the word of the scholars of the
outward and inward states in this uninterrupted chain that
the guide of the laymen is the word of the scholars, the
guide of the scholars is the word of the ‘imams, the guide of
the ‘imams is the word of the Messenger, and the guide of
the Messenger is the Word of Allah.

2. Khass (Specific): That Zayd pledges allegiance on the
hands of a specific servant of Allah who is a guide, is
guided, worthy of leadership and guidance, and someone
who simultaneously possesses all requirements of bay'ah
(spiritual allegiance), and that he (Zayd) remains adherent
to his guidance which is in accordance with the shariah and

the tarigah in his talks, walks, actions, and inactions.

A guiding shaykh in the first meaning is incumbent upon all.
And such a shaykh-less individual (in the first meaning of
shaykh) is far from ‘Islam. His worship is in vain and rejected. To
precede in salam to him is prohibited and forbidden. On the Day
of Judgment, he will be resurrected in the congregation of
Shaytan. Allah Almighty states

fnatay 036 351945 i
On that day that We summon every
community wich their leader.”

» Surah al-Isra 71
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THE SACRED LINK.

When this individual did not take the ‘imams of guidance as his
guide, he became a disciple of the ‘imam ofmisguidanee, ie., the
accursed Shaytan. Certainly, on the Day of Judgment, he will rise
in his congregation, Allah Almighty forbid.

However, amongst those who proclaim the shahadah, this
category of shaykh-less individuals can be split into four

subcategories:

I. The kdfir (disbeliever) who outright fail to believe in the
Quran and Hadﬂ:h, such as the Naturalists (Nechar?) who
explicitly say for the ‘ahadith to be rejected and futile and
they reject the definite and explicit (gar'?) meanings of the
Qurian to distort them into tales and fables from their own

hearts. May Allah curse them severely.

1. The Ghayr-mugallids (non-mugallids) who, on the surface,
believe in the Quran and Hadith but believe for the
statements of the ‘imams of the religion and the carriers of
the mighty shartah to be inconsiderable. They seek direct
connection to Allah and the Messenger after breaking the
chain of allegiance.

And soon EhOSE who oppress shall learn

what place of return they shall recurn t0”

11I. The Muqallid Wahhabis who, on the surface, exercise
nominal taglid of the ‘imams in the fura' matters of
jurisprudence (figh), but in terms of ‘usual and creed, they
tread a path contrary to that of the Sawad Azam (the
Greater Group). They are also enraged at the mention of
the stations, ranks, and supremacy of the noble ‘awliya.

* Sarah al-Shu'ara’ 227

v

T

o

S

~w S
N y.\?:’: N 3

e L
RBCE

~
£330

.

(%,

”~

ZRATERE



Q’"{fﬁ’“’””\”/‘ R Rt g

TN T TAI Tt mz}v

T Nl A S ST S S

A_
Tl

<=

7;7

3
\

R R R R

ool

A

N T
0 ate avs

v

e
o

TR

IMAM AHMAD RIDA

IV. Similar are all misguided sects, the deluded, the astray,
the Rawafid (pl. of Rafidi), the Khawarij (pl. of Khariji), the
Mu'tazilah, the Qadartyah, the Jabartyah, etc., may Allah
devastate them, as they, abandoning the path of guidance,
took their desire as an ‘imam and thus connected their chain

of allegiance to the accursed Shaytan. Allah Almighty says:
15 44%) 131 5 43380
Do you see the one who takes his desire as his deity?”'

In summary, the comprehensive word is that the people of
desire, i.c., all adversaries of the ‘Ahl al-Sunnah, are the ones who
are without a true shaykh in this meaning and are truly deserving

of all such rulings.

95853 L il palita
Allah destroy them, to where do they diverc?”

The Sunni of proper creed who believes in the ‘imams of
guidance, considers necessary the taqle of the ‘imams, is a true
lover of the noble ‘awliya’, and is steadfast in all beliefs on the
path of truth, is certainly not shaykh-less. All four of those pure
guides, i.e., the Word of Allah and the Messenger, the ‘imams,
and the scholars of the outward and inward states, are his
shaykh. Rather, if he is upon this very state, then similar to
thousands of the Muslims of the ‘Ahl al-Sunnah, his hand is in the
hand of the pure shartah although, on the surface, he has not
been honored by placing his hand in the blessed hand of a

particu] ar servant O{"Allﬁh
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Allah has tied our era to the peoplc of sweet mouths,

We are all servants, and L'hOSC pCOpZE are masters.

The individual who seeks to tread the path of sulik (spiritual
wayfaring) requires even the shaykh and guide (murshid) in the
second meaning (khdss). This is not a path man can tread on
basis of his own whim or by studying books; each man faces new
adversities therein according to everyone’s own capability and
state which cannot be resolved except by the attention of a

particular and perfect guide.

However, to app]y such harsh ruiings upon abandoning this is
simply absurd, a futile lie, explicit oppression, and a manifest
slander against the religion of Allah. Firstly, those who journey
this path are very little and those who do desire this, in this era
of darkness, sinisterness, concealment of the majority of the
people of wilayah, the crowd of the world, and seckers of
boastful character, it is difficult for the perfect (kamil) shaykh to

be accessible at all times.

ety (erd"' [
ely ,x[,-' p=4 ». u’i

How many a time, the devil appears in form of man,

Thence, the hand shall not be submitted into just any hand!

Thousands of scholars and pious people have passed whose
connection in this particular method of bayah is not proven
apparently. Can they, Allah forbid, be deemed subject to these
harsh rulings? And those who did become connected, did they
become connected as soon as they acquired the faculty of reason?
Not at alll Rather, a plethora of them did at the time they had
reached the lofty rank of leadership (imamah) in ourward

- 47

Lyl W
P#:’:‘ "

~

"i{

LR P A
RPN

~ 4

SOOI
e :

A

”~

ZRATERE



IMAM AHMAD RIDA

knowledge. Were they deserving, Allah forbid, of such rulings
until that time? This is sheer, clear, and manifest ignorance — wa

al-ayadhu bi-Allah ta'ala (retuge is with Allah Almighty)!

The first hadich Zayd presented, there is no sign of it in the word
of the Messenger, may Allah send blessings and salutations upon
him, however it is the statement of the ‘awliyd’. The second

hadith:

ia] B IS 4098 (5 Fpiv
The shaykh, amongst his people, is

comparable to a prophet amongst his nation.”

— which ‘Ibn Hibban, in Kitab al-Du afa’, and Daylami, in Musnad
al-Firdaws, narrated from the Honorable ‘Aba Rafi', may Allah
be pleased with him, that the Messenger of Allah, may Allah
send blessings and salutations upon him, said such. Although
‘Imam ‘Ibn Hajar 'Asqalani, and ‘Ibn Taymiyah prior to him,
deemed it a fabrication (mawdii), and ‘Imam Sakhawi called it
baseless (batil), it is apparent from the methodology of the
sublime ‘Imam ]alil Suytti that it is only da‘if (weak), and not
baseless and fabricated. He presented this hadich in two ways in
Jami' Saghir:

281y il ()€ Y g 4iA 110 (b GhIAIIG diaf (B IS Alaf o Fiu JI8 cus
388 (31 )€ QIAIX) 8 (6 pialg £1aRAN L8 LN gD L LIS diny B gl

Such that he said, “The shaykh, amongst his people, is like the prophet
amongst his nation’ and Khaltlt in his Mashikhah and ‘Ibn al-Najjar
[narrated] from ‘Abi Rafi'*. “The shaykh, in his abode, is like the
prophet, in his community,” ‘Ibn Hibban [narrated it] in al-Du'afa’
Shtrazt in al-Algab from Ibn 'Umar””

£

7 al-Magqasid al-Hasanah: 609
" al-Jami' al-Saghir: 4969

7 al-Jami' al-Saghir: 4970
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THE SACRED LINK.

Moreover, he promised in the preface (khutbah) of the book
that, “I will not present any fabrication in this book.”

QIS gf g1639 & 385 Lac dliag ol Bidg ;abdl aS i S cus

Such that he said, “I abandoned the skin and took the

ﬂcsh. I safcguarded it from that which any fabricator or

liar has reported solitam'ly.” 6

However, only this much is proven from this that obedience to

the guides of the path of Allah is necessary. What discussion is in

this? Sufficient for this is the noble verse itself:

a3 913 Jg b oo i g
Obey Allah and obey the Messenger and chose of authoricy from you.”

Upon the most correct and preferable opinion, by ‘alu al-amr
(those of authority), the scholars of the religion are intended, as
it is inclusive of the scholars of the shariah and the scholars of
;aﬁqah both. To derive a meaning beyond this, that, “Whoever
does not apparently pledge allegiance on the hands of someone is
misguided,” is certainly not the fruit of the hadith. This is slander
and accusation or ignorance and foolishness. Wa al-ayadhu bi-
Allah ta'ala (refuge is with Allah Almighty)!

However, it has been stated regarding the grand bayah and
‘imamah (‘imamah kubra) in an authentic hadrch:

dan X Al agy dlf LAl dctin 30 11 gl (3
dilaly disg Ol dey ddie 8 iy Ala (3ag 4

Whoever restrains a hand from obedience shall meet Allah on
the Day of Judgment without having any argument, and
whoever dies and is not bound by the pledge of allegiance, he
has died a death of the days of ignorance (Jahiltyah)”®

* al-Jami' al-Saghw, Khugbah al-Muallif
7 Surah al-Nisa* 59

7 Sahth Muslim: 1851a
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IMAM AHMAD RIDA

‘Imam Muslim narrated it from 'Abd Allah bin 'Umar, may
Allah be pleased with them.

That too in the case that the imam is present and accessible as is

apparent, and otherwise:
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Allah does not burden a soul except to its capacicy.”
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Allah Almighty knows best.
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The Fifth Question






THE FIETH
QUESTION

Rulings Concerning the Successor

QUERY EIGHTY-THREE Shawwal 17, 1317 H.

From Kichhauchha Sharif, Faydabad Discrict

Sent by: The Honorable Sayyid Shah ‘Abt al-Mahmid Mawlana
Mawlawi ‘Ahmad ‘Ashraf Miyan Sahib ‘Ashrafi, may his glory be
prolonged

What do the sublime scholars and the noble mashaikh (pl. of
shaykh) say in the following matter?

The time of five hundred years has passed since Zayd and ‘Amr,
both full brothers, were cach separately granted two khirgahs (an
initiatory cloak granted to successors in the spiritual chains) by
one guide (murshid), i.e., their noble father, and thus attained
khilafah and successorship. Zayd, the elder son, has continuously,
on the day of the murshid’s urs (deach anniversary), speciﬁcally
donned the khirqah granted by the shaykh in the shrine of the
shaykh and performed the fatihah of the 'urs according to the

53
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IMAM AHMAD RIDA

tradition of the masha’ikh. In this manner, for eight generations
in the progeny of Zayd, the houschold khildfah and the
[ceremony ofl khirgah-poshi (a ceremony wherein the next
successor of the spiritual chain is granted the cloak) in the sense

of successorship remained established.

The final successor of the eighth generation, Bakr, passed away
leaving behind his wife, Hindah, and his brother and particular
khalifah (khalifah khass), Khalid. Following the demise of her
husband, Hindah went to her pre—marital home taking along the
aforementioned khirgah. The chain of allegiance and the
houschold khilafah has continued for about one hundred years,
but due to the stated reason, the khirgah-poshi has not been able
to take place in this time period. In the progeny of 'Amr, the
younger son, the khirgah-poshi would take place one day prior to
the urs until the ninth generation as the khirga-posht on the day
of the ‘urs itself would take place in the progeny of the elder son.

When the tradition could not be fulfilled in the era of Khalid
due to the absence of the khirgah, Rashid, the ninth successor of
'Amr and the contemporary of Khalid, held the khirgah-poshi on
both days. At present, in the chain of '"Amr is Hamid, and in the
offspring of Zayd is Mahmid, who apart from the allegiance and
khilafah, became a senior of the houschold and also took back the
khirgah and completely restored the lost tradition once again.
Now, Hamid is in disagreement concerning his deserving the
khirqah—poshi The houschold khila‘fah upuntil the shaykh of the
shaykh of Mahmad (Mahmud’s grand-shaykh) is accepted by
many of the dear ones of the family members and is well-known
amongst them. Some seniors of the family members have also
recorded this in their published treatises. The shaykh of
Mahmid, who was from the credible and just, was granted a
written and signed certificate of khilafah from his shaykh from

his own blessed pen which his own son a nd many others know
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THE SACRED LINK.

of. They continued this chain for much time; the people
continued to become disciples of his, then of Mahmﬁd, then of
the khulaf?’ of Mahmid. The seniors of the scholars and
masha’ikh of the era accepted Mahmad as the khalifah and
successor of the houschold and placed their seals of approval on
this. Rather, the shaykh of the shaykh of Mahmad himself wrote
“Sajjadah-nashin (successor)” in the titles alongside the name of
Mahmad in a signed letter.

In this scenario, will this chain of khildfah and successorship be
established and accepted, or will it not be accepted on the basis
of the denial of some who dispute it? Moreover, after the
tradition of khirgah-poshi being practiced continuously for four
hundred years in the family of Mahmid, then being
discontinued for approximately one hundred years due to the
aforementioned reason, and by the khirgah-posht being held on
both days by Hamid’s family, has the right of Mahmad been
terminated, or can he reinstate this tradition? Does Hamid bear
the right to objection and opposition of the khirqah—poshi of
Mahmid on the day of the urs, specifically in the confines of the
shrine on basis of the previously stated reasons, or not?

Explain and be rewarded!

K ):.;.:.'.'.'.;:. .......................... .
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THE ANSWER

In the scenario regarding which the question was asked, the
household khilafah and successorship of Mahmad is certainly
established and accepted, and the denial of those who dispute it
will not be paid any heed. In shar'? and rational terms, there are

two methods to estabiish such affairs:

L. ‘Iteisal al-Sanad (continuity in the chain)
I1. Popularity

It is manifest from the details of the question thac Mahmud
possesses both modes of establishment in a well-established
manner. Thus, the negation of the negator is certainly unheeded

and baseless.

It is [stated] in Fath al-Qadir, al-Bahr al-Ra’ig, al-Nahr al-Fa'ig,
Minah al-Ghaffar, and Radd al-Muhcar:

00 63a 1 gf 418 1w al (395 O o] (3 y0] 18] aminalf (jc il dldi @) yio

AT ()0 BGAIG (] () 1030 S 933 ] dilglus a9 20 QIS

313 yS3 135 ygahialf yilgial yAdfdryiay ¥ (paaizalldgaial

The method of its reporting for that from the mujtahid is one of two
affairs: either his chain of transmission be in it or that he takes it
from a renowned book which the hands circulate, the like of the books
of Muhammad bin al-Hasan and its likes from the renowned written
works of the mujeahids as it is in the posicion of a mass-transmitted
and renowned report. Such has been mencioned by Razi®

When, by explicit mention of the noble imams of the religion of
Allah, the rulings of halal and haram, the fata'wd and judicial

verdicts relating to blood and prohibitions, the presence of’

£

“ Radd al-Muhtar, Kitab al-Qada, referencing al-Fach, al-Bahr, and al-Minah
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THE SACRED LINK.

merely one of the two methods, chain of transmission and
popularity, is sufficient and upon whose basis even hudid and
qisas (fixed legal penalties) can be enforced, then in the matter of
successorship, to not consider even their joined presence as

sufficient is completely far from justice.

The state of the chain of transmission is such that when Zayd,
whose statement is being heard, narrates a hadith or law of
jurisprudence from his shaykh wherein there is not even explicit
mention of [directly] hearing — then even in that case, according
to ‘Imam Bukhart and a few other ‘imams, just the shaykh and the
disciple meeting at any time is sufficient for accepting [the
report]. And according to ‘Imam Muslim and the majority of the
seniors, this is not required and mere contemporaneity, i.e., the
twWo Sharing an era and the possibility of’ meeting, is sufficient on
its own. According to our scholars, this very position is accurate
and not that he say, “I heard...,” or, “..informed me...,;” or, *

related the hadith to me...,” as now, without having met the
aforementioned condition, it is accepted, and to consider
necessary to ask of the person of the chain [to produce] a witness
upon the claim of [direct] hearing is, by consensus of the ‘imams,

crroncous and COl’ltCmptiblC.

In the preface of his Sahth, ‘Tmam Muslim writes:

O QY6 dd 3w S (3] digd (3¢ ASAY le AYSI GaTia) G itf Jita ac)
NE i 49411 (195 () Hilag 131y pac oo BIS aail alself Bia] 189 )6
Saning i Joall Hag dxa (S ! il Laad oibig yf b 433 @l &f
OF %120 1y axatlg B dylg I O Lh1ng 10218 alell Jai ( dc Gaially
(0314 ) dic (69) (10 Bh Al 91 O &y &% eltiey (39S

The speaker — from whose statement is the story which we
commenced the discussion upon — assumes that every chain of
transmission wherein it is “so-and-so [narrating] from so-and-so,”
while it is well-established that both of them (the narracor and the

listener) were present in a single era and it is possible that he had

X NOn- @, 4{1 'Kx{g PRSI, 57
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heard from him, yet, since we do not find in the reports that they both
met, will not be [admissible| evidence. This position is unclassical — an
innovation. That which is agreed upon amongst the men of knowledge,
the classical and the contemporary, is that the narration is established
and necessarily admissible as evidence, unless there is clear evidence

that EhC narrator ]’l(lS not met who hC narrates from.él

It is in Sharh Tmam NawawT:

9% 03 Gllg a9 1 Igildg (194841 0 ySi] 45 ALina Ayl yla Gl ia

102 3369 (6 E419 G4 (2 ke (Al dai] dyle Gl el iAo

This is what Muslim has demonstrated inclination towards. The
researchers have disputed it, and they say it is weak. That which he has

rejected is the selected [position] and authentic, that which the ‘imams
of the subject, 'Alt bin al-Madint, Bukhari, and others are upon.62

It is in Fath al-Qadmr, the Chapter of Wit

00 £330 YA 1o b yey X Algh dle] 48] (10 & BN e Jdi o

GAlll )1Sab claiSX] guaally GAlil Alelf dinf yiab e cld s

What has been reported from Bukhari, chat he would discredit it by
saying, “the listening of some of them from others is unknown,” is upon

the basis of him making the knowledge of the meeting a condition. And
what is accurate is suﬁ[iciency by the possibility of the meeting.63

Moreover, in Kitab al-Zakah, Fasl ﬁ al—Baqar, he said:

Gyl 0 yaig clall) @ aley Al 1o b yoleall cl4ISX) y9m0nf Jgd
Undila o) 40VA §alg &34 919 Laclais b alalf Giall (g

“ Sahth Muslim, Mugaddimah al-Kitab
% Sharh Sahth Muslim li al-Nawawi, Mugaddimah al-Kitab
 Fath al-Qadir, Kitab al-Salah, Bab al-Witr
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THE SACRED LINK.

The position of the majority is sufficicncy with
contemporaneity as long as the absence of a meeting is not
known. The condition of Bukhart and ‘Ibn al-Madnt is to know

of their meeting, be it once. The truth is contrary to i

The khilafah and successorship of Zayd and "Amr aside, even the
companionship of His Luminous Eminence, may Allah send
blessings and salutations upon him — whose impact surpasses
actions and extends to creed, as to revere and love the Sahabah is
necessary in the school of the Ahl al-Sunnah, and, Allah forbid,
to disrespect and belittle them is misguidance and it is to be
misled — the research scholars say regarding it that for a credible
and just person to report on their own behalf that, “I have
attained the honor of the companionship of al-Mustafa, may
Allah send blessings and salutations upon him,” is sufficient even
if his being a companion is not proven at all by any other means,
SO 10ng as he was present in such a time wherein him actaining

this blessing is fathomable.

‘Imam ‘Ibn Hajar 'Asqalant states in Tsabah fi Tamyiz al-Sahabah:

cudy (o talg] elnirl cltdg ytaa (A3 I ()9S 48 Y20 Gl G5l 8 Il Jadl
aaall (38 131 O G0 Ob @3 & yanivlg Anlai wXl 63 iso & gl Gy
Ty 929 1319 (3 &S 3T Jad e £y Gamalif T (3 1359 Yia ds &1 638 O
o ] b yoteallg dlaslf b OIS 13 90 Jods b @3

The Second Section regarding the way to recognize an individual
as being a sahabi: Thar is by several methods: the first of them is
that it be established by way of mass-transmission (tawdatur)
that he is a sahab, then by abundant circulation and populariy
[of a report], then that it be narrated from any one of the

Sahabah that “so-and-so acquired companionship,” for example.

“ Fath al-Qadur, Kitab al-Zakah, Fasl fi al-Bagar
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Likewise, is if it is [narrated| from any individual of the
Tabi'un based upon the [concepl: oﬂ establishing credibility from
one [reporter], and that is the preferable [position]. Then, that
he says, while his honesty and contemporaneity are established

that, “l am a sahabi.”®

It is in Musallam al-Thubiit:
and) AbsiS (ual (IS X 1 3alea OIS 13] a0 il dandi (e Jaslf yod |

The informing of a credible person on his own behalf that he is a
sahabi, in the case that he is a contemporary [of the Propher,
upon him be blessings and salutations] — unlike Ratan [al-Hindi]
— is not akin to self—artestation of credibility.“

There are numerous Sahabah whose narrations have been related
by the ‘imams of Hadith, the classical and the contemporary, in
their Sihah, Masanid, Sunan, and Maajim. They neither had any
statement of the Prophet, may Allah send blessings and
salutations upon him, that, “So-and-so was honored by presence
in my court of universal refuge,” nor was any testimony taken
upon this from them, and nor was the attestation of other
Sahabah demanded from them. The statement of those credible
individuals alone that, “I heard the Messenger of Allah, may
Allah send blessings and salutations upon him,” or “I saw the
Messenger of Allah, may Allah send blessings and salutations
upon him,” or “I witnessed the Messenger of Allah, may Allah
send blessings and salutations upon him,” was heard and was

accepted.
QL) 2818 dyle 03] GlaianX] d 3l e (O 3ac gif AlaX] 018] oS

As ‘Imam ‘Abt 'Umar bin 'Abd al-Barr has noted in al-‘Isciab,
and Hifiz al-Shan (‘Ibn Haj ar) has actested to it.

© al-Isabah fi Tamyiz al-Sahabah, Khucbah al-Kitab, al-Fasl al-Thani
“ Musallam al-Thubu, al-Asl al-Thant al-Sunnah, Mas'alah ‘Ikhbar al-'Adl ‘an Nafsihi
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THE SACRED LINK.

Popularity (a report being well-known, shuhrah) is that by
which, let alone the relation of khilﬁfah, the relation of’ 1ineage,
which is the basis for hundreds of rulings concerning
permissibility, prohibition, rights, and entitlement, is even
established lawfully (by standards of the shariah), mtionadly7 by

consensus, by traditional custom, and in every way.

We testify that Sayyiduna Siddiq ‘Akbar, may Allah be pleased
with him, is the pure son of the Honorable ‘Abt Quhafah, may
Allah be pleased with him, and that ‘Imam Zayn al-'Abidin is
the purified son of the Honorable Sayyiduna ‘lmam Husayn,
may Allah be pleased with them. Apart from popularity [of the

information], what evidence do we possess for this?

It is in Fatawa Khulasah:
O dsing VAl ()38 (a1 638 (3] (lLusi] (3 281 13) i j908 il o
3531 (o i 6] 6 39 3 4xiif 38 e Ba3gl (ty ! (fg cltdy aanisy
dic s ] i y 4685 ] iy Lag ABNS ] (3yf e Mt all iy Grama)
As for lineage, its state is that when it is heard from any person
that so-and-so is the son of so-and-so from so-and-so place, it
permits him to testify by that even if he did not eyewitness the
birth on his bed. Does one not see that we testify that Abu
Bakr al—Sidqu, may Allah Almighty be pleased wich him, is the
son of ‘Aba Quhafah although we have not seen ‘Abu Quhafah,
may Allah Almighty be pleased with him? 7

% Khulasah al-Fatawa, Kitab al-Shahadat, al-Fasl al-Awwal
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IMAM AHMAD RIDA

Affirmation Precedes Negation

X&; If both methods of establishment are considered insufficient, 3 K‘,
;?;; o then one will become deprived of all of the ‘awliyd’ of Allah in all . ”‘
EX chains, Allah forbid. Is anyone capable of proving the receipt of 'x;
‘,?',’:é. khilafah and authorization (4jazah) for every servant of Allah VQ\
X’ from their shaykh, from the beginning of the chain to the end, by '3.3b
;* any refined means but himself (che disciple’s own claim)? ';‘:',‘
:ﬁ;‘,;:r' Certainly not! Never! Thus, to negate it necessitates the ;:t,.::‘
\X 3 negation of all chains, Allah forbid, as you can see. g’r;
’ B
«’ Moreover, when the chain of successorship and khilafah is proven §. ;
»h for Mahmad by shar? (legal) evidence, Hamid bears no right to , :£
) A i
G5 prevent him from the ceremony of khirgah-posht in the blessed i‘)(:,'
| khangah. Neither the negation of Hamid, nor the negation of fc-e\
‘,“Q;f anyone, is suitable to be accepted. .X;,
| ¥, 'L 1
Vs % s
;’x;‘ x.' b
165 It is the consensual principle of the rational and recorded Ve
,}&(: sciences that affirmation takes precedence over negation. If two ' Sf;‘
y|§§' credible individuals testify that Zayd and Hindah got married, 9:¢
)d(- and there are a thousand witnesses for it not occurrin . the )f",
P\ 5
ll} testification of those thousand negators will surely not be » )
'?‘d_',‘:_‘ accepted as the essence of it (the negation) is only the negation ‘»,-
‘.['- ' of one’s own knowledge [of an occurrence]. In other words, “It E - éﬂ V!
ﬁg:‘ Y did not take place in our presence,” and this does not result in a & "'
»3( ! negation of the occurrence. From the accepted principles is: »§9|

12y ¥ 00 e s @le) 30 O GO Gle @180 Cuial) '

,.
¥

|2 Affirmation takes precedence over negation as the one who it
e knows is [a source of] evidence above he who does not know. e
( "
|
q@ | It is in al-Ashbah:
(5 ‘ o . 4
2] )] 589 AIgd ] yanac (56 X AIgada & (AL diy
il ¥oiaabiv ale iy i on @30 3 dylaa )
3
-| —~ \
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THE SACRED LINK.

The evidence of negation is not acceptcd except in ten...it is in

[the chaptfr oﬂ Oaths of al—Hiddyah that there is no differencc

whether the witness knows thoroughly or not.”®

| Why goso far? Just examine the chains of rarigah (spirituality). |2 :;%’

) « In every chain, by means of ‘Imam Hasan Basari, there is a link x;-
,T) to the Honorable ‘Amir al-Muminin Mawla 'Ali, may Allah v
) e
K Almighty ennoble his countenance, although the majority of the i:ﬁ
3: ‘imams of the experts in Hadith, who are relied upon in the J:Y.'
}\"( subject of Rija‘l(’9 and are used as a reference, certain]y do not g::‘
W F )
:‘ accept him directly hearing from the Honorable Mawla 'Ali, 3;’.\
:\: may Allah Almighty ennoble his countenance. However, this g.?:'
« very principle of rational and recorded sciences: g;’x:
‘) . . _ ‘ ;"g/
,« : 183y a1 (34 e daa 1hdn (30 O GO e @180 Cuial] !)':‘
' v o O
| f _ Affirmation takes precedence over negation because he who . v’:ﬁ\
¢ e remembers is evidence above he who does not remember. e )b/
2 58
‘,k«; did not allow any disturbance whatsoever in the continuity of i O
' 1) b the chains. When the negation of such seniors was not accepted ',:‘,

]

in the presence of affirmation, then what impact can the

”I.l -
z
£

’r\ -

H)Q . negation of someone of this day and age have? , R
ot o)
I o ': g,
)d( As for this ceremony not being held for one hundred years due ;&}f_
l?,' , , to the stated reason, how can it be admissible as evidence after E ’T
)g@ the successorship being ascertained? The khirgah-poshi not taking 2 " 5
(IZ place for four hundred years on the day of the wrs in Hamid’s ' ; :
)8,6 household did not cause it to be impermissible even though this

~

-

N
-

7

affair did not [previously| exist in his houschold. Thus, how shall

: ¥

I it being practiced continuously in Mahmad’s houschold, then it ;é“’” ;

3 being discontinued for one hundred years due to an excuse, be i}a‘
- i i]?

“ 095 preventative [of 1t]. 33‘ ':.
. Roag

e
-
i
Y

e
Syh gy
2

“3‘ ‘-;-'u;-.::@ '-

“ al-Ashbah wa al-Naza'ir, Kitab al-Qada’ wa al-Shahadar

“ 'lm al-Rijal: The study of the states of those found in the

N

chains of transmission of ‘ahadith (translator)
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IMAM AHMAD RIDA

An accepted principle of the shari'ah is that:

<IA8% (10 o] ¢l

Continuation is easier than origination.

The ‘Améliqah snatched away the Ark of the Covenant (Tabir
al-Sakinah) from the Bant ‘Israil and it returned after much
time. Thus, was their right to seck blessings (tabarruk) from it

taken away?

Allah Almighty says:

553 50 S 200 i 4553 0 el 5 bl 047 16

And their Prophet said to them, “Indeed, a sign of his
kingship is that cthe Ark shall come to you wherein there is

» 70

tranquility from your Lord.

Or when the forsaken Qarmatians snatched away the Hajar
‘Aswad from the revered Ka'bah and took it to Hajar, and was
retrieved by the Muslims, by the grace of Allah Almighty,
twenty-two years later — does the right of the people of ‘Islam or
the people of the Sacred House to seek blessings and perform

stilam cease to exist therein?
These are clear matters, utterly manifest and evident.

Justice is the best of qualities. Allah Almighty knows best.

7 Sarah al-Bagarah: 248
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The Sixth Question






THE SIXTH
QUESTION

Conditions of a Shaykh

QUERY EIGHTY-FOUR

What do the scholars of the religion say concerning upon whose
hands is it permissible to pledge allegiance and upon whose
hands is it impermissible? Moreover, who possesses the merit to

be a shaykh [of tarigah]?

Apart from this, if the individual who does not possess the merit
to take allegiance takes the allegiance of someone, what is the

ruling in his favor?




e

IMAM AHMAD RIDA

THE ANSWER

SRR

Wy

R R
M} ",

Four COl’ldil‘.iOl’lS are necessary to take ai]egiance and to ascend

the throne of guidance:

I. The first being that he be a sunnt of sound creed (§ahih
al—'aqidah) because the misguided are the hounds of the

hellfire and the most inferior creation as it has appeared

in the hadith.

1I. The second being that he be learned of the obiigatory

kﬁOWiCdgC as thC unlearned cannot recognize Aiié_li’l

I11. The third being that he abstains from major sins as
to scorn the sinner (fdsiq) is wdjib (necessary) and it is
necessary to revere the shaykh. How can the two
(scorning and revering) come together?

IV. The fourth being that he possesses authentic and
continuous authorization (‘ijdzah sahthah mutcasilah) as

the people of spirituality have consensually agreed upon.

If an individual lacks any one of these conditions, he shall not be

taken as a shaykh.

Allah Almighty knows best.
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The Seventh Question






e THE SEVENTH

S

QUESTION

N '-"

Singularity of a Shaykh

a
¥

QUERY EIGHTY-FIVE Rabi al-Akhir Sharif 8, 1315 H.

RV R

-

What do the scholars of the religion say in the following matter:

N
15

‘Ahmad is the disciple and servant of a walt of Allah, an ‘imam of’

the era. He also possesses authorization (%jazah) from and is

RmA

licensed (madhun) by the aforementioned imam. After the

blessed passing of his shaykh, may Allah be pleased with him,

s

‘Ahmad thought to renew his allegiance due to excessively

s

sinning. ‘Ahmad had seen in some of the writings of his noble

T
o

masha’ikh, may Allah be pleased with them, that if he is unable to

access the shaykh due to his passing away or due to distance, and

T
Tae

he desires the renewal of allegiance (mjdid of bay'ah), he shall

,_
o

renew it on the clothing of the shaykh. With this in mind,

‘Ahmad requested the garment of the shaykh, may Allah be

T
P

pleased with him, from Mawlana Husayn bin Hasan, the khalifah

&

and successor of the noble shaykh. Mawlana [Husayn] responded,

3

“When the successor of the shaykh is present, what is the need

for the garment?”

C—23
s
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931

(’O;g It also came to ‘Ahmad’s mind that in fact, cthe representation of
<4.5 the successor should be more complete and superior in
| *, petfection than that of the garment. With this incention, he
e pledged allegiance on Mawlana’s hands, but not for a moment
[ did he ever consider anyone except the honorable wali of Allah
“:‘ ‘ and the aforementioned ‘imam to be his shaykh, and neither did
|l? he include the name of any other in the recitation of the pure
‘?,5 chain (shajarah tayyibah), nor did he pen the name of anyone
,\; after that of the honorable shaykh in the shajarahs (a booklet
“)- containing the names of every shaykh in the spiritual chain) he
:'&\ gave to those who pledged allegiance to him.

g £

|‘5 &

,':«: Now, the aforementioned successor is of the idea that due to the
IL";‘ previously mentioned renewal, “Ahmad is my disciple,” whereas
S in his own opinion, ‘Ahmad remains on his first allegiance.

X

os

ll ’-" o What is the truth in this case?

“ s ‘Ahmad wishes that, if the error in his thinking is proven, he
repents and starts afresh by pledging independent allegiance on
l;‘ the hands of Mawlana. Moreover, if his opinion is correct, what
& ' is the evidence from the pure shartah that despite ‘Ahmad
ll having pledged allegiance again on the hands of Mawlana, he is

not to be considered a disciple of Mawlana?

£

-

Explain and be rewarded!

| "{.'»':
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THE SACRED LINK.

THE ANSWER

In the scenario regarding which the question was asked,
‘Ahmad’s opinion is correct; he is upon his first allegiance. He
will not be regarded a disciple of the aforementioned successor

dllC to the renewal.

69 (6 )0 US! aifg Sitly JlacH] aito
Verily, actions are [judged] according to the

intentions, and for everyone is what he intends.”

An evident proof for this from the pure shartah is the practice of
the Honorable Sayyiduna Talhah, may Allah be pleased with
him, and the statement of the Honorable ‘Amir al-Mu'minin,
‘Imam of the Gnostics, Master of the Muslims, 'Alf al-Murtada,
may Allah Almighty ennoble his noble countenance.

QM 0 5918 Lo clanli

Both of them shall suffice you as a guide in che religion.

When the Honorable Talhah, may Allah be pleased with him,
retracted his khata’ ‘1'jtihdali7z and intended a renewal of allegiance
on the Truth”-worshipping hands of the Honorable ‘Amir al-
Mu'minin 'Alf, may Allah Almighty ennoble his countenance, he
had been wounded by the hands of an oppressor. He did not
bear the strength to reach ‘Amir al-Muminin 'Ali and a soldier
from the army of ‘Amir al-Muminin 'Alj, may Allah ennoble

his countenance, passed by. He called unto him, the Honorable

7' Sahth al-Bukhart: 1

7 Khata' ‘[jeihadi: An inaccurate position assumed by a mujeahid by means of
independent judgment (jtihad) for which he receives one reward instead of the two he

would have received for assuming the accurate position (cranslaror)

7 Truth: al-Haqq, a name of Allah Almighty (translator)
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IMAM AHMAD RIDA

Talhah, may Allah be pleased with him, renewed the allegiance
on his hands, and the sacred soul reached the sacred proximity
of Allah’'s mercy. Upon hearing this state, ‘Amir al-Mu'minin
'Alf, may Allah ennoble his countenance, said:

adic b Ginng 3] Anlf Al Ji o] dlf
Allah refused to admit Talhah into Paradise

except while my allegiance is on his neck.”

Look! ‘Amir al-Muminin regarded this allegiance as his own
allegiance and not that of the soldier, and the Honorable Talhah
had only considered ‘Amir al-Mu'minin to be the commander of
the faichful and worthy of allegiance and not, Allah forbid, the

soldier.

U9 )l 3.0 6394 42y yiallg dey yaiulf Ga0 le 40 e 189 ey (30 (Bl 32 <li
41909 61316 19189 4920 US 311 ()€ M55 Al Aris gyl 6 218l yatasf s
AS;ig fo-\i 0484 (J» daleg folci Sll=ig ditayim Afllg dacigdimaiagg

Those are two proofs from your Lord. I have presented it to the
researcher of the shartah and the ;ariqah, Mawlana Muhibb al-
Rastil 'Abd al-Qadir al-Qadirt al-Badaytni, may Allah Almighty
safeguard him from the evil of all the shameless and those who
bring tribulation. He enforced it, deemed it accurate,

Complimented it, and found it to be astonishing.

Allah - glory be to Him Almighty — is more knowing, and His

knowledge - glorious is its honor — is more perfect and wise.
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The Eighth Question






THE EIGHTH
QUESTION

A Female Cannot be a Shaykh

QUERY EIGHTY-SIX Shawwal 20, 1314 H.

Sent by: Muhammad ‘Ahmad Khan $ahib

If a woman, who is pious, acts upon the shartah, and is familiar
with the tarigah, begins taking the a]legiance of women and men
on her hands, then, from the aspect of tarigah and shartah, is this
allegiance valid or not? Please write the reference of a book
alongside the text.

From Jalandhar, Muhallah Rastah
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THE ANSWER

It is the consensus of the noble ‘awliyd’ that the one inviting to
A
Allah must be a male. Thus, from the pious predecessors to now, o

no woman has become a shaykh and nor has she taken allegiance.

His Luminous Eminence, the Master of the Universe, may Allah b\

send blessings and salutations upon him, states:

biyal @ 34l 1919 @98 gy (Y
A nation 'LUh.O has appointed a woman as

their leader shall never succeed.”

The ‘mams ‘Ahmad, Bukhari, Tirmidhi, and NasaT narrated it
from ‘Aba Bakrah, may Allah be pleased with him.

The Gnostic of Allah, ‘lmam Sayyidi ‘Abd al-Wahhab Sha'rant, '
may his secret be sanctified, says in Mizan al-Shartah, Kitab b *;‘\-
al-Aqdryah: :

N

N arei
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The pcople of divine inspiration agree upon the necessity of being i |

a male in every caller to Allah. It has not reached us that

._\k
£E)

anyone of the women of the pious predecessors ever took on the

]
o

[task of] training of the disciples due to the imperfection of Al
women in rank although perfccrion has manifested in some of

them, such as Maryam bint 'Imran and ‘Asiyah, the wife of

|
7 Sahth al-Bukhart: 7099, Jami' al-Tirmidht: 2262, Sunan al-Nasa’: 5388, ;}
Musnad ‘Ahmad bin Hanbal: 20402 oh ?
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THE SACRED LINK.
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: Fir awn. That was perfection in relation to rulership amongst B
X% . . - . Se
‘<" ) the people or to guidance in the stations of wilayah. The extent 255
of a woman’s affair is her 1761',11g a [devout] wors/ﬁppcr and an : ¥
57 ascetic like Rabi'ah al—'AdawTyah [Lll—13L1§L11‘T_)’Ll/1].76 ¥
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w | Allah - glory be to Him Almighty — is more knowing, and His o
- knowledge — glorious is its honor — is more perfect and wise. End. :
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al-Mizan al-Kubra, Kitab al-Aqdryah, Hukm Tawliyah al-Mar'ah al-Qada’
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